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CHAP. I. 

Treating of fome Matters prepatatory to tie 

Spirit ^ Prayek. 

TH E greateft Part of Mankind, nay of 
Chriftians, may be faid to be aileep $ 
and that particular Way of Life^ 
which takes up each jVfaJi^^sB^nd^^Thgiights, 
and Aftions, may ver;^; yfr^l, be/'^Hed' his 
particular Dream. ThiV t^iegfcc^f, Vanity is 
equally vifiWe in every J^sC inS; Order of 
Life. The Learned aftrf the ignorant, the 
Rich and the Poor, are all in the fame State 
of Slumber i only pafling away a (hort Life 
in a different kind of Dream. But why fo ? 
It is becaufe Man has an Eternity within hinr, 
is born into this World, not for the Sake of 
living here, not for any Thing this World caa 
give him, but only to have Time atnd Place, 
to become either an eternal Partaker of a di^ 
vine Life with God, or to have an hellifh E- 
temity amongil fallen Angels : And therefore, 
every Man wha has not his E^c^ hk lffew5C^ 
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and his Hands, continually governed by this 
twofold Eternity, may be juftly faid to be faft 
afleep, to have no awakened Senfibility of 
Himfelf. And a Life devoted to the Interefts, 
and Enjoyments of this World, fpent and 
wafted in the Slavery of earthly Defires,. may 
be truly called a Dream, as having all the 
Shortnefs, Vanity, and Delufion of a Dream; 
only with this great Difference, that when a 
Dream is over, nothing is loft but Fidtions 
^nd Faacies ; but when the Dream of Life is 
ended only by Death, all that Eternity is loft, 
for which we were brought into Being. Now' 




full of C^4m|o^|jblft:tbidBlindnefs and Infen- 
'fibilit}/'.^/l^».^tli^p^ jntp which he>fo willingly, 
nay obfl^'^*tt!iy^6iige^ himfelf. Every Thing 
that ha& the Nature of Evil and Diftreis in -it, 
takes its Rife from hence. Do but fuppofe a 
Man to knew himfelf-, that he comes into 
this World on no other Errand, but to rife out 
of the Vanity of Time into the Riches of Eter* 
nity 5 do but fuppofe him. to govern his inward 
Thoughts and outward Aftions by this View 
of himfelf, and then to him every Day 'has 
loft all its Evil; Profperity and Adverfity have 
no Difference, becaufe he receives and ufes 
them both in the lame Spirit ; Life and Death 
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are equally welcome, becaufe equally Parts of 
his Way to Eternity. For poor and miferabU 
as this Life is, we have all of us free Accefs to 
all that is Great, and Good, and Happy; and, 
carry within ourfelves a Key to. all the Trea- 
fures that Heaven has to beftow upon us.— 
We ftarve in the midft of Plenty, groan under 
Infirmities, with the Remedy in our own 
Hands ; live and die^ without knowing and 
feeling any Thing of the One^anly GW,whil{l 
we have it in our Power to know and enjoy it 
in as great a Reality, as we know and feel 
the Power of this World over us : For Heaven 
is as near to our Souls, as this World is to our 
Bodies s and we are created, we are redeemed, 
to have our Converfation in it. God, the only 
Good of all intelligent Natures, is not an ab- 
fent or diftant God, but is more prefent/;? and 
to our Souls, than our own Bodies ; and we are 
Strangers to Heaven, and without God in the 
World, for this only Reafon, becaufe we are 
void of that Spirit of Prayer, which alone can, 
and never fails to unite us with the One^ only 
Good, and to open Heaven and the Kingdom 
of Goi> within us. A Root fet in the fineft 
Soil, in the belOk Climate, and bleffed with all 
that Sun, and Air, and Rain can do for it, is 
not in fo fure a Way of its Growth to Perfec- 
tion^ as every Man may be, whofe Spirit afpires 

A 3 after 
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after all that, which God is ready and infi* 
nitely defirous to give him. For the Sun meets 
not the fpringing Bud that ftretches towards 
him, with half that Certainty, as God, the 
Source of all Good, communicates himfelf to 
the Soul that longs to partake of Him. 

We are all of us, by Birth, the Offspring 
of God, more nearly related to him, than 
we are to one another ; for in him we live, 
and move, and have our Being. ThefirftMan 
that was brought forth from God, had the 
Breath and Spirit of Father^ Son^ and Holy 
Ghoft breathed into him, and fo he became a 
living Soul. Thus was our firft Father born of 
God, dcfcended from Him, and ftood in Para- 
dife in the Image and Likenefs of God. He 
was the Image and Likenefs of God, not with 
any Regard to his outward Shape or Form, 
for no Shape has any Likenefs to God ; but 
he was in the Image and Likenefs of Gop, 
becaufe the Holy Trinity had breathed their 
own Nature and Spirit into him. And as the 
Peity, Father^ Son, and Holy Spirit, are al- 
ways in Heaven, and make Heaven tobeeve- 
'f where j fo this Spirit, breathed by them in- 
> Man, brought Heaven into Man along with 
; and fo Man was io Heaven, as well as on 
earth, that is, in Paradife, which figniiies ap 
savenly State, or Birth of Life, 

J Adam 
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Adam had all that Divine Nature^ both as 
to an heavenly Spirit^ and heavenly Bo^^ 
which the Angels have : But as he was brought 
forth to be a Lord^ and Ruler of a new World, 
created out of the Cbaos^ or Ruins of the King- 
dom of fallen Angels ; fo it was necefTary that 
he (hould alfo have the Nature of this new 
created World in himfelf, both as to its Spirit 
and Materiality. Hence it was, that he had 
a Body taken from this new created Earth, 
not fuch dead Earth as we now make Bricks 
of, but tlie blejfed Earth of Paradife, that had 
the Powers of Heaven in it, out of which the 
l^ree of Lije itfclf could grow. Into the Nof- 
trils of this outward Body, was the Breath or 
Spirit of this World breathed ; and in this 
Spirit and Body of this World, did the inward 
celeflial Spirit and Body of Adam dwell : It 
was the Medium or Means through which he 
was to have Commerce with this World, be- 
come vifible to its Creatures, and rule over it 
and them. Thus flood our firfl Father ; an 
Angel both as to Body and Spirit (as he will 
be again after the Refurredion) yet dwelling 
in a Body and Spirit taken from this new cre« 
ated World ; which however was as inferior 
to him, as fubjed: tohim, as the Earth and all 
its Creatures were. It was no more alive in 
him, no more brought forth its Nature within 

A 4 him^ 
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him, thari Satan and the Serpent were alive in 
him at his firfl Creation. And herein lay the 
Ground oiAdam*% Ignorance of Good and Evil ; 
it was becaufe his outward Body, and the out- 
ward World, (in which' alone was Good and 
Evil) could notdifcover their own Nature, or 
open their own Life within him, biit were 
kept unaflive by the Power and Life of the ce- 
ieftial Man within it. And this was Man's 
firft and great Trial 3 a Trial, not impofcd up- 
on him by the mere Will of God, or by Way 
of Experiment ; but a Trial neceflarily implied 
in the Nature of his State : He was created an 
Angel, both as to Body and Spirit ; and this 
Angel flood in an outward Body, of the Na- 
ture of the outward World; and therefore, by 
the Nature of his State, he had his Trial, or 
Power of choofing, whether he would live as 
an Angel, ufing only his outward Body as a 
Means of opening the Wonders of the outward 
World to the Glory of his Creator j or whether 
he would turn his Defire to the opening of the 
beftial Life of the outward World in himfelf, 
the Sake of knowing the Good and Evil that 
s in it. The Fadt is certain, that. he lufted 
;r the Knowledge of this Good and Evil, 
\ made ufe of the Means to obtain it. No 
ler had he got this Knowledge, by the 
. ning the beftial Life and Senfibility within 

• him. 



him, but in that Day, nay, in that Infta|it, be 
died', that is, his heavenly Spirit, with its hea- 
^tti\y Body, were both extingtsiftied in him ; 
but his Soul, an immortal Fire that could not 
die, became a poor Slave in Prifon of beftial 
FleHi and Blood. See here the Nature and 
Neceffity of our Redemption ; it is to redeenk 
the firfl Angelick Nature that departed from 
jidam ; it is it make that heavenly Sjpirit and 
Body which Adam loft, to be alive a^in in 
fill the human Nature ^ and this is called Re^ 
generation : See alfo the true Reafon why only 
the Son^ or Eternal Word of God, could be 
our Redeemer ; it is becaufe He alone, by 
whom all Things were at firft made, could 
be able to bring to Life again that celeftial 
Spirit and Body which had departed from 
Adam : See alfo why our Hc&d Redeem* 
cr faid. Except a Man be born again ^ of Water 
and the Spirit^ be cannot enter into the Kingdom 
of Heaven. He mufl; be born again of the 
Spirit^ becaufe Adam\ firft heavenly Spirit 
was loft : He muft be born again of Water ^ 
becaufe that heavenly Body which Adam loft, 
was formed out of the heavenly Materiality, 
which is called Water. Thus in the Revela- 
tion of St. Jobn^ the heavenly Materiality, out 
of which the Bodies of the Angels, and alfo 
of Adam^ were formed, is called a gla0 Sea^ 

as 
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M being the noareft and trueft Reprefcntatibn 
of it that can be made to our Minds. The 
Necefiity of our regainbg our firft heavenly 
Body, is tlie Neceffity of our eating the Body 
and Blood of Christ. The Necefiity of ha1^- 
ing again our firft heavenly Spirity is declared, 
by the Necefiity of our being baptized by the 
Holy Ghoft. Our Fall is nothing elfe, but 
the Falling of our Soul from this celeftial Body 
and Spirit, into a iejlial Body and Spirit of 
this World. Our rifing out of our fallen State, 
QT Redemption, is nothing elfe but the r^ain* 
ing our firfi: angelick Spirit and Body, which 
in Scripture is called our inward ^ or new Man,^, 
created again in Chrifi Jefuu See here, lafily, 
the true Ground of all the Mortifications of 
Flefii and Blood, required in the Gofpel ; it 
is becaufe this be/iial Life of thjf outward 
World fiiould not have been opened in Man ; 
it is bis Separation from God^ and Death to 
the Kingdom of Heaven ; and therefore, all 
its Workings^ Jlppetiteiy and Dejires^ are to 
be reftrained and kept under, that the firfl: 
heavenly Life, to which Adam died, may 
have Room to rife up in us. 

But to return. That Adam was thus an 
A — 1 — ujg gffl. Creation, dwelling in an out- 

7 and outward World, incapable of 
ny Imprefiions from them^ and able 

to 
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to rule them at his Pleafure ; that all outward 
Nature was a State of Life below him, in Sub- 
je£tion to him; that neither Sun, nor Stars, nor 
Fire, nor Water, nor Earth, nor Stones, could 
afi: upon him, or hurt him, is undeniably 
plain from hence ; becaufe his firft: and great 
Sin, which cofl him his angelical Life, and 
took from him his Crown of Glory, confided 
in this. That he lufled to know, and took the 
Means of knowing, what Good and Evil is in 
the beftial Life of this World: For this plainly 
demonftrates, that before his Sin, whilfl be 
ftood in the fir ft State of his Creation, that he 
was an Angel in Nature and Power, that nei- 
ther his i/ivn outward Body, nor any Part of 
outward Nature, had any Power in him or 
upon him ; for had his own outward Body, 
or any Element of outward Nature^ had any 
Power to adt upon him, to make any Im- 
prefiions, or raife any Senfations in him, he 
could not have been ignorant of Good and E- 
vil in this World. Therefore, feeing that his 
eating of the forbidden Tree^ was that alone 
which opened this Knowledge in him, it is a 
Demonftration, that in his firft State he was 
in this World as an Angel, that was put into 
the Pofifeflion of it only to rule as a fuperior 
Being over it ; that he was to have no Share^ 
of its Life and Nature, no Feeling of Go 
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or Evil from it ; but to zQt in it as an heaven- 
ly Artift^ that had Power and Skill to open 
liie Wonders of God in every Power of out- 
ward Nature* An Angela we read, ufed at 
a certain Time to come down into a Pool at 
Jerufalem^ the Water flirred by the Angel 
gave forth its Virtues, but the Angel felt no 
ImprejSions of Weighty or Cold from the Water, 
This is an Image of Aiam\ firfl: Freedom 
from, and Power over all outward Nature. 
He could, wherever he went, do as this An* 
gel did, make every Element, and elementa- 
ry Thing, difcover all the Riches of God, 
that were hidden in it, without feeling any 
Impreilions of any kind from it. This was 
to have been the Work both of Adam and his 
Offspring, to make all the Creation (hew 
forth the Glory of God, to fpread Paradife 
over all the Earth, till the Time came, that 
all tbe Good in this World was to be called 
back to its firfl State, and all the Evil in eve- 
ry Part, left to be poflefled by the Devil and 
his Angels. But fince He fell from this firfl: 
State into an Animal of this World, his 
Work is changed, and he mufl: now labour 
with Sweat to //// the curfed Earthy both 
for Himfelf and the Beails upon it. 
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Let m now coniider (bme plaiq and im- 
(X)rtaiit Truths that follow from what has 
been faid above. 

Ftrfi^ It is plain that the Sin and Fall of 
jidam did not confiil in this, viz. that He 
had only committed a jingle A£t of Difobedi^ 
encCj and fo might have been jufl as He w^ 
before^ if God had pleafed to overlook this 
Jingle ASi of Difobedience, and not to have 
brought a Curfe upon Him and his Poflerity 
for it.— Nothing of this is the Truth of the 
Afatter, either on the Part of God, or on the 
Part of Man. 

Secondly^ It is.plain alfo, that the Command 
of G0D3 not to luft after, and eat of the for- 
bidden Tree, was not an arbitrary Cbnunand 
of God, given at Pleafure, or as a mere Trial 
of Man's Obedience; but was a mofl kind 
and loving Information given by the God of 
Love to his new bom Offspring, concerning 
the State He was in, with Regard to the out- 
ward World : Warning Him to withdraw 
all Defire of entring into a Senfibility of its 
Good and Evils becaufe fuch Senfibility could 
Jiot be. bad, without his immediate dying tp 
that divine and heavenly Life, which He then 
^enjoy'd. Eat mt^ fays the God of Love, of 
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the Tree of Knowledge of Good and Evil^ for 
in the Day thou eat eft thereof^ thou wilt fur ety 
die. 

As if it had been faid ; ^ I have brought 
Thee into this Paradifc, with fuch a Nature 
as the Apgels have in Heaven. By the 
Order and Dignity of thy Creation, every 
Thing that lives and moves in this World, 
is made fubjedt to Thee, a^ to their Ruler. 
I have made Thee in thy outward Body of 
this World, to be for a Time a little lower 
than the Angels, till Thou haft brought 
forth a numerous Offspring, fit for that 
Kingdom which They have loft. The 
World around Thee, and the Life which is 
newly awakeh'd in it, is much lower than 
Thou art ; of a Nature quite inferior to 
thine. It is a grofs, corruptible State of 
Things, that cannot ftand long before me ; 
but muft for a while bear the Marks of 
thofe Creatures, which firft made Evil to 
be known in the Creation. The Angels?, 
that firft inhabited this Region, where Thoa 
art to bring forth a new Order of Beings, 
were great and powerful Spirits, highly en^ 
dow*d with the Riches and Powers of then: 
Creator. Whilft they ftood (as the Order 
of Creation requires) in Meeknefs and Re* 
fijg^iation^ under their Creator, nothing was 
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* impoffiblc to them $ there Was no end of 

* their glorious Powers throughout their whole 
' Kingdom* Perpetual Scenes of Light, and 

* Glory, and Beauty, were rifiog and chang- 
^ tng dirough all the Heighth and Depth of 
^ their gla0 Sea^ merely at their Will and 

* Pleafure. But finding what Wonders of 
^ Light and Glory they could perpetually 

* bring forth 5 how all the Powers of Eterni- 

* ty, treafured up in their gfajy Sea^ unfold- 

* ed themfelves, and broke forth in raviQiing 

* Forms of Wonder and Delight, merely ia 
^ Obedience to their Call j they began to ad- 
^ mire and even adore themfelves, and to fan- 

* fy, that there was fome Infinity of Power 
'^ bidden in themfelves ; which they fuppofed 
^ was kept under, and fuppreffed, by that 

* Meeknefs, and Subjedion to. God, under 
' which they aded. Fired and intoxicated 
\ with this proud Imagination, they boldly 

* refolved, vidth all their cfternal Energy and 
^ Strength, to take their Kingdom, with all 

* Its Glories, to themfelves ; by eternally ah* 

* juring all Meeknefs and Submiflion to God, 
^ No fooner did their eternal, potent Defires, 
' fly in this Direction of a Revolt from God, 
^ but in the Swiftnefs of a Thought, Heaven 

* was loft ; and they found themfelves dark 
f Spirits, ftrif^)ed of all their Light and Glory ^ 
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' Inftead of Rifing up above God, (as they 

* hoped) by breaking off. fconx . Him, there 
^ wa3 no End of tlieir etqrjii^ Sinking into 
^ new Depths of Slavery, under their ojwrn 

* felf- tormenting Natures^ As a Wheel go^ 
^ ing down a Mountain, th^t has no Bottqm, 

* muft continually keep on its Tw^bogi' fo 

* are they whirled dowa ,by . the. impetuf)fi*- 

* ty of their own wron^ t^rn*.4 .Wjifljs, in a 
^ continual Defccatfrom the Fountain of aU 
' Glory, into the bpttomlefs Depths of their 

* own dark, rfiery,. .workipg Powers. . la no 
^ Hell, but wh^t their owa natural Strength 

* had awakexi!^ ; -bound ia no .Chains, but 
f .their own -uabending, .bardcn*d Spirits 4 
^ made fuch, by their renouncing, withaU 

* ^eir eternal Sti;eqgth, all .Meeknefs, .^d 

* Subjedtion to Goo. ;In that Mwoout, -the 

* beautiful Materiality pf their JK^gdom, 

* by the wradiful rebellioqs Mforj^ii^s pf theft 
' apoftate Spirit3, jJroke all in|:o Pieces^ .^nd 
' became a black l^ake, a horrible Chf osl of 
' Fire and Wrath, Thickne6 i^d^ Darknefs^ 

* a Heighth.and Depth of the confufed, ^^ 

* yided, fighting Properties, of -Nature. My 

* creating Fiat ftopp'dthe Workiogp of thcfe 
^ rebellious Spirits, by dividing the Ruins of 
^ their waflied Kingdom^ iato w Earth, a 

1 Sun, 
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Suns^ Stars, and fi^arated Elemehts, Had 
not this Revolt of Angels brought forth that 
difbrdered ChaoSy no fuch JVfaterialit^ i& this 
outward World is made oT, ' had cVer been 
known. Grofs compared Earth, StorteSj 
Rdcks, Wrath&l Fire here, deaB V^ater 
there, fighting Elemehts, with all thei<- grbfs 
Vegetables and Ahiihals, arc Things not 
known in Eternity, and will be only fcfed 
in Time, till the great t)efigns art fitiifhfcd^ 
for which Thou art brought forth ifa Pata- 
dife. And then, . as a Fire a wakcn'd by the 
Rebel Creature, began all the Dlfordtrs of 
Nature, and turned thai gtafly Sea irttb a 
Chaos, {ozlaJiPirey kindled af my Wotd^ 
ihall thoroughly purge the F^lobr of this 
World. In thofe purifying Fkmes, th^ 
Sun, the Stars, the Air, the Earth And Wa- 
ter, fliall part with all their Drofs, Dead- 
nefs, and Divifioh, and all become agdid 
that firft, heavenly Materiality, a glajfy Sed 
of everlafting Light and Glory, in which 
Thoii and thy Offsprmg (hall flng Hallelu- 
jah^s to all Eternity. Look not therefore^ 
thou Child of Paradife, thou Son of Eterni- 
ty, look not with a jonging Eye after any 
Thing in this outward World. There are 
the Remains of the fallen Atigcls iil it j Thoii 
I hail nothing to do iii it, bat as a Ruleif 
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* over It. It iEan4s before Th^e*, as a Myf- 
/ .tery big wit^ Wonders j and Thoii^ whilft 

* an iltpgel m Paradife, hatl Power to opea 

V an4 ^cliTpla^ ihen^' all. it (lands hot in ^y 

V Sfefeerre* of fixiftehcc;. it; i$,; as it v^iere, ,biit 



which it hath not TheXi£e.whicaj^ripgj 

* up; in this IFIgure of a World, in fuch an 
5 iafinke Variety of Kinds arid Degrees, is. feu j 
' as a Shadow ^ il; is a Life of fucHElays and 
f. Years, as in Eternity have no Diftindioqi 

* from a M&ment. It is aXife of Ibch Ani- 
5 mals and In/eds,' as kre without aiiy divine 

* Senfe, Capacity, or Feeling. Their Natures 

* have nothing in them, but wha£ I command* 

* ed this new modelled €habs. this Order of 

* Stars and fighting Elements, to bring forth^ 

* Now Adam, ohferve^ ' I will oiJcn. t^ 
*. Thee a gceat Myftery. . The heavenly Mar 
^ teriality of the Angels Kingdom bcforie their 

* Revolli was a glajjy Sea^ a Mirror of beau- 
f teous Forms, Figures, Virtues, Powers, Co-; 
i lours, and Sounds, which were perpetually 

* fpringing up> appearing' and changing in an 

* infinite Variety,^ to the Manifeftatidft of the 
5 Wonders of the divine Nature, arid to the 

I, Joy of all the AngeUcal Kiu^dom. This 
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' hoavebly Materiality had its Fruits dnd 

* Vegetables, mudi more real than any that 
' gro^ ift Titiie, bnt as different from the 
' G^dflhefs of the Fruits of this World, as 
' l3lil6 hektehlj iody o£ an Angel is different 
^ frol«l the Body of the grofleft Bead upon 
' Eiflh. In' thii angelical Kingdom, the one 

* Efemehf (Whiih ■ ^ now in four Parts) was 

* thefti a ^fruitful Mother of Wonders, coin* 
^ tiritialfy bri/»gihg:f(&rtb'new Forms and ^Z- 

* gitM of Life i lidt Aiiim^s, BeaftSi or In- 

* feas; 'but beautiful fiigHreii aftd tt/hl Forms 

* of the endlefs EfiVifibiUfy, and Degrees of 

* Life, which only brdke forth tis wIigKtTut 
« Wonders of th6 Depth of «he Richer of 

* the Divine Natufe, and to tune the Voices 

* of. Angels' <vit1i Songs of Praifc to the infi- 
'' irite Soureef of Life. And hence, OAiamf 
' h ^ySf enaiej(9> Mnhe Vafiety botb of the 
' animal' and vegetable 'Life^ iti this periOiable 
« Wfeil^^.' • For n6' Fruits of V<fgetable» could 

* haveipntng up iri the dividerf-'^Etcments, 

* but 'boiaiBffr- the^ are^ the divided Parts of* 
«■ thd^'heaVenly Materiality'/ or glajfy Sea^ 

* inl- Whi<^ iingfrfiejil" 'Fruits had formerly 

* groWii focthr' ^:jN^'tf«lmatl Life' could have 

* irofe from-Stari;' Ak-; aftd-W*ter, but be- 

* cmfe th^ afetiU of tticim the girofs Remains 
^ or that one Eleihcitf, ih ^hich tfefc Fi^xir^% 

B a ^ ^ ^^^ 
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and Images of Life had once rifen up in 
fuch an infinite Variety of Degrees and 
Kinds. Hence it wa8> that when my 
creating Fiat fpoke to thefe new ranged 
Stars, and Elements, and bid life awaken 
in them all according to its. Kind^ they all 
obeyed my Word, and eytry Property of 
Nature drove to bring forth, ^fter tbfe Kind 
and Manner as it had done in the Region of 
Eternity. This, my Son, is the Source and 
Original of all that infinite Variety, and De- 
grees of Life, both of Animals and Vegeta- 
bles, in this World, It is becaufe all out-^ 
ward Nature, being fallen from Heaven, 
muft yet, as well as it can, do and work, 
as it had done in Heaven. 
^ In Heaven, all Births and Growths, all 
Figures and fpiritual Forms qf Iife> though 
infinite in Variety, are yet aU of a heavenly 
Kind I and cxAj fo many Manifeft^tions of 
the Goodneft^ Wildom, Beauty, and Bicb^ 
of the Divine Nature. But in this new 
modeird Cbaos^ where the Diforders that 
were raifed by Lucifer are not wholly re« 
moved, but Evil and Good muft ftand in 
Strife, till the laft purifying Fire, here eve- 
ry Kind and Degree of life, like the World 
from whence it fprings, is a Mixture of 
Goad and Evil in its Birth. ^ 

' Therefore^ my %OVii\^ ^xsx^'^'^'^'^ 



angdical Nature^. be content, as an Angel in 
Paradife, to eat Angels Fqod, and to rule 
over this mixed, imperfed:, and perishing 
World, without partaking of its corruptible, 
impure, and perifhing Nature. Lufl not 
to know bow the Animals feel the Evil and 
Good which this Life affords them i for if 
Thou couldft feel what they feel. Thou 
muft be as they are ; Thou canft not have 
their Senfibilityy unlefs Thou haft their Nar 
ture : Thou canft not at once bp an Angei 
and an earthly Animal. If the beftial Life 
is raifed up in Thee, the fame Inftant the 
heavenly Birth of thy Nature muft die io 
Thee. Therefore turn away thy Luft and 
Imagination from a Tree, that can only help 
Thee to the Knowledge of fuch Good an4 
Evil, as belongs only to the Animals of this 
outward World ; . for nothing but the beftial 
Nature can receive Good or Evil from the 
Stars and Elements : they have no Power, 
but over that Life which proceeds from 
them. Eat therefore only the Food of Pa** 
radife ; be content with Angels Bread ; for 
if Thou eateft of this Tree, it will unavoidT 
ably, awaken and open the beftial Life 
within Thee; and in th^t Moment, all that 
is heavenly muft die, and ceafe to have any 
Power in Thee. And Thou muft fall intp 
?5 Slavery for Life, under the divided, fight- 
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^ ing Powers of Stars and Elemients. Stripped 
' of thy angelical Garment, that hid thy out- 
^ ward Body under its Glory, Thou wilt bei 
* come more naked than any Bead upon Earth; 
' be forced to feek from Beads a Covering, to 
^ hide Thee from the Sight of thine own 
^ Eyes. A (hameful, fearful, fickly, wanting, 
f fuflPering, and diftrefied Heir of the (ame 
^ fpeedy Death in the Dufl of the Earth, ab 
^ the poor Beafts, whom. Thou wilt thus have 
f made to be thy Brethren/ 

■ * 

This Paraphrafe I leave to the Refle£tion 
of the Reader ; and proceed to fliew, 

thirdly ^ That the Mifcry, Diftrcfs, and 
woful Condition, which Adam by his TranC* 
greilion brought upon Himfelf, and all hii 
Pofterity, was not the Effe<ft of ^ny fever e; 
vindiSiive Wrath in Gop, calling for Juftic^ 
to his offended ' Sovereignty^ and inflidHng 
Fains and Punilfhments fuitable to the Great4 
iiefs of his jufl Indignation, and Anger at tlie 
difobedient Creature. . ' 

If Aiam^ contrary to the Will of GoD^ 
and for the fake of fome new-fancied Know? 
ledge, had broke both his own Legs, and put 
put both his Eyes, could it with any SbsW 
of Truth and Reafon have been faid. That 
pop, in the Scycrity of his Wrath at fd 
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Lofnenefs and BUndnefst And if it be fur-* 
ther fuppofed> tbftt God feeing Adam •lying 
in thds lame &nd^ifiid Cbnditioni tame and 
^ke kindly to hin), infotming him ^ a Se^ 
eret ofLfivcy wbich Ht had in E^ven, Whidfa 
Ht promifed to fend him immediately by hi^ 
^igheft Meflenger of Love ; aiTuring him, that 
by the IJfe of this heavenly ISecrit or divini 
Power ^ his Legs and Eyes fhould^ in ibn)d 
Courfe of Time, be infallibly rcftoped to hin*^ 
6ven in a better State than they were in at the 
iirft; muft it not be ftill mor6 unreafonabltf 
and abfurd, to charge any thing of this Lame^ 
nefs and Blindnefs upon a Wrath in GaO 
kindled againft Adam ? Nay, is it not cleaf^ 
in the highefi Degree, that in all this Matter, 
Adam had nothing from G o !>,. but the Over- 
flowings of mere Love and Gooddefs; and 
that he bad no Lamenefs and blindnefs, biit 
from his own voluntary Afts upon himfelf. 

This is a iimple, but clear Reprcfentation of 
tfee Cafe, how Matters flood bitwixt Goiy 
and our firft Father, when by hii own kOt 
and Deed, he extinguiihed that divine Life, 
in which GoD had created him. Adam had 
na more Hurt, no more Evil done to Him, 
^ his Fall, than the very Nature of his own 
ASion brought along wkh it upon himfelf. 

B 4 Ho 
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He lufted to have the SenfiUlity of that (jood 
and £vil; which the Beafla of this Worl4 
have. Hewastdd, that it could not be had 
without the Lofs of his heavenly Life ; be^ 
caufe fqch {jdfs was as neceffarily implied in 
the Nature of the Thing itfetf, as Blindnefs Is 
implied \n the Extinction of Eyes. How-r 
f^ver, he ventured to inake the Trial, and 
chofe to eat of That, which could and did 
open this Senfibilityoi earthly Good and Eyil 
in him. No fooner was this Senfibility open-? 
ed Iq him, but he found it to be a Subje£lion 
^nd Slavery to all oi^tward Nature, to Heat 
and Cold, to Pains and Sicknefs, Horror of 
^ind, ^iftprbed Padipns, Mifery, and Fears 
pf Pcatb. Which is in pthcr Words only 
faying, that he fpund it to be an Extindion 
of that divine, angelical Nature, which till 
then had kept hiin infeniablp, and incapable 
of any hurtful Impreflions, from any or all 
the Ppwcrs of this Worlf}. Therefore, tp 
charge his miferable State, as a Puni(hment 
jUifliSed upon him by the fevere Wrath of an 
ificenfed poD» is the fame Abfurdity, as iq 
the former fuppofed Lamenefs and Blindnefs. 
Bepaufe the ^yhole Nature of all that mifera- 
ble Change, both as tp Body and Soul^ which 
tthen canie upon him, was neither more, nor 
lefs^ than what was neceflarily implied in that 

which 
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which he chofe to do to himftf If. Atid th^re^ 
fore had nothing of the Nature of a Punifl)-* 
ment inflided from without i but was only 
that which his own Adtion had done in and 
to'himfelf : Jul): as tb|B Man that puts out his 
own EyeS) has only that Darknefs and Blind- 
nefs, which his own Adtion has brought forth 
in himfelf. 

From this (hort, yet plain and true Account 
of this Matter, we are at once delivered from 
a Load of Difficulties that have been raifed 
about the Fall of Man, and Original Sin. . 
It has been a great Queftipn, How the Good- 
nefs of Go D could puniih (ofmall zvA Jingle 
an A<^ oi.Difobedience in j^am^ with fo great 
a Punifliment. Here the Sovereignty of God 
hath been appealed to, and hath fet the Mat-*^ : 
ter right; and from this Sovereignty, thus ""'^ 
afTerted, came forth the Syflems of abfolute 
EleSfion, and abfolute Reprobation. But for 
our Comfort it appears, that the Queflion here ' 
put, concerns neither God, nor Man, that it 
relates not at all to the Matter, and has no 
Exiftence^ but id the Brains of thofe that 
formed it. For the Adion in which JUanfs 
Sin confiftcd, was fuch an Ad, as in it/elf 
implied all that miferable Change that came 
upon him; arid fo was not a fmall^ or fingle 
Adt of Difobedience^ ppr had the leaft Punifti- 

mentj 



ment, of any kind, inflijfted by God upba 
it. All that God did on this TranfgrdlkiD, 
was mere Love, CompaiOion, and Relief ad^ 
miniftred to it. All the Sovereignty that 
God here (hewed, was a Sovereignty of Love 
to the fallen Creature. So that all the Filumes 
on this Queftion may be laid afide, as qaite 
befide the Point. Another, and the greateft 
Queftion of all, and which Divines of all forts 
have been ever folving, and yet never have 
fblved, is this ; How if can conjift with the 
Goodnefs of Go Dy to impute the Sin of Adam 
to all his Pofterity ? But here, to our Convi 
fort again, it may be faid, that this QueftiQii 
IS equally a Vain Fi£Uon with the other, and 
has nothing to do with the Procedure of God 
towards Mankind. For there is no Imputation 
of the Sin of Adam to his Pofterity, and fo no 
Foundation for a Dispute upon it. How ab-> 
furd would it be to fay, that God imputes 
the Nature, or the Body and Soul of Adam 
to his Pofterity ? for have they not the Nature 
ti Adam by a natural Birth from him, and 
hot by Imputation from God? Now this is 
alt the Sin that Adam's Pofterity have from 
him, they have only their Flefh and Bloody' 
their Bjpdy and Soul from him, by a Birth 
from him, and not imputed to them from 
God. Inftead therefore pf the fgnpcr Qiiet. 

tion^ 



tion, whkh is qdite befidd ititf MztttTy it 
fliould have been aiked tbm. How it was <x>ti^ 
fiibnt with the Goodnefe of God y f bat Adjidk 
could not gemr ate Children of a Nature andKXnik 
quite fuperior to bimfelf? This is the only 
Qiieftion that can be aiked with relation td 
Oop». and. ftt it is $ (!^eftion whofe Ab- 
furdity confutes citfelf. For the only Reafon 
why Sin ilw^fouhii in all the Scfhd of Alam^ is 
this, it Js-^OFiife Mam • of tiaf thly t\tG\ "and 
Bloody canhf^t jMrihg forth a holy Angel out of 
faimfelf, biitinmA beget Chitdtaen of theYame 
Nature andiSonfiiuon wi^ hitnfelf. And tliere- 
fore here agaiti- it may be truly faidy that all 
the laborjouaydlunies 'On G^D^s in^&tkig 
Adanf% 8iu tp'hii Pofteiicy, ought to be dm* 
fidered as Va{te Paper. ' 

Biif farther; As it is thus evident from the 
Nature of ^^^<»yi*s Tranfgreffion, th^ aU his 
Mifery caqie from the Nature <A his own A^ 
tion^ and that nothing was inflidled upon ^him^ 
from a Wrath or Anger in God at hini, fo 
is it ftill much more fo, from a ConfideratioQ 
of the Divine Nature, For it is a glorrdtis 
and joyful Trath, (however fupprcffcd in ra-^ 
rious Syftems of Divinity) thit from Eternity 
to Eternity, no Spark of Wrath evef was, 'or 
ever will be in the holy tri-une God. If 
^ Wrath of G o p was any where, it muft be 
X every 



iCvery where, if it burned once, it muft bam 
to all Eternity. For every thing that i& in 
God himfelf is boondlefs, incapable of any 
Jncreafe or Diminution, without Beginning, 
and without End. It is as good Senfe, as 
^cpnfiflent with the Divine Nature, to (ay, 
ihat God, moved by a Wrath in zxiAfrom 
Himfelf, began thd Creation, as that a Wrath 
in God ever poniihed any Fart of it. Na« 
ture and Creature is the only Sm-ce from 
whence, and the Seat in which. Wrath, Pain, 
and Vexation caii dwell. Nor cai\ they ever 
break forth either in Nature^ oc Creature^ 
but ib far as either this, or that, has loft its 
State in God. This is as certain, as that Storms 
and Temppfts^ Thunder and Lightnings have 
no Exiftence in Heaven. God, confidered in 
Himfelf, is as infinitely feparate from all Pof* 
Ability of doing Hurt or willing Pain to any 
Creature, as He is from a Poffibility of folTer*- 
ing Pain or Hurt from the Hand of a Man. 
And this, for this plain Reafon, becaufe He 
is in himfelf, in his holy Trinity, nothing elfe 
but the boundleis Abyfs of all that is Good, 
Itnd Sweet and Amiable ; and therefore ftands 
in the utmof): Contrariety to every thing, that 
is nqt a Bleffing j in an eternal Impoilibility 
of willing and intending a Moment's Pain or 
Hurt to any Cr^jit^re. For frpm this unr 

funded 
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bounded Source of Goodnefiand 
nothing but mfinite Streaoi8 of Bleffing are 
perpetually flowing forth upon all NatotB 
and Creature, in a more mceffimt Pknty^ than 
Rays of Light iheam from die Sun. An^ 
a$ the Sun has but one Nature, and can givo 
forth nothing but the Bleflings of Light.; {q 
the holy tri-une God has hut one Naturi^ 
and Intent towards all the Creation, which ul 
to pour forth the Riches and Sweetnefs of 
his divine Perfedions, upon every Thing th^t 
is capable of them, and according to its Ca« 
pacity to receive them. 

The Goodnefs of G o d brealung forth into 
a: Defire to communicate Good^ was the Giulc 
and the Beginning of the Creation. Henceit 
follows, that to dl Eternity, God can ha'ye 
no Thought, or Intent towards the Creature,^ 
but to communicate Good; becaufe He made 

the Creature for this fole End, to receive Goo4. 

'* • _«■ ... . ■ 

The fir ft Motive to\^^ds the Creature is un« 
changeable; it tak# its Rife from God*s 
Dcfire to communicate Goody and it is an eter- 
nal Impoflibility, that any Thing can evet 
come from God, as his fFill and Purpoje 
towards the Creamre, but that fame Love and 
Goodnefs, which firft ctieated it. He muft al- 
ways will that to it, which He willed at the. 
Creation of it. This is the amiable Nature. 



6^TS6^\ri^f(itrmiti bfGWdj^tfiif fends forth 
tfdthihg bttt Gm to: ^ Bile^mt^. He » /i&r 
JCt^ i&lri tfifi-Tiirttiixc*,' tiiirittafoi^bie' tdve; 
ddhig nbtfemg HvH frbiA tdVi, -^IViAg libfHm^ 
B6t Gifts of L(y«r, • ta cVety'^Thlrtg that He 
lias 'tiMt } tiqoirftig flothfng of all his* CV<ik- 
turts; ; W thrSJpBt'arfd PruKs of that Lcr^; 
Willi* %ou|ht th^m. fnflio Beiing. Oh hoitr 
heit is fffe • Gontemp^iort of "the HeightH 
afla;0!2ptft of 'thtt'Richw of Dhute h6^i 
"V^lf S^yfiat- "Attraaiott mi^ ft draw* drery 
thoughtful Man, to retiim Eove for Edvft'td 
'ftis'dvcrfioWiife-^FbifetaMi of lititattdle^ Good- 
ffeil^fwiiafCha^' has that p%!bn, which 
(JifefiPttrs toUkotA- feitiftettce'Si', Relation to, 
a^<f ■ 'DepcirdaACc t upon this Oiean of divirttf 
Ewet Vievr e^fy Part * of our* Redemptlow, . 
fmm'A^dnf^ ifitft Sift, t6 the* RciRirreaion of 
tiifr-Seatf, Tt^ ydtf'.witt^'fihef- nothing but 
ftf«ieffive--Mjrft'erTes- of tfc^ffit'ft' Ecwre, which 
createrf Ang.ds utirf Mfcrir* Alf tte Myftcries 
djP the Gofpeiare'^dhfy Marks and 

Proofs* of. G d i/s flfefirihg^ ta make his Love 
tridmph, in tbc^F^embyal oTSift arid Difordcr 
A'om'kll Natiilrc^'an^'Creatarc^^ - 

r - . • I 

But to return, and conffidcr* farther the Na- 
ttrre of Adam's Fall, we haveTeen that it con- 
4^d of Jio arbitrary Punijhment inflifted on 

Vykw 



hiffl bf a Whifh- 1 aiftd w GoiJ, butvt^as^tthljr" 
iilc^ a State df^ Mif<!ry; as his own A6doh qe- 
ccflarily brought upon him. Let us now feip 
Wharhapdenejj to his Sout, a Httlie more <}irr 
tiiiaTy, and hov^ it difrered from what it wai 
tiefore his Fall, in its heavenly Slate. . ;".[ 
. The Angels that kept their State, ahd ttiJlB 
tliat:&ir;from it. Were at firift of one and f lie 
fame Nature } the Angels that f^lT, 'did fl)ot 
lofe all: their Nature, for th^d they miiift Wyb 
fatten into nofBirtg^ they only loH the heaved, 
ty and divine Patt of it. arid therefore there i^ 
fooiethiog. dill remaining in tliem^' that i§ . a^d 
in the holy Angels^ and which is comtddh' td 
both of them. Now this which they didubt 

tofe. becaufe It cannot ht Idit, is a Qertiit) 

' ■ . ... 

Root of Life^ qt Ground of their Exifteijcc^ 
which whea once in Feing, cannot be brokeill 
and in which the iinceafing fitetiiity, or Immori 
f ality of their Nature conl^fts, ja Rotft of fifjft 
Ground qf Life, equally capabre.pf a Heavetf-' 
iy Birth, or' of a Birth and/Growtli into HelK 
Now that there is this Roof of Ij\& in Angels',* 
and that it is fomething quite dij[lin£t' frbnl' 
their heavenly Nature, ia very plain ffom^ 
hence, that the Devils have loft their beah)en^ 
ly^ arid yet .have kept their eternal and mmor-- 
tal Nature, therefore that in- whi?h their Eter- 
nity,, and Immortality confifts, mull be focrve- 



thing entirely diftind from their heaventy Na^ 
ture, and muft be alfo (he Aime with tbat^ in 
which the Eternity aind tmniortality of the 
holy Angels coniifts. For the fallen Angels 
have no other eternal Root in them, but that 
which they had before their Fall, and which 
they brought from Heaven s and therefore that 
which is, and mud: be eternal and undying in 
their Nature, is ihc Jame eternal Root of Li/c, 
which is in the Angels that kept, their State« 
And confequently, the only Diflference be- 
twixt an Angel and a Devil, is this, that in 
the Angel its eternal Root of Life generates 
a Birth of the Light and holy Spirit of G o i> 
in it; and in a Devil, this eternal Root of 
Life has loA this Birtb^ and the Power of 
bringing it forth again. Now here is to be 
truly feen the real Difference betwixt the Soul 
of jiJam before, and after his Fall. Before 
his Fall, it had the Nature of an Angel of 
God, in which the divine Birth of the Light 
and holy Spirit of God fprung up, but when 
contrary to the Will, and Command of God, 
a beftial Life was awakened in him, the hea- 
venly Life was neceflarily extinguiflied. The 
Soul therefore having loil that heavenly Birth 
which made it like an Angel of God, had 
nothing remaining in it, but that eternal 
and immortal Root of Life, which is the very 

1 ^%:ttf:,^ 
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E^ce of ti fdkn Angel. But here we mvA 
obfervc a great and happy Difference,: bttw«| 
the S(^io£ j&dm^iho* dcAd. to all that was 
hoavenly^ ahd the Soul of a Devih Thd'Anf 
gels that extinguA0f d the Butk of H^aveft J^ 
themfelve8^ fell diretSkly itxto the horrifa^ 
Depths of their own (Irong felf-tormentidg 
Natafe. or their ai»H Helli and that &r .f bed 
twoReafbns. ! * ,. 

Firfiy Becaufe there was no where elfe for 
them to fall into^ but into this tormenting Sen-^ 
(ibility of their own fiery; Wfathfulf darknod 
Nature* 

Secondly^ Becadfe their Revolt from Ool)!^' 
was an Atteo^pt, and Ibtenc to be higher and 
greater by awaketiing^ and trufting to tbeit 
OW& natural P^wffs^ than they had hith^to 
been by Submiiiiob to'Goo. :They would 
have a Greatnefs that ^rudg;Only ixom tbm^ 
fehesy and therefore they found ^Tbat whict| 
they fought^ they found themfelves left to aU 
the Greatnefs that was in themfelves, and that 
was their Helly viz* a fiery Strength of a felf*« 
tormenting Nature, becaufe feparate from the 
one Source of Light and Love/ of Peace and 

Joy- . ' ^ ' 

But Aiam, tho' his Soul Was as entirely 

dead to Heaven^ as the Souls of the Devils 

C «rere| 
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^^6, • ydl'ftlr fftt into. iheir'Heay forthefe 

Body taicen ftoni ibis oulWavd Worl(l, • which 
Body dkl 'not die at his TiraD^iiefliony. then^-i^ 
^e his Soul' that had ^loftifts Heavenljif'iigfat^ 
aid ti^tfaU S^k^y into the De^'s Hdl^:> but 
U m Ir^G a-'Bbdy of £arthty Flefli and- Blood; 
which being capable of the Enjoyments and 
SatisifaaioH^ of thi^ Life^ toald, wi^ilft it 
kfted^ '^keep'the Sofrt inffetifible of its own 
iMten Sta^- ^ and hellifli Condition. . 

Secondly y Becaufe Adam not afpiriog to be 
i^rfWj -orW/ifee*/ (job by ■Ws own proud 
6&6ngth^ ' bui only lufting-^to cfiter in ^ &en* 
^//y 6f: ft^^GcMid' aodi^£:vii of diebefti^ 
fiife -of ^^svWorld^i H^ f^iid mfy fiua 
Which he Itdught^' m& filhioMo no -^ber Stati 
pf^^ifet^^ iStXi ^har MUal Life, which his 
6wh A£liohs-attd^^I>@^s hiki optntid inhim 
knd thei^feyi thte'outwanl WWftood hioi 
?n^^reat Stead; " it pfeventftdhk inunediate 
FalEng'ihtb thffr State of FalknAng^^^^^ 

But Ihehy is there was nodiihg rh&t kept 
him out>"6f^ the 'Hell 'of Fallen Angels, btft 
his JS^^/)^ of Earthly Flefh and Blood, and ^^ 
this was now as mortat in him, i,% it was in 
the Beads, aind ky at the Mercy of a thoufand 
Accidents, that could every Moment take it 
J ftota 
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frpm hlrn^ Co he w^s in his fallen State^ Aand^ 
jng as it were on the Brinks of Hell, liable 
evisry IVfoment to be pufhed into it. 

See here the d^ep Ground and abfolute Nc- 
ceffi.ty Q^ that new Birth of the JVord, Son^ 
anc] Spfrit of God which the Scripture fpeaks 
fomuc^ of. It is becaufe our Soul, as fallen^ 
is quitp dead to, and fcparate from the Kingr 
d9inx)f Heaven, by having loft the Light and 
Spirit of God in itielf ; and therefore is, and 
muft be incapable of entering into Heaven^ 
till by this new Birth, the Soul gets again its 
firft IJeavenly Nature. 

If thou ha/l nothing of this "Birth wheii 
thy Bpdy dies, then .thou haft only that Root 
of Life in Thee, which tjie Devik have, thoij 
art as far from Heaven, and as incapable ojf. |t^ 
as they are j thy Nature js theFr -Nature, and 
therefore their Habitation muft be thine; T6k 
nothing can poi^bly hinder thy Union wltli 
Fallen Angels, when thou dieft, " but a Birth 
of I'hat. in thy Soul, which the fallen Angfels 
have loji. 

How pitiable therefpre, or rather hpw 
hurtful is that Learnings which ufes all it* 
Art of Words, to avoid and lofe the true Senfc 
of our Saviour's Doftrine concerning the nev/ 
Birth, which is neceflary to fallen Man 3 by 
holding, that the Pafjages aiierting the new 
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Birth, arc only a figurative^ ftrong Form of 
Words concerning fometbingy that is not reaify 
a Birth, or Growth of a new Nature, but 
may, according to the bcft Rules of Criticifin^ 
fignify, either our Entrance into the Society 
of Chriftians, by the Rite of Baptifm, or fuch 
a new Relation, as a Scholar may have witH 
his Mafter, who by a Conformity to Tcrims of 
Union, or by copying his Ways, and Manners, 
may, ,by a Figure of Speech^ be faid to be bom 
again of him. 

Now let it here be obferved, that no Paf- 
fage of Scripmre is to be called, or efteemed 
as 2L figurative Exprtffiony but where the lite^ 
r^/ Meaning cannot be allowed, as implying 
fomething that is either iad in itfelf, or impof- 
fibky or inconfifient with fome plain, and unde- 
niable Doftrines of Scripture, Now that this 
}8 not the Cafe, here, is very evident. For who 
will prefume to fay, that for the Soul of fallen 
Man to be born again of the Son, or Light, 
and Holy Spirit of God, is in the literal Senfe 
of the Words, a Thing bad in itfelf, or impof- 
fible^ or inconfifient with any plain and unde- 
niable Dodlrines of Scripture? The Criticks 
therefore, who, in this Matter, leave the lite- 
ral Meaning of the Words, and have Recourfc 
to a figurative Senfe, are without Excufe, and 
have nothing they can urge as a Reafon for fo 
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doing, but their own Skill in Words, But it 
may be further added as a juft Charge againft 
thefe Criticks^ that their fixing thefe Paflages 
to a figurative Meaning, is not only without 
any Ground, or Reafon for fo doing, but is 
alfo a bad Meaning, itnpojjible to be true, and 
utterly inconfifient with the moft plain, and 
fundamental Dodrines of Scripture. Now 
that this is the Cafe here, may in Part be feen 
by the following Inftance. 

Let it be fuppofed, that an human Body 
had lofl the Lighty and Air of this World, 
and was in a State of Death, becaufe both 
thefe were quite extinguifhed in it. Mufl ic 
not be faid, that this human Body cannot fee, 
or enter again intp the Life of this World, 
unlefs the Light and Air of this World get 
again a new Birth in it > Is there here any Oc- 
cdfion, or any Room to form a Doubt, how 
thefe Words are to be underflood, or any Pof- 
fibility to miflake the Meaning of them? 
What a Pbilofopber would he be, who for 
fear of being called an Entbufiajiy fhould here 
deny the literal Meaning of a new Birth of 
Light and ^r, and think himfelf fufHdently 
jufliiied in flying from it, becaufe in his great 
Reading, he had feen the Words, Birtb^ 
Light and jUr fometimes, and upon fome 
Occafions, u&d only ia a fi^at{%t S&t£t\ 
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. Now this 18 exadly, and to a Tittle the Ca(b 
of the Soul, as fallen, and lying in the fame 
State of Death to the Kingdom of God, till a 
new Birth of the Light, and Spirit of God be 
again brought forth in it. And therefore the 
Necejfity of underftanding thefe Words in their 
literal Meaning, the Abfurdity of flying to a 
figurative Senfe of the new Birth, and the 
Impoffibility of that being the true one, is 
equally plain, and certain in both thefe Cafes, 
Now that the Soul, as fallen, is in this /-^^Z 
^tate of Death, is a Doftrine not only plain 
from the wjiole Tcnour of Sci-ipturc, but af-^ 
firmed in all Syftems of Divinity. For all 
hold, and teach, that Man unredeetitdy mult 
at the Death of his Body, have fallen into a 
State of Mjfery, like that of the fallen A|i- 
gels. But how pan this be Uue, unlefs it be 
true, that the Life of Heaven tvas e^ftinguifti^d 
in the Soul? and that Man had really loft 
that Light, apd Spirit pf God,, which alone 
can make any Bbing capable of living in 
Heaven. All therefore that I have here, and 
Jlfewhere faid^ concerning the Peath of the 
Soul by it$ Fallj and its wanting a real new 
Birth of the jSon, and Holy Spirit of God in 
it, in order to its Salvation, cannot be deny'd, 
but by giving up this great, fundamental I)oe* 
trinc^ pamj^ly^ tb«a Man in bis fallen Stafe^ 

W4. 
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and unrid^emedj mufi kav^ htm eternalfy loji. 
For it cannot bd true, that the Fall of Man 
unredeemed, would have kept bim for ^vq: 
out of Heaven, but becaufe his,, Fall h^dab- 
folately put an End. to the Life of Heaven 'in 
his^ SouL 

On the othi&r Hand, it c^nnpt be true Hbst 
Je&us Christ is his Redeemer,. and doe$:def 
liver him from hfs fallen Stat6| u(d^is>i(;|3f 
tmcj that Jesus Christ hfslps hhn:toa.new 
Birth of that Light and Sfdr^ c^ Qod,;: which 
was extinguished by his -FaU. :: Fo^ nothing 
could poflibly be the RedeEpptipn, pr R^cck 
very of Man* \^\iXReger^ratifiny\o^. .:Hi8 
Mifery was his having loft th? Life. and; Light 
of Heaven from his. Soul, and^the^efpr|; nothing 
in all the Univerfe of Nature^ bt}£.4 i^eyftQirti^ 
of that which he^W.lpfti odpld ISeKisfPeH^ 
verance from his falldn State. , 

And therefore if Angels aft((t APg^lS. ha4 
come down from Heaven tq.afluiite bini^vth^t^ 
God had no Anger at him, he would: ftill hay9 
been m the ikme belpkfs State ^ nay,, ha^ the^f 
told him, that God ha^Pityr at){i O^mpafiipn 
towards him, hthcLd -^i \3(^tv\ unhelped -^ be* 
caufe in the Nature of thfr Thing, nothing 
could make fo much as a J^gioning of his 
Deliverance, but that which ^q^P^a beginning 
pf a new Birth in hinij and^tnftbJLQgqQuld fully 
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cflSwa his Recovery, but which pcrfcftly fi-- 
tiifti'd the new Birth of all that heavenly Life 
which he had loft. 

The Gofpel tells us of a certain Man, that 
fell among Thieves, who ftripp'd him, and 
wounded him, and left him half dead ; that 
fir ft a Priefiy theij a Levite coming that Way, 
bofh of them avoided the poor Man, by paf«p 
fingon the other Side. 

Here it is plain, that this Prieft and Levite 
left the poor Man in thtfame belplefs State in 
which they found him. Let it now be fup- 
pofed, that itiftead of going on the other Side 
of the Road, they had come up to him, and 
pourM O/Vand fTine into his Wounds, only 
in fL fguratiw Senfc of the Words, that is, 
that they had fpoke fuch Words to him. 
Words (ofift^ fo oily, - and reviving, that in a 
juft Figure of Speech, they might be called, i, 
pwring of Wine and Oil into his Wounds. 
Now had they done this, muft it not ftill be 
faid, that the poor Man^s Wounds and Naked- 
pefs were ftill left in their firft belplefs State ? 
And all for this plain Reafon, becaufe the poor 
Man wa$ naked, and wounded, not in a fgu^ 
rative Seflfe erf* the Words^ but really^ and 
truly^ and therefore could have no Help, or 
^encfit^ but frofti real Oil, and Wine really 

p9Uf^4 ipt» his WpBP4«. And for the fanie 

pl^in 



plaitl Rtefbo/ tbe'ittnen SavA really dead to 
the Kmgdom of 'Heaven, can have no Help 
but by a new Birth of the Light and Spirit of 
Heaven, really brought forth again in it. When 
jidam lay in his Death Wounds to the King- 
dom of Gd6, had the higheft Order of j4rch^ 
angels, or Serdpbims come by that way, they 
could only have done as the Prieft and Levitc 
did, go on the other Side j or if they had 
come up to him, and done all they could for 
him, it could only have been fuch a Good^ or 
Relief to him, as by a Figure of Speech might 
be fo called. 

For as Adam had extinguifh'd the Light 
and Spirit of God in himfelf, fo no one could 
be the good Samaritan to him, or pour that 
Wine and Oil into his Wounds, which they 
wanted, but he who was the Author, and 
Source of Light and Life to every Being that 
lives in Heaven. 

One would wonder how any Perfons, that 
believe the great Myftery of our Redemption, 
who adore the Depths of the Divine Good* 
nefe, in that the Son of God, the fecond Per- 
fon in the Trinity, became a Man himfelf^ 
in order to make itpojible for Man by a Birth 
itom him, to enter again into the Kingdom of 
God, fhouldyet feek to, and contend for, not 
g real^ but a figuratiye S^nfp of a new Birth 
• ■ ' la 



In Jesus Christ* Is t^iecqany Thutf more 
incxmfiftentthaipLthis? Orqinapy Thing ftrikc 
more dire&Iy 9t the Heart, of the. whole Na^ 
ture of our Redemption I God became MaD^ 
took upon him a Birth froi^ the fallen Nature. 
But why was this done ? Oi: whereiQ lies the 
adorable Depth of this Myftery ? How does 
all this manifeft the Infinity of the Diyine 
Love towards Man ? It is becaufe nothing left 
than this myAertous Incarnation (which alio* 
mOoLCS Angels) could open a JFi^^ or begin t 
Poffibilityy for fallen Man to be born again 
from above, and made again a Partaker of 
the Divine Nature. It was becaufe Man was 
become fo dead to the Kingdom of Heaven^ 
that there was no Help for him through all 
Nature. No Powers, no Abilities of the 
higheft Order of Creatures, could kindle the 
leaft Spark of Life in him, or help him to the 
leaft Glimpfe of that heavenly Light which he 
had loft. Now when all Nature and Creature 
ftood round about Adam as unable to help 
jhim, as he was to help himfejf, and all of them 
unable to help him, fbr fbis ReafoHy becauijp 
that which he had loft, was the L//^ an^ 
Ugbt oi Heaven ; how glofrious, how adora- 
ble is that myftery, which enables us to fay^ 
that when Man lay thus incapable of any Re- 
lief from all the Powers zx^^PoJJibHities of Na- 
ture, 
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tuie, that then the Sob; tho Word of Gfii 
entered by. a Birth idto this fallen Natuiti 
that by this myfttrious Incarnation, all thtf 
&Uen Ndturt might be ibtn again of htm ac- 
cording to the Spirit^ in the fame Reslityy a$ 
they were born of Adam according to the 
Flijb ? Look at this Myftery in this trud Lights 
in this plain Serife of Scripture, and theh yoii 
miift be forced to fall down befbre it, in Ado- 
ration of it. For all that is great and aftbhifh- 
ing ih the Goodnefs of God, all that is glori- 
ous and happy with Regard to Man, is inani* 
fefUy contained in it. 

But tell me, I pray, what becomds of all 
this, what is there lefl in any Part of this 
Myftery, if this new Birth, for the Sake of 
which God became Man, is not really a hew 
Birth in ihe Thing itfelf, is iiot as the Scrip- 
ture affirms, a real Bii'th of ih6 Son and Spirit 
of God in the Soul, but fbmetbing or other, 
this or that which the Criticks {ay, may be 
called a new . Birth, by a certain Figure of 
Speech ? Is hot this to givp lip all our Re-^ 
demption at once, and d turning all the My- 
fteries of our Salvation into mere empty, un-? 
meaning Terms of Speech ? He that ihould 
deny the Reality of the Refurredion, upon 
Pretence, that by the Rules of Criticifm, it 
peed not (ignify a real codung Qi)t pf a Statp 



[ 4+ ] 

of Natural Death, might have more to fay for 
himfelf both from Rcafon and Scripture, than 
he that denies the Reality of the new Birth ia 
Christ Jesus. For this new Birth is not a 
Part^ but iht Whole of our Salvation, Every 
Thing in Religion from the Beginning to the 
End of Time, is only for the Sake of it. 
Nothing does us any Good, but either as it 
helps forward our Regeneration^, cm: as it is a 
true Fruit, or EfFeS of it. . ; 

All the glad Tidings of the Gofpel, all thd 
Benefits of our Saviour, however varioufly cx- 
prefs'd in Scripture, all center in this one 
Point, that He is become our Lights our Life, 
our Refurred:ion, our Holinefs and Salvation ; 
that we are in Him new Creatures, created 
again unto Righteoufnefs, born again of Him, 
from above, of the Spirit of God. Every 
Thing in the Gofpel, is for the Sake of thk 
new Creature, this new Man in Christ 
Jesus, and nothing is regarded without it. 
What Excufe therefore can be made for that 

• 

Learning, which, robbing us of the true Fraits 
of the Tree of Life, leaves us nothing to feed 
upon, but the dry Duft of Words ? 

/ am the Vine^ 7e are the Branches. Here 
Christ, ourfecond Adam^ ufes this Simili* 
tuc^e to teach us, that the new Birth that we 
gre to have from Ifiin is real^ in the mofl: 
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ftrid and literal Senfc of the Words, add Hat 
thtt^ is the fiittie Nearnefsof Relation, betwixt 
Him add his true Difciples^ that there is hc^ 
twixt the! Vine and its Brancliies^ that He does 
alltbt in us, and for us, which the Viner does 
to hs Branches. Now tlie^Life of the: Vine 
maft' be reallj" derived into the Branches, they 
caiihbt be Branches, till the Birth of the Vin6 
is '- brought forth In them.- Abd • therefore > as 
fa¥e as the Bilthof the ViMtetift \k brought 
forth in the Brailchfes, fo fure & it; that we 
fhuft be bom again of our fecond jidam. And 
that unlefs the Life of the Hdy Jesus be in 
us by a Birth from Him, we are as dead to ^ 
Him, and the Kingdom of God^ as the 
Branch is dead to the Vine, from which it is 
broken oflF, c 

' Again our Blefled Saviour faith, ^iVi^i^//^^ 
ye can do Nothing. The Queftidn is, when, or 
how a Manmay befaid to be 'Without Christ ? 
Confider again the Vihe and its Branches ; 'A 
Branch can then Only be fi^id to be without 
its Vine, when the Vegetable Life of the Vine 
is no longer in it. This is the only Senfe, iti 
which we can be faid to be without Christ 5 
when He is no longer in us, as a Principle of 
ia heavenly Life, we are then without Him, 
and fo can do Nothings that is, Nothing that 
is good or holy. A Christ not in us^ is the 



fyaifi Tbii)g as A CsRisT wt ^^. I£wf?M 
foAy Jq far with Cbrill, as to pwp and re^ye 
ihc Hiftory of his girtb, Pv^ wd PbaniCr 
t^;. i# this iiall that wc have of Hkni ^^i^cf 
98 touch w//i&f|// Him, as piMfh kft (<>9i|r? 

iclv/es, as little btlp'd hy Him, w thofc ^rifll 

^pildt? which pry*4 Pwr, *f> lunno Tbee^fSffff 
tb9u art, tb(!t'Hfify.Ori£: of Qpd. Fpr t^f^ 
«viL Spmt9^:2bd,^\\ the ;ft}lfi(ii;iMgels,. 9l«.t9f 

lally wV/6#aP rCaiiLf ST, h^N^tio-l^GQ^t f^m 

Him, % this one aqd '♦«//vRtafoft, ^befja))^ 
Christ is not in ^I^em-, N^Hhipg of the Sqm^ 
of God hgen^ated^ot born ip ibem. .Th(^gf» 
fore every Soa of ^atn^ th$bt h^ not fitmr 
fbing of the Son Qi God 'gen4f4te4, ov \fpnk 
^/>^//y Him, Isa&rQuch mtf^ut Cbrifi^fi^ 
dedicate of all Help from Him, a^ ,thofe evil 
Spirits who oobld oQly make an cf^ward Con^ 
feJ^nofHun: 

It is the Languagie of Scripfur9> that Cbrijf 
/sf yi 13 our ' Hope pf Glory ; that Chrisj 
£)rm'd io us, 'living, growieg, $tt)d r^i^ing his 
own Life aod Spirit in us^ 13 pur only S^lyar 
tion. And indieed all this is ptajn from (hp 
Nature of the Thing, for fines jtb.e Serpent, Sin^ 
Death and lifll, are all eiSsnt tally witbin us, 
the very Orowtb of out Nature, muft not our 
Redemption be equally inward, an inward 
effential Death to this State of our Souls, and 
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an m«rfir4iOrawth.p£a«»\frj|qr^yfe iwi^hin 
in Wi |i><^<^rw!d yJrcw Himint4rffs^ h wof44 

^4^1 ws^; o^ly an^ ^^(^'Ziuari/ P0rfqn| i^ tip 
mtfr^ not as dffply intp o]^r ^^ture . ^s tbp 
fifli V^-^^'^ofiSj ^;We hjivepqt ^J rw/^ fronji 
I^ a WW iflv^ard, ipiritij^ A^an^ ^ Wfi h^Vp 
pp$;^ard ^k(h p^4 Blood ffogi -<^fj»;, What 
<^raiji)d CQu|4:$hfee{l?e to fay, ; tfcat our Righ>- 
fepflfngfe tf ftpio ^inij as oar^Syi is ifoflx 

;i«e( no c^e^here :|hjqk to charjge me witji 
Plfeegftrdjpith?^ fjoly Jpsus, who w^s bo^r^ 
of the Virgin Mary^ or wkh frttmg up an in^ 
ward Saviour in Oppofition to that outward 
Christ, whotc If iftory is" recorded in thift 
Gofpel. No : It- js wif h ^h^ pfcryoft Fulnefs 
of Faith and AfTurance, that I afcribe all our 
Jltdamptipn to \tfaat ble&d. aiid tnyfterious 
i^fpn, that was then born of t^ Virgin ' Mary^ 
and will aflert no inward Rfidemption but 
what wholly proceeds from, and is efFeded 
by that J^ife^giving Redeemer, who dy 'd on 
the Crofs for our Redemption. 

Was I to fay, that a Plant, or Vegetable 
muft have the Sun within it, mufl have the 



Liife, Light anil Vbftiea of the Sun iiicdrpO^ 
rated in it^ that it has no Benefit firoai tbft 
Sun, till the Sun is thus inwardly formings ge^ 
nerating, quickening, and raifing up a Life of 
the Sun's Virtues in it, \roukl this be (ettibg 
tip an inward Sun, in Oppofition to the out^ 
^ard one ? Could any Thing be more r idicu- 
lous than fuch a Charge ? For is not all that 
is herefaidof an inward Sun in the Vegeta* 
ble, fo much faidofaPower and Virtue de- 
rived from the Suri in the Ftrtiiament? So in 
like manner, all that is faid of an in^^ard Chi^ift, 
inwardly formed, and generated in the Ro6t 
of the Soul, is only fo much faid of an inwamd 
^Life, brought forth by the Pctivr and B^ 
cacy of that BlefTed Christ, that was born 
of the Virgin Mary. 
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Dif covering the true Way of turning to Goi>, 
and of finding the Kingdom of Heaven^, the 
Riches of Eternity in our Souls. 

THOU haft fecn, dear Reader, the Na.^ 
ture, and Ncceflity of Regeneration^ 
be perfuaded therefore fully to believe, and 
firmly to fettle in thy Mind this moil certain 

Truth, 
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Truth, that all our Salvation confifts in the 
Mmifefiation of the Nature^ Life^ and Spirit 
cfjefus Chriji in our inward ne^w Man. This 
alone is Chrillian Redemption, this alone de- 
livers from the Guilt and Power of Sin, this 
alone redeems, renews, and regains the firftLifb 
of God in the Soul of Man. Every Thing 
befides this, is Self^ is FiSliony i? Propriety ^ is 
own Willy and however coloured, is only thy 
old Man^ with all bis Deeds. Enter therefore 
with all thy Heart into this Truth, let thy 
Eye be always upon it, do every Thing in 
View of it, try every Thing by the Truth of 
it, love Nothing but for the Sake of it. Where- 
cvcr thou goeft, whatever thou doft at Home, 
or Abroad, in the Field or at Church, do all 
in a Defire of Union with Christ, in imi- 
tation of his Tempers and Inclinations, and 
look upon all as Nothing, but that which ex-- 
ercifes, and encreafes the Spirit, and Life of 
C H R I s T in thy Soul. From Morning to 
Night keep Jesus in thy Heart, long for No- 
thing, defire Nothing, hope for Nothing, but 
to have all that is within Thee, changed into 
the Spirit and Temper of the Holy Jesus. 
Let this be thy Chriflianity, thy Churchy and 
thy Religion. For this new Birth in Christ 
thus firmly believed, and continually defired, 
v^ill do every thing that thou wanted to have 
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ner^ found Chr i st to be their Saviour, and to 
do all T'iat for them, which they wanted to. 
be done to them ? It was becaufe they had a 
real Defire of having I'hat^ vvhich they afked 
for, and therefore in true Faitb and Prayer 
applied to Christ, that his Spirit and Power 
might enter into them, and heal That which 
they wanted, and delired to be healed in 
them. Every one of thefe faid in Faith and 
Defire^ Lord, if Tbou wilt^ Thou canji make 
me whole. And the Anfwer was always this. 
According to thy Faith, fi be it done unto T'bee, 
This is Christ's Anfwer now, and thus it ii 
done to every one of us at . this Day, as our 
Faith isy'fo is it done unto us. And here lies 
the whole Rea&n of our f&lling ihort of the 
Salvation of Christ, it is becaufe we have 
no Will to it. 

But you will fay. Do not all Chriftians die- 
fire to have Christ to be their Saviour ? Yes, 
But here is the Deceit; all would have Christ 
to be their Saviour in the next World, and to 
help them into Heaven when they die, by his 
Power, and Merits with God. But this is not 
w/7//»^ Christ to be thy Saviour; for his 
Salvation, if it is had, muft be had in this 
World, if He faves Thee, it muft be done in 
this Life, by changing and altering all that is 
within ^bee,by helping thee to a new Heart, 
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as He helped the Blind to fee, the Lame ta 
walk, and the Dumb to fpeak. For to have 
Saltation from Christ, is nothing elfe but 
to be made like unto Him ; it is to have his 
Humility and Meeknefs, his Mortification and' 
Self-denial, his Renunciation of the Spirit, 
Wifdom, and Honours of this World, his 
Love of God, his Defire of doing God's 
Will, and feeking only his Honour. To have 
thefc Tempers formed and begotten in thy 
Heart, is to have Salvation from Christ ; 
but if thou willeji not to have thefe Tempers 
brought forth in thee, if thy Faith and Defire 
does not feek, and cry to Christ for them 
in the fame Reality y as the Lame afked to 
walk, and the Blind to fee, then thou muft be 
faid to be unwilling to have Christ to be 
thy Saviour. 

Again, Confider, how was it, that the car- 
nal yew, the deep-read Scribe, the learned 
Rabbi y the religious Pharifeey not only did not 
receive, but crucified their Saviour ? It was 
becaufe they willed^ and defired no fuch Savi- 
our as He was, no fuch inward Salvation as^^ 
He oflfered to them. They defired no change 
of their own Nature, no inward Eteftrudion 
of their own natural Tempers, no Deliver- 
ance from the Love of themfelves, and the 
Enjoyments of their PafEons ^ they liked their' 

D I Statc^ 
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State, the Gratifications of their Old Man. 
their long Robes^ their broad PbilaSferies, and 
Greetings in the Markets. They wanted not 
to have their Pride and Self-love dethroned, 
their Covetoufnefs, and Senfuality to be fub- 
dued by a new Nature from Heaven derived 
into them. Their only Dcfirc was the Sue- 
cefs of Judaifm^ to have an outward Saviour, 
a temporal Prince, that (hould eftablifh their 
Law and Ceremonies over all the Earth. And 

* 

therefore they crucified their dear Redeemer. 
and would have none of his Salvation, becaufe 
it all confifted in a Change of their Nature, in 
a new Birth from above, and a Kingdom of 
Peaven to be Dpened within them by the 
Spirit of God. 

Oh Chriftendom, look not only at the old 
JewSy but fee thyfelf in this Glafs. For at 
this Day, (Oh fad Truth to be told !) at this 
Day, a Christ within us ^ 2in inward Szyi- 
our raifinga Birth of his own Nature, Life, 
and Spirit within us, is rejedled as grofs En-^ 
thujiafm^ the learned Rabbits take Counfel 
againft it. The Propagation of Popery ^ the 
Propagation of Proteftantifm, the Succefs of 
fome particular Church, is the Salvation which 
Priefts and People are chiefly concerned about. 

But to return : It is manifeft, that no one 
can fail of the Benefit of Christ's Salva« 

tion. 
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tioo; but through an unwillingnefs to hare it» 
and frona the fame Spirit and Tempers which 
made the Jews uayilling to receive it. But if 
thou wouldfl dill farther know, how this great 
Work, the Birth of Chr ist, is to be eflfcdt- 
ed in thee, then let this joyful Truth be told 
thee, that this great Work is already begun in 
every one of us. For this holy Jesus, that 
is to be formed In thee, that is to be the Sa- 
viour and new Life of thy Soul, that is to 
r^ife thee out of the Darkncfs of Death into 
the Light of Life, and give thee Power to 
.become a Son of God, is already within thee, 
living, ftirring, calling, knocking at the Door 
of thy Heart, and wanting nothing but thy 
own Faith and good Will^ to have as real a 
Birth and Form in thee, as He had in the 
Virgin Mary. For the eternal TFord^ or Son 
of God, did not then . firft begin to be the 
Saviour of the World, when He was Bom in 
Bethlehem oi Judea-^ but that Word whicl^ 
became Man in the Virgin Mary^ did, from 
the Beginning of the World, enter as a Word 
of Life, a Seed of Salvation, into the firft 
Father of Mankind, was infpoken into him, 
as an ingrafted Word, under the Name and 
Charadler of a Bruifer oj the Serpent* s Head. 
Hence it is, that Christ faid to his Difci-> 
pies, the Kingdom of God is within you ; that 
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is, the divine Nature is within you, given 
unto your firft Father, into the Light of his 
Life, and from him, rifiiig up in the Life of 
every Son of Adam. Hence alfo the holy 
Jesus is faid to be the Lights which light -^ 
eth every Man that cometh into the World. 
Not as He was born at Bethlehem^ not as He 
had an human Form upon Earth, in thefe.Rc- 
fpcdls he could not be faid to have been the 
Light of every Man that cometh into the 
World. But as He vi2iS th2X eternal Word^ 
by which all Things were created, which 
was the Life and Light of all Things, and 
which had as a fecond Creator entered again 
into fallen Man, as a Bruifer of the Serpent, 
in this refpefl: it was truly faid of our Lord, 
when on Earth, that He was that Light which 
iighteth every Man^ that cometh into the World. 
For He was really and truly all this, as He 
was the Immanuel^ the God with us^ given 
Unto Ad'am^ and in him to all his Offspring. 
See here the Beginning and glorious Extent of 
the CathoUck Church of Christ, it takes in 
all the World. It is God's unlimited, uni- 
verfal Merq^ to all Mankind ; and every hu- 
man Creature,' as fure as he is born of Adam^ 
has a Birth of the Bruifer of the Serpent with- 
in him, and fo is infallibly in Covenant with 
God through Jesus Christ, Hence olfo 
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it is^ that the Holy Jesus is appointed to be 
Judge of all the World, it is becaufe all Man- 
kind, all Nations and Languages have in him, 
and through him been put into Covenant with 
God, and made capable of refifiing the Evil 
of their fallen Nature. 

-When our blefled Lord converfed virith 
the Woman at Jacob*s Well, He faid unto 
her, If tbou kneweft the Gift of God, and 
who it isy that talketb with tbee^ tbou would^ 
eji bave ajked of Him^ and He would bav0 
given Tbee living IFater. How happy (may 
any one well fay) was this Woman of Sama^ 
ria to ft and fo near this Gijt of God^ from 
whom (he might have had living Water, had 
fhe but vouchfafed to have afked for it ! But, 
dear Chriftian, this Happinefs is thine; for 
this Holy Jefus, tbe Gift of God ^ firft given 
into Adaniy and in him to all that are de- 
fcended from him, is the Gift of God to Thee, 
as fure as thou art born of Adam ; nay, haft 
thou never yet owned him, art thou wander- 
ed from him, as far as the Prodigal Son from 
his Father's Houfe, yet is he ftill with Thee, 
he is the Gift of God to Thee, and if thoti 
wilt turn to Him, and afk of Him, he has 
living Water for Thee. 

Poor Sinner ! confider the Treafure thoa 
haft within Thee, the Saviour of the Worl<J, 
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the eternal Word of God lies bid in Thee, 
as a Spark of the Divine Nature, which is to 
overcame Sin and Death, and Hell within 
Thee, and generate the Life of Heaven a- 
gain in thy Soul. Turn to thy Heart, and 
thy Heart will find its Saviour, its God 
within itfelf. Thou feed, heareft, and feel- 
^ft nothing of God, becaufe thou feekeft lor 
Him abroad with thy outward Eyes, thou 
feekeO; for Him in Books, in Controverfies, 
in the Church, and outward Exercifcs, but 
there thou wilt not find Him, till thou baft 
Jirfl found Him in thy Heart. Seek for Him 
in thy Heart, and thou wilt never feck in 
vain, for there He dwelleth, there is the Seat 
of his Light and Holy Spirit. 

For this jturning to the Light and Spirit of 
God within Thee, is thy only true turoing 
unto God^ there is no other Way of finding 
Him, but in that Place where he dwelleth in 
Thee. For though God be every where pre- 
fent, yet He is only prefent to Thee in the 
deepeft, and moft central Part of thy Soul. 
Thy natural Senfes cannot poffefs God, or 
unite Thee to Him, nay thy inward Facul- 
ties of TJnder Handings Will and Memory^ can 
only reach after God, but cannot be the Flace 
of his Habitation in Thee. But there is a 
jRw/, or Depth in Thee, from whence all 
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thefe Faculties come forth^ as Lines froin a^ 
Center^ or as Br^ches from the Body of the 
Tree. This I>epth is called the Center^ the 
Fund or Bottom of the Soul This Depth is 
' the Unity ^ the Eternity, I had almoft faid, 
the Infinity of thy Soul, for it is fo infinite, 
that nothing can fatisfy it, or give it any Reft, 
but the Infinity of God. In this Depth of the 
Soul, the Holy Trinity brought forth its own 
living Image in the fir ft created Man, bearing 
in Himfelf a living Reprefentation of Father, 
Son, and Holy Ghoft, and this was his Dwel-- 
ling in God and God in him. This wa$ 
the Kingdom of God within Him, and made 
Paradife without Him. But the Day that 
jidam did eat of the forbidden earthly Tree, 
in that Day he abfolutely died to this King- 
dom of God within Him. This Depths or 
Center of his Soul having loft its God, was 
£hut up in Death and Darknefs, and became 
a Prifoner in an earthly Animal, that only ex- 
celled its Brethren, the Beafts, in an upright 
Form, and ferpentine Subtlety. Thus ended 
the Fall of Man. But from that Moment 
that the God of Mercy infpoke into Adam 
the Bruifer of the Serpent, from that Moment 
all the Riches and Treafures of the Divine 
Nature came again into Man, as a Seed of Sal- 
vation fowQ into the Center of the Soul, and 
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only lieth hidden there in every Man, till he 
deiires to rife from his fallen Sate, and to be 
born again from above. 

Awake then,, thou that Sleepeft, and 
Christ, who from all Eternity hath been 
efpoufed to thy Soul, (hall give Thee Light. 
Begin to fearch and dig in thine own Field 
for this Pearl of Eternity ^ that lieth hidden 
in it ; it cannot coft Thee too much, nor canft 
thou buy it dear, for it is Ally and when thou 
haft found it, thou wilt know, that all which 
thou haft fold, or given away for it, is as 
mecr a Nothing, as a Bubble upon the Wa- 
ter. 

But if thou turneft from this heavenly 
Pearl, or trampleft it under thy Feet, for the 
fake of being Rich, or Great, either in Church 
or State, if Death finds Thee in this Succefs^ 
thou canft not then fay, that though the 
Pearl i^ loft, yttfomething has been gain'd in- 
ftead of it. For in that parting Moment, the 
Things, and the Sounds of this World, will 
be exadlly alike ; to have had an EJiate, or 
only to have heard of it, to have lived at 
hamheth twenty Years, or only to have 
twenty Times pa[jed by the Palace, will be 
^t fame Good^ or the fame Nothing to Thee. 

But I will now (hew a little more diftinft- 
ly, what this Pearl of Eternity is. Firji, It 
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is thb Light and Spirit of God within T6ce, 
which has hitherto done Thee but little Good^ 
bccaufc all the Define of thy Heart has beei^ 
after the Light, and Spirit of this World. Thy 
Reafon, and Senfes, thy Heart and Paflions, 
have turn'd all their Attention to the |x>or 
Concerns of this Life, and therefore thou art 
a Stranger to this Principle of Heaven, this 
Riches of Eternity within Thei Yot as God 
is not, cannot be truly found by any Worfhip^ 
pers, but thofe who worlhip Him^ ra Spirit 
and in Truths fo this Light' and Spirit, though 
always within us, is hot, cannot be found, 
felt, or cnjoy'd, but by tboftf/'^whofcwiiole 
Spirit is turned to it. 

When Man firft came into Being,' and 
flood before God as his own Image and Like« 
fiefs, this Light and Spirit of God was as 
natural to him, as truly the Light of his Na« 
ture, as the Light and Air of this World is 
natural to the Creatures that have their Birth 
in it. But when Man, not content with the 
Food of Eternity, did eat of the earthly Trec^ 
this Light and Spirit of Heaven was no more 
natural to him, no more rofe up as a Birth of 
his Nature, but inftead thereof, he was left 
folely to the Light and Spirit of this World. 
And this is that Deaths which God told 
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jliam^ he fhould furely die, in the Day that 
ht (hould eat of the forbidden Tree. 

But the Goodnefs of Gob would not leave 
Man in this Condition y a Redemption from it 
was immediately granted, and the Bruifer of 
the Serpent brought the Light and Spirit of 
Heaven once more into the human Nature. 
Not as it was in its firfl; State^ when Man waa 
in Paradife, but as a Treajure bidden in the 
Center of our Souls^ which (hould difcover^ 
and open itfelf by Degrees^ in fuch Propor* 
tion, as the Faitb and Defires of our Hearts 
were turned to it This Light and Spirit of 
GoD thus freely reftored again to the Soiil| 
and lying in it as a fecret Source of Heaveil^ 
is called Grace^ Free Grace^ or the Supefna-* 
tural Gift, or Power, of God in the Soul/ be- 
caufe it was fomething, that the Natural Pow« 
ers of the Soul could no more obtain. Henoe 
it is, that in the greateft Truth, and higheft 
Reality, every ftirring of the Soul, every 
I'endency of the Heart towards God and 
Goodnefs, is jufily and neceffartJy afcribed t6 
the Holy Spirit^ or the Grace of God. It is 
becaufe this^ry? Seed of Life, which is fowa 
into the Soul, as the Gift or Grace of God to 
fallen Man, is itfelf the Light and Spirit of 
God, and therefore every S tiring^ or Opening 
of this Seed of Life, every awakened Thought 



[ 63 ] 

or Defire that arifes from it, muii be called 
the Moving^ or the ^icimngof the Spirit of 
God ', and therefore that new Man which ari- 
fes from it, muft of all Neoeflity be faid to 
be folefy the Work and Operation of G.oj>. 
flence alfo we have an eafy and plain Declara*^ 
tion ; of the true Meaning, folid Senfe, and 
certain Truth, of all thofe Scriptures, which 
ijpeak of the Infpiration of God, the Opera- 
jica of the Holy Spirit y the Power of the £)/- 
vine Light y as the file and necejjary Agents in 
the Renewal and SandUfication of pur Souls^ 
and alfo as being Things common \o all Men^ 
It 18 becaufe this Seed of Life, or Bruifer of the 
Serpent is common to all Men, and has in aU 
Men a Degree of Life, which is in itfelf fo 
much of the Infpiration^ or Life of God, the 
Spirit of God, the Light of God, which is 
in every Soul, and is its Power of becoming 
born again of God. Hence alfo it is, that 
all Men are exhorted not to quench^ or refofi^ 
or grieve jthe Spirit, that is, this Seed of the 
Spirit and Light of God that is in all Men, as 
the only Source of Good. Again, the Fle/b 
lufleth againflthe Spirit^ and the Spirit againji 
the Flefb. By the Flefh, and its Luftings, are 
meant the mere human Nature^ or the natural 
Many as He is by the Fall ; by the Spirit is 
meant the Bruifer of the Serpent^ that Seed of 
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the Light and Spirit of God, which lieth as a 
Treafure hid in the Soul, in order to bring forth . 
the Life, that was loft in Adam. Now as the 
Fle(h hath its Life, its Luftings, whence aH 
forts of Evil are truly faid to be infpired, 
quickned, and ftirred up in us; fo the SpiHt 
being a Living Principle within us^ iias its 
Infpirationy its Breathings its Moving^ it» 
^icknings from which alone the Divine 
Life, or the Angel that died in Adam^ 4Can be 
born in us. 

When this Seed of the Spirit, common to all 
Men, is not refifted, grieved, and quinched^ 
but its Infpirations and Motions fufFered to 
grow and increafe in us, to unite with GoD| 
and get Power over all the Lufts of the FleA, 
then we are born again, the Nature, Spirit, 
and Tempers of Jesus Christ are opoied 
in our Souls, the Kingdom of God is come, 
and is found within us. On the other Hand^ 
when the Fle(h, or the Natural Man hath 
refiiled and quenched this Spirit or Seed of 
Life within us ; then the Works of the Flefli, 
Adultery, Fornication, Murders, Lying, Ha- 
tred, Envy, Wrath, Pride, Foolidinefi, 
worldly Wifdom, carnal Prudence, falfe Re- 
ligion, hypocritical Holinefs, and ferpentine 
Subtlety, have fet up their Kingdom with- 
in us. 

See 



: Sed.hereib (hbrt the Stateiif Man as re^ 
deemed/ . He hziz, Spark ofthe* Light and 
Spirit of God, as a Supernatural Gift of 
. God given into^ the Birth of his Soul, to 
bring forth by Degrees a New Birth of that 
Life, which was loft in Paradife, This Holy 
Sparkof the Divine Nature withiii Him, has 
a natural, ftrong and almofl infinite Tendenc};^^ 
or Reaching after that eternal Light and Spirit 
of Goi^f^ frpm whence it came/forth. ' It 
came? forth from God, it- came-OK? of God, 
it partaketb of the Divine NatureVaad. there^ 
fore k is always.irt a State of Tendency and 
Return to God. And aU thisj is* ddled the 
Breathings the Moving^ the ^ichmng^^ of the 
Holy Spirit within ]ds, which jaite fo many 
Operations of this Spark of Life tending to^ 
wards God. On the other Hand, The. Diety 
as confidered in itfelf, ^nd' without the Sold 
of Man, has an infinite^ unchangeable Ten- 
dency of Love, and . Defire toW^ards the Soul 
of Man, to unite, and communicate its own 
Riches and Glories to it, juft as the Spirit of 
the jiir without Man, unites, and communi*- 
cat?^it$ Riches and Virtues to th^ Spirit of the 
Air^ . that is within Man . This LoVe, or De- 
fire of God towards the Soul of Man is fo 
great, that He gave his only begptten Son, 
the Brightnefs of his Glory, to take the human 
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Natare.i]^;HkD^ ia:it8 MeA State, that by 
this niyfterkms UhioD of OoD and Man, all 
the.Gileilaies ^Qf the Sool of Man might be 
overcome^ and every human Oreature might 
have a Power of being; born again according 
to that Image of Gbd, ih ^hich he «(^ fim 
created. The Gofpel is the Hiftory of 6m 
JLove of God to Mari. Inwardly he has & 
Seed of the Dik^ine Life given into thfr Birth 
of his Souly a Seed that has all the Ritits of 
Eternity in it, ^md is al wayb wanting to come 
to the Birth in him, and be alive in Gad. 
Outwardly he has Jesus Christ, who as a 
iSi^nof Ri^teoufnefs, is always cafting forth 
his enlivehiDg Beams on this inward Sted^ to 
kindle and call it forth to the Birth, doing 
that to this Seed of Heaven in Man, which 
the Sun in the Firmament is always doing' to 
the vegttable Seeds in the Earth. 

Confider this Matter in the following Sitxd* . 
litiide. A Grain of Wheat has the . Jlir and 
Light of this World inclofed, or incorpottated 
in It: .This is the Myftery of its Life, this is 
its Power dFGrowing, by this it has a ftrbng 
continual Tendency of uniting again vrirfi that 
Ocean of Light and Air, from whence it came 
forth, and fo \\ helps to kindle its own Veg!- 
table Life. 

Oft 
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Ok t)m other. Hand"; Tihitpe9t Ocean of 
L%ht 4ttid Aiiy inwiBg^ ks owtn Q/f^if^ h\A\ 
deo iti die Heatrt isftflm Onki^. haa » jwrpftit^ 
At oBg Tcackilcj^ to vnitty i(fid\cQiDmu«ij[|;ttc; 
tritti it tgaiii* Froih thfe Deike €)if Vqiob on 
M Sidn^ thA Vegetable life, afife^ and aUt 
the Virtutt aod Pdwm coflfaiaed it> it. 

- But Jure tet it faa well obfonr^ ibat;dlii»Pc^. 
fire dii Jtocb SSdcsi cannot: Biave it^ EflS^ lift 
the £Ebi^and grofs Fuse of th& Grdini falk ifi-f 
C9 a St^e of Corrtipdon dtid l>tath^ tUtj^ 
Ibegitoij cfae Myfierjr df life biddoain^i^cba^n 
wt coine forib» Tbc Ajipticaiioft here fiM/ 
be le^ ta the Reodbn ■ I fhatt enl^ obfer yef^ 
(hat Wii'^niay here fbe the true Groundi an4 
abibbtd Nteeflity of tbad dying IQ oijirfelv^t 
and to the Wctfld^ to:«rhtcb out* Btefled Lor4 
foonaaDtlyldalfaallsfiisMo^c^ . AOuftit 
TeriU.SeEf-EXsnid; s pppctuai MortifieMion <^ 
tbe LuA oEthei PUfb^ the LiiH df tht £yes^ 
and. tfav Pride of life^ is not a Thing irafx^fed 
t^tt,«iaii^tbe^^>IF/V/Qf Gai>» is not re« 
quired ai a P»«/&99^ k not aA. invention of 
doIL ziAfnmlHJb SpiritF/bat has its GreUnd 
and i&ri^ii in the Nature of iIm Tbii^g^ and 
is ad abfolufely Hecefiary to make Way f<$r the 
New . fiirth^ aft the Death of tbe Husky and 
grof&.Part of the Grain, is ncoeflary to make 
Waj^Ifbr itt Vc^etaUe ^ife. 
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But Secondly this Pearl of :Eterniiy is the 
Wifdom mi' Love of God within Thee.^ i In 
this Pearl of thy Serpent Bmifcr, ill the Holy 
Nature, Spirit, Tempers/^andlndinations of 
Chr 1 8T lie as in a Seed in the Center of thy 
Soul, and divine Wifdom and heavenly. Love 
will grow up in Thee, if thou giveft but true 
Attention to God prefent in thy! Soul: On 
the other Hand, There is hidden aifo ia the 
Depth of thy Nature the Root^ or PoJUnlity 
of all the hellifh Nature, Spirit and Tempers 
of the fallen Angels. For Heaven and Heli 
have each of them their FmndatimjNtA6xx vs^ 
they come not into us from mtbout^hui 
fpring up in us, accordmg as oax WiU and 
Heart |s turned either to the Light of 'God, 
or the Kingdom of Darkne&. 'But when 
this Life, which is in the . midft of theie two 
Eternities, is at an £nd^ either an Aiigtl^ or 
a Devil will be found to hava i.Birih:iA us. 

Thou needed not therefore ran he^,' or 
thevCy faying where is Cbri/t? T!bau needeft nvt 
fay^ Who Jhall afcend into Heaven^ tbaids^ to 
bring down Chrifi from above? ot who; (ball 
defcend into the Deep to bring up Chrift'frbm 
the Dead? for behold the JFord, which is 
the Wifdom of God, is in thy Heart, it is 
there as ^ Bruifer of thy Serpent,^ as a. Light 
unto thy Feet and Lanthorn unto thyiPaths. 

.. It 
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Itis tlicfft asvan Holy Oil^ to (often and over- 
cbmc the wrathful 'fiery Propicrt^^ of thy Na- 
ture^ and'chatige thbm into the huttible Meek* 
heft * of Light and Love. ■ It is there sis a 
Jpi'akiri^'Wck'd of God in thy Soul; and as 
foon as thou art ready to hear, this eternal 
fpeaking Word will fpeak Wifdoitt and L6vc 
in thy in Ward ^arts, ■ and bring forth the 
iBirth'bf GHAisf/with all his Holy Nature, 
Spirit«id Tempers, within Thde. • Henoe it 
was^, (that isil* from* this Principli? of Heaven, 
orCHRifeT ih the Soul) hence' I fay it was, 
that fo many eminent Spirits, Partakers of a 
divine Life, have'appearcd in fo many Parts 
of the tieathen World. Glorious Names, 
Sons of Wifdom, that (hone, as Lights hilng 
out by God, in the midft of idolatrous Dark* 
nefs. Thefe were thcr" Apoftles of a Chrifi 
witbtHy that were awakened' and cbmmiiEon- 
ed by the imoard Bruifer of the Serpent,' to 
call MankhMTfrort the blind! Pdrfuits of Flifh 
and Blood, to know thcmfelves, the Digni- 
ty of <heif' Nature, the Immortality of theii: 
Souls,' 'and the NecefEty of Virtue ' to a-void 
ctemil Shame andMifery. ' Thefe Apojites^ 
though' they had not xh^ Law ^tv written 
Gofpel to urgfc upon their Hearers, yet having 
turned to God, they found, and preached 
the Gofpel, that was written in their Hearts. 

E 3 "^As^^^ 
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Jlepct ooe of ibem could (ay tbi« Divine 
.Triith, viz. that fitcb only are Prj^s 4m4 
Prophets^ vibo haw Gad in tbemfshes. Hence 
^1/9 it is/ that in the Ciiriltian Church, there 
hafh been in all Ages, amongft |h^ n^ft illi^ 
tcrfte^ both Men and Wofnen, cwbo have at- 
49Jnec|;to a.deep JJuderfianding. df the my-- 
4)^i?^ \f4 ^f V^i£dom and Love of God 
in :,Q3[*ijsrr: Jesus. And wjajrt. wonder? 
Si^ce i( is i^ot Art or Science, or £kdl in 
Gramn^af or Logic, but ^e Qpenjpg of the 
Divine JJfe in the Squl, that can give true 
ipfider^ftjin^ing o^ the Thipg$ of Gop, , Thifi 
Lii^ of Gqi) in the Soul, which: for 4t]S fmallT 
ne/*^ at firft, and Capacity for gfeat Growth, 
^.\l?y oqr LpRp cppiparefl to. a Grain of Muf- 
IskI f9ed4(4nay;he, mi toogenorajly is fup? 
preiT^d, .and f k^pt upder, either by worldly 
.Carer, or Pleafunesi, by vaiji; limning, Sen^ 
;fijiality, or Ambition. An4 «W ;^t|if while, 
whatever Church, w ProfeiBon any Man i$ 

4i^mJig^t/neJ by .the .Spirit ,Qf Ooo^ . jsecaufe 
|tlq^ .S^ed orHca|v:^n is.cho^k'di af4^ot fuf«- 
fcfed.tp Sf^^ ^P i^ i^ioii* .And tberofpie hi^ 
^jsligimM no more frqm Hcfavepi thafl.hif 
^ne Bf^dan^i his Cares have no WQfp Gkjod* 
p^fs iq..f^ecn, than his PJeafur^i \fk Love is 
jWipith.np paore tbaphis flafr^^-^ his Zeal fpr 
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tbiSy or againid that ]Form of rReligioo, has . 
only: the Natuve of ^py otho^ y»qt\d\y Con- 
teatlon in it. And thus it i$.: aad mufl: be 
with every mere opt«wJi Man,/whateYer Ap-^ 
pe^rances he tq^y pu^t op, be may, if h& 
j4e%^, know .hjmiblf to be the Slave, and 
Machine of hisof^yiji corrupt Tempers and Ini^^ 
f UiHttions i fo be eallg^tenpd, inr|)ired, quick- 
01^ q^ aniniS't^d by Self-love, 8e]f-e(leem> 
fuad Self-^feoking, which is the only Life, acid' 
Spirit of the mere natural Man, wliether he^ 
h^ Jieatbeny Jew or Chrifiian. . . 

On the other Hand, Where-ever this Seed 
Off Heaven k foffered to take Root,- to get 
I4fe and Breath m (he Soutl, . whether it bQ 
in Man^or Wonrian, young or old!, there thi; 
new born inward M^ is ju^y iaidt to he. ^7 
ffired^ enlightened and moved by. -the Spirit of 
Gop^ becaofe his whqie Birth and Lifp k'a 
Birth from ajbove, of the ^^t. said. Spirit of 
Goi>, and therefore all t;hat i$, in him,, iiatb 
the Nature^ Spirit, and Tempci^ of IJeaven io 
It. ^ thi$ regenerate Life growjsi Dp ip any 
Man, fo there grows up a true and real Knov^ 
ledge qf the whoie Myi):ery Cjf Godlinefa ia 
hit^ii^, AU that the Gofpel teaches of Sin 
and Grace^ of Life and Death, of Heaven 
^d Hell, of the New and Old Man, of the 
Light and Spirit of God, are Things not got 
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by llearfcy\ but inwardly" known, felt and 
experienced in tlic Growth of his own new 
born Life. He has then an UnSHan from above 

■ 

which teacheth him all Things, a Spirit that 
J^nowetb ivbaiit ought to prey for ^ a Spirit 
that.^r^;^^ without ^f'^^wg-, that is rifen with 

Christ from the dead/ and has all its Con- 

■ ■ 

verfatlon in Heaven, ai Spirit that h2Lih Groans 

. . < . * ■-.111 . . , 

qiid Sighs that cannot be tttterhi^ that travail- 
eth and groaneth with thie whole Creation, to 
be delivered froni Vanity, and have its glori- 
pus Liberty in that God, from whom it came 
forth. • • 

iVgain, Thirdly^ this Pearl of Eternity, is 
the Cburfby or Temple of God within Tbee^ 
thp corifecrated Place of Divine Worfhip, 
where alone, thou catift woirfliip God in 
Spirits and in X^utb. In Spirit^ bccaufe thy 
Spirit is that alone in Thee, which can unite^ 
and cleave unta Gob, and receive the Work- 
ings of his Divine Spirit upon Thee. In Truth ^ 
becaiife this jddoratiqn\n^^m\./\%ih?x Truth 
and Reality^ of which all outward Forms and 
Ritei^ though inflituted by God, are only the 
Figure for a Time, but this Wbrfhip is Eter- 
nal. Accuftom thyfelf to the Holy Service 
pf this inward Temple. In the 'midft of it 
is the Fountain of Living Water,- of which 
(hou mayfl: drink, and liye for ever. There 

the 
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db^Myftcries of tb^ Redemption are celebrat- 
ed, or rather opened in- Life - and Power; 
•Thei-e the Suppcf'of the Lamb is kept ; the 
Bridd thatcamif io'mnfrom Heaven^ that giv^ 
labLifi'U thi^ '0irl J, a thy true Nouriih- 
wlintc all is dbne, and known in real Expe- 
Beace; iiialiviiig Senfibil]tyof-*^th^ work of 
<3oD ^'tbe-ScJill; 'Thfcre the'fiirth, the Life; 
»he SuflfibrittgJiV'^thc^DeathV the. Refurrcftion 
tmd' iftfcenfioD ^of ^'Ckr^stv ^re hot merely re- 
xneinbered, - bof^iifWardly* found, and enjoyed 
tik^ithdreal Stifetf df thy Stdu), which- has foil- 
lowed CHRHTfin (he'^egie^di^ation. - Whefft 
otioit^' thou ak^^c^t- gfoiirided in this inward 
J^i^/^^thoa wilt hate learnt :to live untd 
jO)C^ahve'^^ifMyindPia^e: Fdr every D^y 
'^111' be ^Sunday to thctf, afid whcre^eveir thou 
'g<ieft,r thoii wilt have a Priefiy a Churchy' ztiA 
'4Mi: Jlltar alortg* wicK Ifliee. ' • For when God 
has^all that He iftibuld "ha\^e of thy Heart, 
'when rcnouncirfg the Will, Judgment, Tem- 
pers and: Inclinations of thy old Mdn^ thou 
art wholly given up to the Obedience of the 
Light and Spirit of God within Thee, to 
Will only in his Will, to Love only in his 
;Love, to be Wift only in his Wifdom, then 
Ax is, that every 'Thing thou doll, is as aSOng 
pf Praife; and the common Bufinefs of thy 
' . Life 



« ■ 



t 74 3 

Ijife is a cod^amungtoGQd'f'WiU oil EirtJb, 
as AngcU 4q ift Heaven; ... 

Fourthly izn^ laftfyy This Peifrlf^i Et«- 
nity is the ^^^^and^^^of Oajjl.witbln Tbrtt 
tmt can^pQlyl>4l9und by the ManifefUUQn of 
ibc Lif«an4.P<9W9r oC J^sQS OilttfiiT inthy 

^l4. $UtCRRI9Y.<SU)R^WAyP^V^«tA«(d 

thy Life, t^l |p Qbedience ito bis CaU, tbou 
demji tbyfflfy. t»k0 «^ tkf.Mhf, G*tfi, and 
fallvmfi Hm,\V( theRegtndratton. : Thift:» 
perenoptory, .ita4miHif)inQ;ft6fi;rve^or.Eva- 
iiop, it is tbe ono;Wa]r to.C^«iiit^,an4£)(t«r 
fi«) Ufe. JBntbc! ^«m thou wilt, 'c»tb«r 
i^<, Orat J{frti^i>j>.l^f[tf, ii&flf-ia, rxsdcer 
nied, if thou Uvcft to. thine 'iw/i:>M7//,^ lAtbip 
PleafuFQs of thy .natural Lvft Hid AppQtitc^ 
n^iifes and PtcQionsv and is QoolbraUty toitbe 
Tain Ciiiloaii^ and &>icit of tbil -.World, th$)v 
art dead wbUft thou llvcsft, the Seed of ^ tb« 

Woman UcnicUicd within Thec,: Christ 
c»fi profit the* NQthipg, tbouArt ft Stninger 
to&U that is hoiy and heavenly within Tbec^ 
$(n4 utterly irx^pable of finding the Peacf and 
/f^;^ of Goi:r in thy Soal. Andlhni thw^ait 
poar, and £i/Md!» and Naked^ and £l»^4y,' aod 
UveA: a miferable Life in the Vanity of Timo^; 
whilft all tbe Riches of Eterpity^ the Lijgitt 
and Spirit, this Wifdom and Lev«, ^bc Pfeacc 
Si^f^i Joy of God arc within Thee. And thus 

It 
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hJR^U.^mysbe vythTbee,jd^^ '^ no Re* 

<Pf4y« |9?:.w!?i?i'^J^)M^ ^^^^..^^^ ^^^t thou 
jff^ all is (bi>t up, there is oabp«ii Door of 

j^v^ion, i»o Awakeniog out («f the Sleep of 
Sq, va PfJiwer^Ge frQO) thf JPo wer of thy 
d^ptrppt NatufcVvno. 9^rfift«l»og of ^i 

VM^ 00 R^vplirtioo of j?sus Christ, no 

Joy of the New Birth from above, tiJl dy- 
jog to thyS^lfaftd the W6ri4, thou furne^ 
to the Light, and Spirit^ .^d Powg: of 
God jb thy Soul, AJil k .frmtle£f, and in^ 
i^i6(:ant, (ill the Mtvjs pf thy Redetr^tioa 
are at a Stand, all outward Forms aire. but ^ 
dead Forxnality, till this Fountain of Living 
yr^if is found within Thee. 

. But thou wilt perhaps fay. How fhall I dif- 
cpver this Riches of Ebcrnity^ this Lights and 
Spirit, and Wifdom, and Ppaqe of Qop, trea-r 
fiired up witbiAi»e?. Thy Jirji ^bought of 
JLcpentance^ ov.J}£jt^e ^rf" turning to Gop, i? 
Xhyfirft Difcowry of this; Light aud Spirit of 
God withiu Thee. }t is the Voice and Laur 
cuage of th^ Word of. Gop within Thee, 
though thoi^ knoweft it not. It is the Bruiv 
Uv of thy Serpent'^ H^ad, thy dear Immanuel^ 
yfop is beginning to preaich within Thee, that 
4ame which lie firA preached in publick, fayr 
ing, Repenfj for tp^^ Kirtgdom of Heaven is 
0t ffand.'. When therefore but the fnaalleft 

Jnftij^a; 



Inftiria or Defiiro of thy keart. calleth Thee 
towards God, and a newnefs of Life, give it 
Time and Leave to fpeik ; and take care thoa 
refufe not Him that fpeaketh. For it is not 
an Apgel frqih Heaven thatipeaketh to Thee, 
but iris thtettm^j/peaking Word x>{ Gov in 
thy Heart, that Word which at firft created 
Thee, is thus bcgiiming tcr create Thee a7?- 
cond^ime unto Rightebufnefs, that a new 
Maft'niay be formed again in Thee in the 
Irfiage and Likeneft of God. But above aH 
Things, beware of taking this Defire of Re^ 
pctitdnce, to be the Effcft of thy own Natural 
Senfe ^nd^Reafon, for irr fo doing thou'loofcft 
the Key of all the Heavenly' Treaftife that 'is 
in Thee, thou (hiitteft the Do9r againft God, 
tumeftaway from Him, and thy Repentance 
(if thou haft any) will be only a vain, un- 
profitable Work of thy pwn Hands, that will 
do' Thee no more G6od, than a JFeil that is 
without Water. But if thou takeft this a- 
wakenisd Defire oiiixtmng to God, to be, as 
in Truth it is, the coming of Christ in thy 
Soul, the Warkingj Redeeming Power of the 
Light and Spirit of thfe Holy Jesus within 
Thee, if thou doft reverence add adhere to it, 
as fuch, this Faith will fave Thee^ mil make 
ftheewbok j and by thus believinjg in Christ, 
though thbu wert dead, yet ihall thou live, • 



Now all tlependeth upon thy right Submif- 
fion iahd Obedience to this fpeakingof God 
XQ t% SouU Stop therefore all Self-adivity, 
Men not to the Suggeftions of thy own Rea- 
(bn, . rati not on in thy own Will, but be re-> 
tired) filent, p^fiive,^ and humbly attentire to 
this newj rifen Light within Thee. Open thy 
Hearty thy Eyes, and Ears to all its Impref- 
fions. Let it enlighteoiy teach, frighten, tor* 
ment, jndge^ and condemn Thee, as it plcaf* 
eth,Ltum not away..fix>i]b it^ hear all it faith, 
feek for noRelieTdut of it^ confult not with 
Fle(h and Bloody but with a Heart full o£ 
Faith and Refignation to God, pray only this 
Prayer, that God's Kingdom may come, and 
his Will be done iii . thy Soul; Stand faith- 
fully in this State of Preparation, thus given 
up to the Spirit of God, and then the Work 
of thy Repentance will be wrought in God, 
and diou wilt foon find, that He that is in 
Thee, is much greater than all that are a-- 
gainfl Thee. . 

But that thou mayeft do all this the better ^ 
and be more firmly aiTured, that this Refigna- 
tion to, and Dependance upon die working of 
God's Spirit within Thee, is right and found, 
I (hall lay before Thee two great, and infal- 
lible, and fundamental Truths, which will 
be as a Rock for thy Faith to iland upon. 
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Wirjl^ That tfirough dtt the w!i6le N^re 
of Things^ Nothing tan do^ ottek tckl Goodl 
to thy Souiy blxt the OpinaiM of Gid upon 
k. Secondly^ That aU die Dilpenrations of 
Go0 toMankiAdy* from the i Fall of Adam^ 
to the Preacbidg of the Qo^Bl^ were onlj^ for 
iSrasi one End^tx^^f^ 'i^^^ thb 

S<ml fot the Opefotiori of the^6|firh of Gott 
upon it Thefe two gradt IFnxthd lirell . and 
deeply a{7refaefided^ put tbei Soul in its A^t 
BtkiCf ia a coDdndai JDependance apoa Goby 
in a Readiufk to receive all XS5od from lUoa^ 
and* will be adontmbal Sontc^rof Light ia thy 
Miad. They will kfecp dice fiA ftotn allE^r^ 
itMTS, and falfe sZcal- in Thk^^.kdd Forms df 
Religion, ftom a^SeAarknrSpirity. firbtti Bigou 
try, and Snperftitioo > thiy wiUr: teach. TUed 
the true DifitMnbe between the Meah» land 
End of Rel^ion, and the Regard tboii flie^«# 
eft to the Sbiffy will be : only: fikftr, as Jthe 
J^f rW is to be found in it ' »':r,:. 

Man, by his Fall, had broke offStom his 
true Center^ his proper Place In God^ ind 
therefore the Life and OpeiatioQ of God Was 
no more in Him. He was falldn from a. Li£a 
in God, into a life of Sel/^ into an animal 
Life of Self-love, Self-efbem, dnd Self-fecik^ 
ing in the poor perifliing Enjoyments of this 
World. This was the Natural State of Man 
I by 
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by the Fall. He was an Apoftate fromOoD, 
and his natural Life was aU* Idolatry, where 
Self wa$ th6 great Idol, that was worshipped 

tead of GoAi See here the whole Truth 
mihort. Al^Sin> Death^ Damnation^ and 
HeU, is nothing €Ue but this Kingdom of 
Se^i or the various Operations of Self-love^ 
Self-efteem^ and Self-feeking, which f^pa^ 
np^tc the Soul from God, und end in eternal 
pbith and Hell; 

On the other Hand, All that is Grace; Rs'- 
imptioHy Salvation^ SanSlifeation^ Spiritual 
IJfe^ and the New Birth^ is nothing elfe but 
ib much of the Life, and Operation of Gob 
{bund again in the Soul. . It is Man come 
hf^ck again into his Center^ or Flace^ in Gdd> 
fipm whence he had broke ofif. The Begins 
biDg figaia of the Life of God in the Soul> 
was then firfl: made, when the Mercy of 
Gop infpoke into Adam a Seed of the Divine 
ttife, which fhould bruife th^. Head of the 
Serpent, which had wrought itfclf into a hu-r 
man Nature. Here the Kingdom of Go9 
was again within us, though only as a Seed^ 
yet fmall as it was, it was yet, z Degree of 
the Diyine Life, which if rightly cultivated, 
would overcome all the Evil, that was in us^ 
and make of every fallen Man, a new borii 
Son of Gop. 

All 
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All the Sacrifices, and Infthutionb of t^ 
anticnt Patriarchs, the Lanp df Mofes^ with all 
its Types, and Rites, and Ceremonies, had 
this ^w^ End ; they were the; Methods of 
Divine Wifdoni for a Tirtit; to keep the 
Hearts of Men from the Wandrings of Ido- 
latry, in a ' State of Holy ExpeElation upon 
God, they were to keqp the Jir/l Seed of 
Life in a Stiite of Growth, and make Way 
for the farther Operation of God upon the 
Soul • Of , as the Apoftle fpcaks, to be ^s ja 
SchoolmaJier'uhtoCbriJi.'^T^ 15, till the 
Birth, the Death, .the Refurreaion and Af- 
fcenfion df CA&ist, (hould conquer Death, 
and Hell, open a new Dilpenfation df G6x>, 
and baptize Mankind afrcfti^ with the Holy 
Ghoft, and Fife of Heaven. Then, that is, 
on th&Da,yb{ Penteco/f^ a new Di/pen/afion 
ofGoD canie Forth;; which on God's Rot, 
was the Operation of the Holy Spirit in Gifts 
iand Graces upon the whole Church. And 
on Man^s Part, it Was the Adoration of 
God in Sfnrit and in T'rutb. Thus all that 
was done by God, from the Bruifcr of the 
Serpent given to Adavi^ to Christ*s fitting 
down OH the right Hand of God, was all 
for this End; to -remove all that flood be- 
tween God and Man, and to make Wa3rfof 
the immediate^ and continual Operation of 

God 
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tjOt> upon the Soul. And that Man, baptiis^ 
ed with the Holy Spirit, and born again from 
Above, fliould abfolutely renounce Self^ and 
wholly give up his Soul to the Operation of 
GoD*s Spirit, to know, to love, to will/ to 
pray, to worfliip, to preachy to exhort^ to ufe 
all the Faculties of his Mind, and all the out- 
ward Things of this World, as enlightened, 
infpired, moved and guided by the Holy 
Ghoft. Who by this lall Difpenfation of 
God, was given to be a Comforter, a Teach- 
er, and Guide to the Church, who (hould 
abide with it for ever. 

This is Chriftianity, a fpiritual Society, not 
becaufe it has no worldly Concerns, but be- 
caufe all its Members, as.fuch, are born of 
the Spirit, kept alive, animated and governed 
by the Spirit of God. It is conftantly called 
by our Lord the Kingdom of God, or Hea« 
ven, becaufe all its Minijlry and Service^ all 
that is done in it, is done in Obedience and 
Subjeftion to that Spirit, by which Angels 
live, and are governed in Heaven. Hence 
our blefled Lord taught his Difciples to pray, 
that this Kingdom might come, that fo God's 
Will might be done on Earth, as it is in Hea- 
ven, which could not be, but by that fame 
Spirit, by which it is done in Heaven. The 
(hort is this : The Kingdom of Self^ is the 

Part I. F Fall 
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Fall of Nfdni of the great Apoftacy from the 
Hife of God in the Soul, and every one' 
wherever he be, that liveth unto Self^ is ftill 
undier the Fall and great Apoftacy from God. 
The Kingdom of Christ, is the Spirit, 
^d Power of God, dwelling and manifefting 
itfelf in the Birth of a new inward Man ; and 
no one is a Member of this Kingdom, but 
fofar as a true Birth of the Spirit is brought 
forth in him- Thefe two Kingdoms take ini 
all Mankind, he that is not of one, is certain- 
ly in the other j Dying to one, is Living to 
the other. 

Hence we may gather thefc following 
Truths : Firji^ Here is fhewn the true 
Ground and Reafon of what was faid above, 
) namely. That when the CkiU of God to Rc- 
\ fientance firft arifeth in thy Soul, thou art t6 
be retired^ Jilent^ p^Jp'^^^ and humbly atten- 
tive to this new rifcn Light within theej by 
wholly flopping, or difregarding the Work- 
ings of thy own Will, Reafon and Judgment. 
It is becaufe all thefe arc falfe Counlellors, the 
fworn Servants, bribed Slaves of thy feUcn 
Nature, they are all Born and Bred in the 
Kingdom of Selfy and therefore if d new 
Kingdom is to be fet up in thee, if the Ope- 
ration of God is to have its Effeft in thee, 
all thefe natural Powers of Self^ are to be 

iilenced 
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filenced and fupprefled, till they have learned 
Obedience and Subjedion to the Spirit of 
Gofi» Now this is not requiring thee to be- 
come a Fo6l^ or to give up thy Claim to Senfe 
and Reafon, but is the fhorteft Way to have 
thy Senfe and Reafbn, delivered from Folly, 
aikl thy wholb rational Nattire (Irengthened, 
cnlightned, and guided by that Light, which 
is Wifdom itfelft 

A Child that obediently denies his own Will, 
Add own Reafon, to be guided by the Will 
and Reafon of a truly wife and underftanding 
Tutor, cannot be (aid to make himfelf a 
^Odl, and give up the Benefit of his r^onal 
Nature, but to have taken the Ifaorteft Way 
to have his own Will and Reafon made truly 
a Bteiling to him^. 

Secondly^ Hence is to be fecn the true 
Ground and Neceffity of that univerfal Mor- 
tification and Self-denial with regard to all 
our Senfes, Appetites, Tempers, Paflions and 
Judgments. It is becaufe all our whole 
Nature, as fallen from the Life of God, is 
ill a State of Contrariety to the Order and End 
oiFocir Creation, a continual Source of difor^ 
derly Appetites, corrupt Tempers, and falfe 
Judgments. And therefore every Motion of 
it k to be mortified, changed and purified 
from its natural State^ before we can eoter 

F 2 ^^'PkXa 
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into the Kingdorn of God. Thus when our 
Lord faith. Except a Man batetb his Father 
and Mother^ yea^ and his own Lije, he cannot 
.he my Difciple^^ it is becaufe our beft Tem- 
pers are yet carnal^ and full of the Imperjec* 
tions of our fallen Nature. The Dodrine is 
juft and good : not as if Father and Mother 
.were to be hated; but that Love, which an 
unregenerate Pcrfon or natural Man, hath to- 
wards theoi, is! to be hafedi as being a blind 
Self 'love, full of all the Weaknefs and Partiality, 
, with which £atlea Man loves; honours, efteecas 
and cleaves to himfelf. This. Love, born from 
corrupt FleCh and 31ood, and polluted with 
jSelf, is to be bated and parted with^ that we 
•may lovc: them with a Love born of God, 
with fuch a Love, and on fuch a Motive, as 
Christ hath loved us. And then the Dif- 
ciple of Christ far exceeds all others in the 
Love of Parents. Again, Our own Life is to 
be hated ; and the Reafon is plain, it is becaufe 
there is nothing lovely in it. It is a Legion 
of Evil, a monftrous Birth of the Serpent^ 
the JVorld and the Flejh, it is an Jpoftacy 
from the Life and Power of God in the Soul j 
a Life ihat is Death to Heaven, that is pure 
unmixed Idolatry, that lives wholly to Self, 
and not to God, and therefore all this own 
Life is to be abfolutely bated^ all this Self is 

to 



to be denied and inortified^ if the Nature, Spi- 
rity Tempers and Inclinations of Christ 
are to be brought to Life in us. For it is as 
impoflible to live to both thefe Lives at once, 
as for a Body to move two contrary Ways at 
the fame Time. And therefore all thefe Mor- 
tifications and Self-denials have an abfolute 
Ncceffity in the Nature of the Thing itfelf. 

Thus when our Lord further faith, unlefs 
a Man forfake all that be bath be cannot be my 
Difciple. The Reafon is plain, and the Ne- 
ceflity abfolute ; It is becaufe all that the na- 
tural Man hath, is in the PofTeflion of Self- 
kve^ and therefore tbis PoJJeJJion is to be abfo- 
lutely forfaken^ and parted with. All that 
he hath, is to be put into other Hands, to be 
^ven to divine Love, or this natural Man 
cannot be changed into a Difciple of Christ. 
For Self-love in aU tbat it batb^ is earthly, 
fenfual and devilifh, and therefore mufl have 
all taken away from it; and then to the natU'^ 
ral Man all is loft, he hath notbing left, all 
is laid down at the Feet of Jesus. And 
then all Things are common, as foon as Self- 
love has loft the PoiTeftion of them. And 
then the Difciple of Christ, tbougb baving 
notbingy yet pojfeffetb all Tbings, alt that the 
natural Man hath forfaken^ is reftored to the 
Difciple of Christ an bundred-fold. For 

F 3 Sclt%^ 
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Self-love, the grcateft of all Thieves^ beinignow 
caft out, and all that he had flolen and hid- 
den, thus taken from him, and put into the 
Hands of divine Love, every Mife becometh 
a large Treafur^, and Mammon openeth the 
Door into evcrlafting Habitations. This was 
the Spirit of the firfi Draught of a Chriftian 
Church ^t yerufalemy z, Church made truly 
after the Pattern of Heaven, where the Love 
that reigns ui Heaven reigned in it, where di- 
vine Love broke down all the felfifli Fence*, 
the Locks and Bolts of me^ mine, my own, &« 
and laid all Things common to the Members 
of this ne\y Kingdom of God on Earth. 

Now though many Years did not pafs after 
the Age of tlie Apoftles, before Satan^ and 
Self got footing in the Church, and fet up 
Merchandize in the Houfe of God ; yet this 
one Hearty and one Spirit, which then jSrfl: 
appeared in the Jeru/alem Church, is that 
one Heart .znd Spirit of divintLpvCy to which 
alJ are called, that would be true Difciplcs of 
Christ. And though the Prafticc of it is 
loft as to the Church in general, yet it ought 
not to have been loft 5 and therefore every 
Chriftian ought to maJos it his great Care, 
and Prayer, to have it rcftored in himfelf. And 
then, though born in the pregs of Time, or 
Jiving b Babylon, ^he will be as truly % Mfioa- 
ber of the firft heavenily Church at Jerufalem, 

as 
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as if he had lived in it, in the Days of the 
Afioftles. This Spirit of Love, born of that 
celeftial Fire, with which Christ baptizes 
his true Difciples, is alone that Spirit, which 
can enter into Heaven, and therefore is that 
Spirit which is to be born in us, whilfl we 
are on Earth, For no one can enter into 
Heaven, till he is made heavenly, till the Spi- 
rit of Heaven is entered into him. And 
therefore all that our Lord hath faid of 
denying and dying to Self^ and of his parting 
with all that he hath, are Pradices abfolutely 
neceffary from the Nature of the Thing, 

Becaufe all turning to Self, is fo far turn- 
ing from God, and fo much as we have of 
Self-love, fo much we have of a hellifh^ 
earthly Weight, that muft be taken off, or 
there can be no Afceniion into Heaven. But 
thou wilt perhaps fay, if all Self-love is to be 
renounced, then all Love of our Neighbour 
is renounced along with it, becaufe the Com- 
mandment is, only to love our Neighbour as 
curfelves. The Anfwer here is eafy, and yet 
no Quarter given to Self-love, There is but 
one only Love in Heaven, and yet the Angels 
of God love one another in the fame Man^ 
nery as they love themfelves. The Matter is 
thus: The one fupreme, unchangeable Rule 
of Love, which is a Law to all intelligent 

F 4 Bein|;9 
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Beings of all Worlds, and will be a Law to 
all Eternity, is this, viz. T^at God alone is 
to be loved Jor himfelf^ and all other Beings 
cnly in Himy and for Him. Whatever intel- 
ligent Creature lives not under this Rule of 
Love, is fo far fallen from the Order of his 
Creation, and is, till He returns to this eter- 
nal Law of Love, an Apoftate from God, 
and incapable of the Kingdom of Heaven. 

Now if God alone is to be loved for Htm* 
feJfy then no Creature is to be loved for it- 
felj I and fo all Self-love in every Creature is 
abfolu tely . condemned. 

And if all created Beings are only to be 
loved in and for God, then my Neighbour 
is to be loved, as I love myfelf, iand I am 
only to love myfelf, as I love my Neighbour, 
or any other created Being, that is, only in 
and for God. And thus the Command of 
loving our Neighbour as ourfelves, (lands firm, 
and yet all Self-love is plucked up by the 
Roots. But what is loving any Creature, on- 
ly /«, andyir God? It is when we love it 
only as it is God's Work, Image, and Delight^ 
when we love it merely as it is God's, and 
belongs to Him, this is loving it in God, and 
when all that we wifh, intend, or do to it, is 
done from a Love of God, for the Honour 
of GoD; and in Conformity to the Will of 
CoDj this is loving it for Gov. This is the 
^ one 
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nine Love that is, and muft be the Spirit of all 
Creatures, that live united to God. Now 
this is no fpeculative Refinement or fine-fpuQ 
Fiaion of the Brain, but the fimple Truth, a 
firft Law of Nature, and a neceflary Band of 
Union between God and the Creature. The 
Creature is not in God, is a Stranger to Him, 
has loft the Life of God in itfelf, whenever 
its Love does not thus begin and end in God. 
The Lofs of this Love, was the Fall of 
Man, as it opened in him a Kingdom of Self ^ 
in which S^tan, the World, and the Flefli, 
could all of them bring forth their own 
Works. If therefore Man is to rife from his 
Fall, and return to his Life in God, there is 
an abfolute Ncceflity that Selfy with all his 
Brood of grofs Affedions, be depofed, that his 
firft Love, in and for which he was created^ 
maybe born again in him. Christ came 
into the World to fave Sinners^ to deftroy the 
Works of the Devil. Now Self is not only 
the Seat and Habitation, but the very Life ojf 
Sin.* The Works of the Devil are all wrought 
in Self, it is his peculiar TVorkboufe^ and there- 
fore CiTRisT is not come as a Saviour from 
Sin, as a Deftroyer of the Works of the De- 
vil in any of us, but fo far as Self is beaten 
down, and overcome in us. If it is literally 
trve^ what our Lord faid, ^hat his Kingdtm 

was 
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V>(is not of this Worlds then it is a Truth of 
the fame Certainty^ that no one is a Member 
of this Kingdoni^ but he that in the literal 
Senfc of the Words, renounces the Spirit of 
this World. Chriilians might as well part 
with half the Articles of their Creed^ or but 
half believe thenpi, as to really refuie, or but 
by halves enter into thefe Self-denials. 

For all that is in the Creed^ is only to bring 
forth this Dying and Death to all, and every 
Part of the old Man, that the Life and 3pirit 
of Chr 1ST may ^be formed in us. 
, Our Redcqnption is tbh new Birth ; if this 
is not done, or doing in us, we are (till qnre-- 
deemed. And though the Saviour of the 
World is come. He is not <:ome in us. He is 
not received by us^ is a Stranger to us, is not 
purs, if his Life is not within us.. His Life 
is not, cannot be within us, but fo far as the 
Spirit of the World, Self-Love, Self-efteem, 
and Self-feeking are renounced, and driven 
out of us. , 

thirdly :y Hence we may alfo learn the true 
Nature and Worth of all Self-denials and 
Mortif cations. As to their Nature, confider- 
ed in themfelves, they have nothing of Goad- 
nejs or Holinefs, nor are any real Parts of our 
Sandificadon^ they are not the true Ffiod pr 
Nourijhment s){ the divine Life in our Soqls, 

they 
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tliey have no Reining, San£lifying Power in 
them^ their only Worth confifts in this, that 
diey remove the Impedunents of Holincfs, 
break down that which ftands between G09 
and us, and make Way for the ^ckning^ 
S.an^ifying Spirit of God to operate on our 
Souls. Which Operation of God is the one 
mly Thing that can raife the divine Life in 
the Soul, or help it to the fmalleft Degree of 
real HoUnels, or fpiritual Life. As in our 
Creation, we had only that Degree of a dir 
vine Life, which the Power of God derived 
ioto us ; as thqn all that we liad, and were^ 
iwas the file Operation of God in the Crea- 
tion of us, fo in our Redemption, or regajb* 
ing that firft Perfedtion, which we have loft, 
3JI muft be again the Operation of Gqj>^ 
roery Degree of the divine Life reftored . Jin 
us, be it ever fo fmall, muft and can be no- 
thing «lfe but fo much of the Life and Qpe- 
saison of God found again in the Soul. All 
ttffi AiSivity of Man in the Works of Self- 
denial, has no good in itfelf, but is only to 
open;an Entrance, for the one only Goodj the 
Light of God, to opcirate upon us. 

Hence alfo we may learn the Reafon, why 
many People oot only lofe the Benefit, but 
■are even the worfe for all their Mortifications. 

It'is becaijfc iihey njiftake the whole Nature 

and 
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and Worth of thcirn. They pradifc them 
for their ownSakeSy as Things good in them- 
felveSy they think them to be real Parts of 
Holinefs, and fo r^ in them, and look no 
farther^ but grow full of Self-efteem, and 
Self- admiration for their own Progrefs in 
them. This makes them felf-fufficient, mo- 
rofe, fevere Judges of all thofe that fall fhort 
of their Mortifications. 

And thus their Self-denials do only that for 
them, which Indulgences do for other People, 
they withftand and hinder the Operation of 
God upon their Souls, and inftead of being 
really Self-denials, they flrengthen and keep 
up the Kingdom of Self. 

There is no avoiding this fatal Error, but 
by deeply entering into this great Truth, that 
ajl our own Adtivity and Working, has no 
Good in it, can do no Good to us, but as it 
leads and turns us in the beft Manner to the 
Light and Spirit of God, which alone brings 
Life and Salvation into the Soul. Stretch 
forth thy Handy faid our Lord to the Man, 
that had a withered Hand \ he did fo, and it 
was immediately made whole as the other. 

Now had this Man any Ground for Pride, 
or a high Opinion of himfelf, for the Share 
he had in the Reftoring of his Hand? Yet 
jufl: fuch is our Share in the Raiiing up of the 

Spiritual 
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jSpiritual Life within us. All that we can da 
by our own A^vity, is only like this Man's 
ibretching out his Hand^ the reft is the 
Work of Christ, the only Giver of Life 
to the withered Hand, or the dead SouK We 
can only then do living Works, when we arp 
fo far born again, as to be able to fay with 
the. Apoftle, Ta not I, but Ghriji that livetb 
in. me. But to return, and further (hew how 
the Soiil that feels the Call of God to Repent- 
ance, is to behave under it, that this ftirring 
pf the divine Power in th^ Soul, n^y have 
its. full Effed:, and bring forth the Birth of 
the new Man in Christ Jesus. We are to- 
coofider it, (as in Truth it is) as the Seedoi 
the divine Nature within us, that can only 
grow by its own Strength^ and Union with 
God. It is a divine Life, and therefore cant 
grow from nothing but divine Power. When 
the Virgin Mary conceived the Birth of the ' 
holy Jesus, all that (he did towards it her- 
felf, was only this (ingle A£t of Faith and ■ 
Refignation to God ; Behold the Handmaid of 
the Lordy be it unto me according to thy Word. : 
This is all that we can do towards the Con- 
ception of that new Man that is to be born . 
m ourfclves. Now this Truth is eafily con- 
fented to, and a Man thinks he believes it, 
becaufe he confents to it^ or ratl)er, does not 
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Atay it. fiiif Mb is nbt eravt^h, it is u^ U 
itpprehended in at deep» foli ^ and pradical Ai^ 
fttfadce, in fuch a Manner as i Man know6 
and believes that Hd did not ereatfc the ^ftf>^y, 
or caufe Life to rife up in himfdf. And thaft 
rt is ^ Belief, that puts the Soul into a right 
State, that ttiakds room for the Operation of 
God upbn it. His Light th^rt enters with 
fbll Power into the Soul, and his holy Spirit 
Aoves add diredli9 all that id done in k,^ ^3 
£> Man lives a^in in Gk)i> ad^ a niw OtVi^ 
trife. For this Truth thus firtttly belicVet^ 
Will have thefe two doft excellent ElfeOt t 
F/f^,itwill keep the Soul fiktd, a»dcori* 
tibually turned rdwards Go*; ih Faith^fttty-* 
et, Deiire, OsnMence, and ReQgMtkm' td 
Iliim, for alFthat^ it Wants 'fd'have dofie ia 
%, and to it ; which will hie cil tdntiniial S6tiikt 
6f all divine Virtoes and QftCiJ'. The «oul 
flltis turned to God, m\k(i' h6' ifwip deceit'* 
ilig from Him. It ibndi at the trut Dbor 
6f all divine Comfnumcation§, afld th^ Lij^ht 
of God as freely enters kiiki' ii, is the Light 
of the Sun enters intathe Atri Secondfy^ It 
will fix and ground the Sotil in a triie and 
lading Self-denial. For by thus k66Wtag 
and owning our own Notbingnefs and Itiabi^ 
lity,that we hav^ no other Capacity fo^ (3ddd^ 
but that of receiving it kom God alone^ 

Self 



Self IS wholly denied, its Kingdom is deflrof- 
ad ^ no room is left for fpiritual Pride and 
Sfelf-efteem ; We are faved fron^ a Pharifaical 
Holineis, from wrong Opinions of our own 
Works and good Deeds, and from a ^fQlt^- 
tude of Errors, the moA: dangerous to ovtt 
Souls, all which arife from the Something that 
We take ourfelves to be either in Nature or 
Grace. But whin we one* apprehend but id 
ibine good Degree, the jili of God, and thfi 
Notbingnefs of ourfelves, we havegofca Truth 
ivhok Ufefulnefs and Benefit, no Words can 
exprefs. It Brings a Kind of Infallibility into 
the Soul, in Which it dwellis ; all that is vain-, 
arid falfe, and deceitflil, is forced to vanifh and 
fly before it. When our Religion is founded 
oh this Rock, it has the Firmnefs of a Rock, 
arid its Height reaches unto Heaven. Th6 
World, the Flefh and the Devil can do no 
hurt to it ; all Enemies are known, and all 
difamled by this great Truth, dwelling in our 
Soiils; It is the Knowledge of the jill of 
God, that makes CherubitHs^ and Seraphims 
to be Flames of divine Love. For where this 
jlli of God is truly known, and felt in any 
Creature, there its whole Breath and Spiriif 
is a Fire of Love, nothing but a pure, difin- 
terefted Love can rife up in it, or come from 
it, a Love that begins and ends in God. And 
2 where 
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where this Love is born in any Crfiattlf e^thfire 
a Seraphick Life is born alotig with it. For 
this pure Love introduces the Creature inta 
the Jll of Goi>, all that is in God, is open-» 
ed in the Creature^ it is united with Gop^ 
tnd hath the Life of God manifefted in it; 

There is but one Salvation \ for all Man- 
kind, and that is the Life of God in the Soul. 
God has but one Dejign or Intent towards all 
Mankind, and that is to introduce or generate 
his own Life, Light, and Spirit in them, that 
all may be as fo many Images, Temples, and 
Habitations of the Holy Trinity. This is 
God's good Will to ^Cbriftians^'Jews^ and 
Heathens. They are all equally the Defire 
of his Heart, his Light continually waits for 
an Entrance into all of them, his Wifdom cri-^ 
etbyfhe putt eth forth her Voice^ not here, or 
there, but every where, in all the Streets of all 
the Parts of tlie World. 

Now there is but one pojjible Way for. Man 
to attain this Salvation, or Life of God in the 
Soul. There is not one for the Jew^ another 
for a Chrijiiany and a Third for the Heathen. 
No ; God is one, human Nature is one. Sal- 
vation is one, and the Way to it is one ; and 
that is, the Defreofthe Soul turned to God. 
When this Defire is alive and breaks forth in 
any Creature under Heaven, then the loft 
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SBeep is found, and the Shepherd hath it upon 
his Shoulders. Through this Defire the Poor 
prodigal Son Icaveth his Hujks and Swine ^ and 
hafteth to his Father, 'tis becaufe of this De^ 
Jirfy that the Father feeth the Son, while yet 
afar off^ that he runs out to meet him, fall- 
eth on his Neck, and kifleth him. See here 
how plainly we are taught, that no fooner is 
this Defire arifen^ and in Motion towards 
God, but the Operation of God's Spirit an- 
fwers to it, cheri(hes and welcomes its firji 
Beginnings^ fignified by the Father's feeing, 
and having CpmpafTion on his Son, whilft yet 
afar offy that is, in the firft Beginnings of his 
Defire. Thus does this Dejire do all, it brings 
the Soul to God, and God into the Soul, it 
unites with God, it co-operates with God, 
and is one Life with God. Suppofe this D^- 
Jire not to be alive, not in Motion either in a 
^ewy or a Chrifiian^ and then all the Sacrifices, 
the Service, the Worftiip either of the Law 
or the Gojpely arc but dead Works, that bring 
no Life into the Soul, nor beget any Union 
between God and it. Suppofe this Defire to 
be awakened, and fixed upon God, though 
in Souls that never heard either of the Law 
. or Gofpel, and then the divine Life, or Ope- 
ration of God enters into them, and the 
new Birth in Christ is formed in thofe, 

G that. 
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that never beard of his Name. And thefe 
are they that Jhail lome frmrn the Eaft^ and 
from the Weji^ and Jit down with Abraham^ 
and Ifaac in the Kingdom of God. 

Oh my God, juft and good, how great is 
thy Love and Mercy to Mankind, that Hea- 
ven is thus every v^here open, and Christ 
thus the common Saviour to all that torn the 
Pefire of their Hearts to Thee ! Oh fweet 
Power of the Bruifer of the Serpent, bom in 
every Son of Man, that ftirs and works in 
every Man, and gives every Man a Power^ 
and Deiire, to find his Happinefs in God ! 
O holy Jesus, heavenly Light ^ that lightetb 
every Man that cometh into the Worlds that 
redeemeth every Soul that foUoweth thjr 
Light, which is always within Him ! O holy 
Trinity, immenie Ocean of divine Love, ia 
which all Mankind live, and move and have 
their Being ! None are feparated from Thee, 
none live out of thy Love, but all are embrac- 
ed in the Arms of thy Mercy, all are Par- 
takers of thy divine Life, the Operation of 
thy holy Spirit, as foon as their Heart is tura* 
ed to Thee I Oh plain, and eafy, and fimj^ 
Way of Salvation, wanting no Subtleties of 
Art or Science, no borrowed Learning, no Re- 
finements of Reafon, but all done by the 
Cmple natural Motion of every Hteft, that 
I - truly 
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truly longs after God. For do iboner is the 
finite Defire of the Creature in motion towards 
CrOD, but the infinite Deiire of Goo is united 
with it) co-operates with it. And in this 
united Defire of God, and the Creature, ii 
the Sal^tion, and Life of the Soul brought 
forth. For the Soul is {hut oat of God, and 
ittiprifoned in its own dark Workings of Fle(h 
a&d Blood, merely and folely becaufe it de« 
fif«s to live to the Vanity of diis World. This 
Hkjire is its Darkncfs, its Death, its Impri- 
ibbmeDt, and Separation from God. 

When therefore xhtjirfl 'Spark of a Defire 
ufter God arifes in thy Soul, cherifli it with 
all thy Osire, give all thy Heart into it, it is 
aotfaing lefs d^an a Touch of the divine Load- 
fi^ne^ that is to draw Thee out of the Vanity 
of Tinae, into the Riches of Eternity. Get 
up therefore and follow it as gladly as the ^ 
Wife-men of the Eaft followed the Star from . 
Heaven that appeared to them. It will do 
for Thee, as the Star did for them, it will 
lead Thee to the Birth of Jesus, not in a 
Stable at Bethlehem in Judea^ but to the Birth 
of Jesus in the dark Center of thy own 
fallen Soul. 

I (hall conclude this frfi Part^ with the 
Words of the heavenly Illuminated, and blefled 
yacob Behmen. 

' Is. 
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^ It is much to be lamented, that we att 
fo blindly led, and the Truth withheld froti 
us through imaginary Conceptions ; for i 
the drvine Power in the inward Ground o 
the Soul, was manifeft, and working witi 
its Luflre in us, then is the whole tri-un( 
God prefent in the Life and Will of thi 
Soul 5 and the Heaven, wherein God dwell 
eth, is ojpened in the Soul, and l^here^ ji 
the Soul, is the P/^r^ where the Fathe 
begetteth his Son, and where the Hoi] 
Ghofl: proceedeth from the Father and th< 
Son. 

* Christ faith, 1 am the Light of tb 
Worlds he that followeth me^ v>alketh not it 
Darknefs. He direds us only to Himfeli 
He is the Morning Star, and is generates 
and rifeth in us, and (hineth in the Dirk. 
nefs of our Nature. O how great a Tri 
umph is there in the Soul, when He arifetl 
in it h then a Man knows, as he neve 
knew before, that he is a Stranger in a fo 
reign Land.' 
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THE 




FIRST DIALOGUE 

BE T WE EN 

Acadetnicusy Ruflicus^ and 7%eopbiius. 

At which Humanus was prefent. 

i^'f^.'^^yELL met, honcH Rujlicus. 

I can now tell you with 

much Pleafure^ that w^ 

ihall ibon fee a Second Part of the Spirit of 

Prayer. And as' foon as I get it^ I will come 

and read it to you. 

Ruft. I have often told you, Academicus^ 
that I wonder'd at your Eagemefs and Impa** 
tience to fee more of this Matter* As to my 
Part, I have no fuch Thirft within me, and 
ihould make no Complaint, if it never came 
out. 

Acad. My Friend Rufticus^ you can't read 5 
and that is the Reafon that you are not in 
my State of Impatience to fee another Book. 
Ruft. Indttd^ Academicus, you quite mif- 
• tskt the Matter. The Firft Part of the Spi^ 
' rif of Prayer you read to me more than three 
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or four times^ and that is the Reafon, why 
I am in no State of Eagernefs after a Second 
Part. I have found in the Firft Part, all that 
I need to know of God, of Chrift, of my* 
felf, of Heaven, of Hdl, of Sin, of Grace, of 
Death, and of Salvation : Ifhat all thefe 
Things have their Beings their Life^ and 
their Wbrkingj in my own Heart : That God 
is always in me, that Chrift is always with- 
in me ; that he is the inward Light ahd Life 
of my Soul, a Bread from Heaven, of which 
I may always eat ; a Jfater of eternal Lijfe 
fpringin^ up in my Soul, of which I may 
always drink. O my Friend, thefe TruAs 
have opened a new Life in my Soul : I am 
brought home to myfelf ; the Veil is taken off 
from my Heart; I have found my God 1 1 know* 
that his Dwelling-place, his Kingdom, is with- 
in me. What need we then call out for Books 
written only with Pen and Ink, when fuch 
a Book as this, fo full of Wonders, is once, 
open'd in our own Hearts ? My Eyes, my 
Ears, my Thoughts, are all turned inwards^ 
becaufe all that God, and Chrift, and Grace, 
are doing for me; all that the Devil, the 
World, and theF]e(h,are working againft me; 
are only to be known and found there. What 
need ^en of fo much News fronl abroad, 
£ncc all that conoem^ either Life or Deaths 
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are all tranfa£ling» and all at Work, within 
me ? 

How could I be faid to have felt thefe great 
Truths, to be fenfible of thefe Riches of Eter- 
nity treafur'd up in my Soul, to know what 
a great Good the Divine Nature is in me, and 
to me, if, inftead of turning all the Defire and 
Delight of my Heart towards them, I only 
felt a Longing and Defire to read more con- 
cerning the Spirit of Prayer ? No, Academicus^ 
another, and a better Fire is kindled within 
tne \ my Heart is in Motion^ and all that is 
within me tends towards God ; and I find 
that nothing concerns me more, than to keep 
my Heart from wandering after any thing 
elfe« I now know to what it is that I am 
daily to die, and to what it is that I am daily 
ito live ; and therefore look upon every Day 
as loft, that does not help forwards both this 
Death, and this Life, in me. I have not yet 
done half, what the Firft Part of the Spirit of 
Prayer direds me to do ; and therefore have 
but little Occafion to call out for a Second. 

Tbfopb. Indeed, Academicus^ I muft own^ 
that honeft Rufiicus^ as you caird him, has 
ipoken well. Your Education has fo accuf* 
tomed you to the Pleafiire of reading Variety 
of Books, that you hardly propofe any other 
End in reading, than the Entertainment of 

A 3 your 
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your Mind : Thus'^lic Spirit of Prayer has on* 
ly awakened in you a Defire to fee another 
Part upon the fame Subjeft. This Fault is 
very common to others, a$ well as Scholars, 
and even to thofe who only delight in readmg 
good Books. 

Philo for this twenty Years has been coI-» 
leding and reading all the fpiritual Books he 
can hear of. He reads them, as the Critics 
read Commentators and Lexicons ;' to be nice 
and exa£t in telling you the Stile^ Spirit^ and 
Intenty of this or that fpiritual Writer, how 
one is more accurate in this, and the other 
in that. Philo will ride you forty Miles in 
Winter to have a Converfation about fpiritual 
Books, or to fee a Collection larger than his 
own. Pbilo is amazed at the Deadnefs and 
Infenfibility of the Chriftian Worlds that they 
iare fuch Strangers to the inward Life and fpiri- 
tual Nature of theChriflian Salvation; he won* 
ders how they can be fo zealous for the out^ 
ward Letter and Form of Ordinances, and fo 
averfe to that fpiritual Life, that they all ppint 
at, as the one thing needful. But Pbiio nt^ 
ver thinks how wonderful if is, that a Man 
who knows Regeneration t6 be the Whole, 
fhould yet tx)n tent himfelf with the Lovf pjf 
Books upon the new Birth,, in (lead qf Iieing 
bom again himfelf. ; For all that is changed 
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in PbilOf is his Tafte for Books. He is no 
more dead to the World, no more dclivcr'd 
from bimielf, is as fearful of Adverfity, as 
fond of Profpcrity, as eafily provok'd and 
pleasfd with Trifles, as much governed by 
his own Will, Tempers, and Paflions, as un- 
willing to deny his Appetites, or enter into 
War with himfelf, as he was twenty Tears 
ago. Yet all is well with Pbilo \ he has no 
Sufbicion of himfelf j he dates the Newnefs pi 
hisLiife, and the Fulnefs of his Light, from 
the timq that he difcover'd the Pearl of Eter- 
nity in fpiritiial Authors. 

All this, Academicui^ is faid on your Ac« 
c6unt, that you may not lofe the Benefit of 
this Sp^rk of the Divine Life that is kindled 
in your Soul, but may conform yourfelf fuU- 
ably to fo great a Gift of God. 

It demands at prefent ^n Eagernefs of ano<« 
ther Kind, than that of /nuch reading even 
upon the mofl fpiritual Matters. 

Acad^ I thank you, Tiheofhilut^ for your 
good Will towards me ; but did not imagine 
ciy Eagernefs after fuch Books to be fo great 
and dangerous a Miftake. And if I don't 
yet entirely give into what you fay, it is be-- 
caufe a Friend of youirs has told us (and 
as I thought by way of Direction), that he 
has been a diligent Reader of all the fpiri- 

A 4 v;^^ 
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tual Authors from the apoflolical Dionyjius 
down to the illuminated Guion^ and celebrated 
Fenekn of Cambray : And therefore it woald 
never have come into my Head, to fufpeft it 
to be a Faulty or dangerous, to follow his £x« 
. ample. 

Theopb. I have faid nothing, my Friend, 
with a Defign of hindering your Acquaintance 
with all the truly fpiritual Writers. I would 
rather in a right Way help you to a true In« 
timacy \yilh them : For they are Friends of 
God, entrufted with his Secrets, and PSarta* 
kers of the divine Nature : And he that con* 
veries rightly with them, has an Happinefs, 
that can hardly be over-valued% 

My Intention is only to abate, for a dme» 
a Spirit of Eagernefs after much ' reading, 
which in your State has more of Nature than 
Grace in it ; which feeks Delight in a Variety 
of new Notions, and rather gratifies Curiofi* 
ty, than reforms the Heart. 

Suppofe you had feen an Angel firom Hea-* 
ven, who had difcover'd to you a Glimpfe of 
its osvn internal Brightnefs, and of that glo- 
rious Union in which it liv'd with God, open- 
ing more of itfelf to the inward Sight of 
your Mind, than you could either forget or 
relate. Suppofe it had told you with a piercc- 
ing Word, and living Imprefl^on, that all its 

own 
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own arigelic and heavenly Brightnefs was hid 
in yourfelf, conceal'd from you under a befti-* 
a| Covering of Flefh and Blood ; that this 
Flefli and Blood was become the Mafler of it, 
would not fuiFer it to breathe, or ftir, or come 
to Life in you. Suppofe it had told you^ that 
all your Life had been fpent in helping this 
Flefli and Blood to more and more Power 
over you, to hinder you from knowing and 
feeling this Divine Life within you. Suppofe 
it bad told you, that to this Day you had 
lived in the gr offeft Self-idolatry^ loving, ferv- 
ing, honouring, and adoring yourfelf, in- 
fkad of loving, ferving, and adoring God with 
all your Heart, and Sout, and Spirit : That 
all your Intentions, Projeds, Cares, Pleafures, 
imd Indulgences, had been only fo muchLa«» 
bour to bring you to the Grave in a total Ig- 
norance of that great Work, for which alone 
you was born into the World. 
- Suppofe it had told you, that all this 
filmdnefs and Infenfibility of your State, was 
obflinately and wilfully brought upon yoi^- 
felf, becaufe you had boldly flighted and 
refifled all the daily inward and outward Calls 
of God to your Soul, all the Teachings, Do- 
ings, and Sufferings, of a Son of God to redeem 
you. Suppofe it left you with this Farewell 
O Man, awake s thy Work is great, thy Time 
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is (hort, I am thy laft Trumpet j the Grave 
calls for thy Flefli and Blood, thy Soul muft 
ctiXtx into a new Lodging. To be boraagain, 
IS to be an Angel : Not to be born again^ is, 
to become a Devil. 

Tell me now^ Academicus^ what would; 
yt}M exped from a Man, who had been thus . 
awakened, and pierced by the Voice of an* 
Angel ? Could you think he had any Senfo 
]eft, if he Was not caft into the deepeft Depth 
of Humility, Self-deje£tion, and Self-abhor-^: 
rence ? Cafting himfelf, with a broken Hearty 
at the Feet of the divine Mercy, defiring no- 
thing but that, from that Time, every Mo- 
ment of his Life might be given unto God^ in 
the moft perfcdfc Denial of every Temper, 
Will, and Ihclmatiom^ that nouriih'd the Cor-, 
ruption of his Natbfe: Wi(hing aiid praying 
from the Bottom of his Heart, ths^God would 
lead him into and through every thing in-- 
wardly and outwardly, that might deftroy the 
evil Workings of his Nature, and awaken all 
that was holy and heavenly within him ; 
that the Seed of Eternity, the Sp^k of Life, 
that he had fo long quench'd and (mothered 
under earthly Kubbifii, might breathe, and 
come to Life, in him. 

Or would you think he was eoough afFed- 
ed with this angelic Vifit^ if all that it had 
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awakened in him, w^s only a Longing and 
eager Defire to hear the fame, or another 
Angel talk again ? 

Acad. Oh Theopbilus^ you have faid 

*nough : For all that is within mc confents 

to the Truth and Juftnefs of what you have 

faid. I noNV feel, in the ftrongeft Manner, 

that I have been rather amufed, than edified, 

^y what I have read. 

^ Tbeopb. A fpiritual Book, Academicus^ \% 
^ Call to as real and total a Death to the 
Aliifc of corrupt Nature, as that which Adam 
^ied in Paradife, was to the Life of Heaven, 
^e indeed died at once totally to the IX vino 
Xife in which he was created : But as our 
!Body of Earth is to laft to the End of our 
Lives J fo to the End of our earthly Life, 
every Step we take, every Inch of our Road^ 
is to be made up of Denial, and dying to 
ourfelves 3 becaufe all our Redemption con* 
fifts in oiir regaining that firft Life of Hea- 
ven in the Soul, to which Adam died in Pa* 
radife. And therefore the one fingle Work 
of Redemption is the one fingle Work of 
Regeneration, or the raifing up of a Life, 
aod Spirit, and'Tempers, and Inclinations, con- 
trsdry to (hat Life and Spirit which we derive 
from our earthly fallen Parents; To think 
therefore of any thing, but the continual^ to* 



tal Denial of our earthly Nature, is to over«r 
look the very one thing on which all depends. 
And to hope for any thing, to truft or pray 
for any thing, but the Life of God, or a BirtB 
of Heaven, in our Souls, is as ufelels to us^ 
as placing our Hope and Truft in a graven 
Image. Thus faith the Chrift of God, the 
one Pattern, and Author of our Salvation : 
if any Man will be my Difciple, let him de* 
ny bimfelf bate bis own Life, take up bis daily 
Crofs, and follow me. And again : Unlefs a 
Man be born again from above, (f Water and 
tbe Spirit, be cannot fee, or enter into, the 
Kingdom of God. , 

Now is your time, Academicus, to enter 
deeply into this great Truth. You are juft 
come out of the Slumber of Li% and bqgiii 
to fee with new Eyes the Nature of your Sal- 
vation. You are charmed with the Difcove- 
ry of a Kingdom of Heaven hidden within 
you, and long to be entertained more and 
more with the Nature, Progrefs, and Perfec- 
tion of the new Birth, or the Opening of the 
Kingdom of God in your Soul. 
, But, my Friend, ftop a little^ It is indeed 
great Joy, that the Pearl of great Price is 
found I but take notice, that it is not yours, you 
can have no Pofleifion of it, till, as the Mer- 
chant did^ you fell all that you bave, and 

buy. 
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buy It. Now Self is all that you have, ie 
is your fole Pofleffion ; you have no Goods 
of your owrty nothing is yours but this Self. 
The Riches of Self arc your ewn Riches i 
but all tbh Self is to be parted with, before 
the Pearl is yours. Think of a lower Price, 
or be un^^Iling to give thus much for it ; 
plead in your Excufe, that you keep the 
Commandments, and then you are that very 
lich young Man in the Gofpel, who went 
away forrowful from our Lord, when he had 
'feid, If thou wilt be perfeBj that is, if thou 
wilt obtain the Pearl, Jell all that tbm ba/l^ 
$nd give to the Poor j that is, die to all thy 
Pojfe/pon of Self and then thou haft given- 
all that thou haft to the Poor, all that thou 
haft is devoted and ufed for the Love of God 
and thy Neighbour. This felling all. Academic 
cus^ is the Mcafure of your dying to Selfi all 
of it is to be given up ; it is an apojiate Na«- 
ture, a Jlolen Life, brought forth in Rebel- 
lion againft Qpd ; it is a continual Depart^ 
ure from hinO It corrupts every thing it 
touches ; it defiles every thing it receives ; it 
turns all the Gifts and Bleffings of God inta 
Govetoufnefs, Partiality, Pride, Hatred,. and 
Envy. All thefc Tempers are born, and bred, 
and nourilhed, in Selfi they have no other 
Place to live in, no Poffibility.of Exiftence, 
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Ibiat in 'that Creature which is fallen from a 
I^ife ip^God, into a Life in Self. 
;. Acad. Pray, Sir, tell me more plainly, 
what this Self is^ iince fo much depends up* 
on it. 

7be(^b. It is Hell, it is the Devil, it is 
Parknefs, Pain, and Difquiet. It is the one 
only Enemy of Chrift, the great Antidirift. 
It is the fcarlet Whore, tlie fiery Dragon, the 
old Serpent, the devouring Beaft, that is men«- 
tioned in the Revelation of St. John. 

Acfkd^ You rather terrify than inftruft me^ 
by this Defcription. 

Tbeopb. It is indeed a very frightful Matter; 
it contains every thing that Man has to dreacl 
. and hate, to refiil and avoid. Yet be afTured, 
my Friend, that, carelefs and merry as the 
World is, every Man that is born into it, has 
all thefe Enemies to overcome within himfelf. 
And every Man, till he is in the Way of ilc- 
generation, is more or Icfs governed by them. 
No Hell in any remote Place, no Devil that 
is feparate from yop, no Darknefs or Pain 
that is not within you, no Antichrift either 
at Rome or l^ngland^ no furious Beafl^ 'iio 
, fiery Dragon, without, or apart froqi you, 
can do you any Hurt. It |s your own Hell, 
your Qwn Devil, your own Beaft, your own 
Antichrifli your own Dragon, that liyes "in 

your 



your own Heart's Bloody that alone can hurt 
you. 

Die to this Self, to this inward Nature ; 
and then all outward Enemies are overcome. 
Live to this Self^ and then, when this Life is 
cut, all that is within you, and all that is 
without you, will be nothing elfe but a mere 
feeing and feeling this Hell, Serpent, Beaft, 
and fiery Dragon. 

See here, Academicm^ the twofold Nature 
of every Man. He has within him a re- 
deeming Power, the Meekneft oi ^t, heaven- 
ly Life, called the hamh of God. This Seed 
is furrounded, or encompafTed, with theBeaft 
of flefiily Lufls, the Serpent of Guile and Sub- 
tilty, and the Dragon of fiery Wrath. This is 
the great Trial, or Strife of human Life, whe- 
ther a Man will live to the Lufls of the 
htafi^ the Guile of the Serpent^ the Pride 
und Wrath of the fiery Dragon^ or give him- 
felf up to the Meeknefs, the Patience, the 
Sweetnefs, the Simplicity, the Humility, of 
^t Lamb of God. 

This is the Whole of the Matter between 
God and the Creature. On one fide, Fire and 
Wrath, awakened firft by the rebellious An- 
gels 3 and on the other fide, the Meeknefe 
of the Lamb of God, the Patience of divine 
Love coming down from Heaven, to ftop 



and overcome the Fire and Wratb that k 
broken out in Nature and Creature. Your 
Father Adam has introduced you into the 
Fire and Wrath of the fallen Angels, into 
a World from whence Psiradife is departed. 
Your Flejfh and Blood is kindled in that Sin, 
which firft brought forth a murdermg Caiui 
But) dear Soul, be of good G>mfort ; for thp 
Meeknefs^ the Love^ the Hearty the LMnb of 
God is become Man, has fet himfelf in the 
Birth of thy own Life, that in him, and with 
him, and by a Birth from him, Heaveii and 
Paradife maybe again opened both within 
thee, and without thee, not for a Time^ but 
to all Eternity. 

Once more, Academicus. Every Man in 
this World (lands ejjentially in Heaven, and 
in Hell, both as to that which is .within 
him, and that which is without him : For 
Man and the World are both in xbt fame 
fallen State. The Curfe in the Earth is that 
fame thing in outward Nature, that the Loft 
of the Divine Life was to the Soul of Adain. 
The whole World in all its Nature is no- 
thing elfe but a real Mixture of Hteveik 
and Hell. The Sun and the Water of this 
World, is that which keeps under, and oycf- 
comes the Darknefs, Wrath, and Fird of Hell, 
and carries on the vegetable and animal I^ifc 
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tl^at is in it The Light of the Sun bleffcs 
all the Workings of the ElementSj and the 
cool, fbftening Eflence of the Water, keeps 
under the Fire and Wrath of Nature, In 
all animal Creatures, the Birth of Light in 
their own Life, and the Water of t|;ieir own 
Blood, both produced by the Light of the 
Sun, and the Water of outward Nature. 
brings forth an Order of earthly Creatures, 
that can enjoy the Good that is in this World, 
in Spite of the Wrath of Hell, and the Ma- 
lice of Devils. 

But Man has more than all this ; for be- 
ing at firft created an Angel, and intended by 
the Mercy of God to be an Angel again, 
ias the Light of Heaven, and the Water of 
eternal Life, both given to Adam in that Seed 
^tbe Woman^ which was to hruifi the Head 
of the Serpent ; that is, to overcome the 
Curfe, the Fire, and Wrath, or Hell, that 
'^V'as awaken'd in the fallen Soul. So that Man 
Has not only, in common with the other Ani- 
Kxials, the Light and Water of outward Na- 
ture, to quench the Wrath of his own Life 
in this mixed World, but he has the Meck- 
ncfs, the Light, the Love, the Humility, of 
the Holy Jefus, as a Seed of Life born in his 
Soul, to bring forth that firft Image of God, 
in which Adavi was created. 

B This, 
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This, my Friend, is the true Ground ojf* 
all trae Religion : It means nothing, it intends 
nothing, but to overcome that earthly Life, 
which overcame Adam in the Fall^ that macb 
him a Prifoncr of Hell, and a Slave to the 
corrupt Workings of earthly Flefti and Blood. 
And therefore you may fee, and know with 
a mathematical Certainty, that the one thing , 
neceflary for every fallen Soul, is to die to 
all the Life that we have from this World. 
that the Life of Heaven may be again born in 
him. The Life of this World is the Life 
of the Beaji^ the Scarlet Wbore^ the old &r-. 
pent^ and the fery Dragon. 

Hence it is that Sin rides in Triumph over 
Church and State^ and from the Court to the 
Cottage all is over-run with Senfuality, Guile, 
Falfenefs, Pride, Wrath, Envy, Selfiflincfs, 
and every Form of Corruption* Every one 
fwims away in this Torrent^ but he who 
hears and attends to the Voice of the Son of 
God withi7i him, calling him to die to this 
Life, to take up his Crofs> and follow him. 
Much learned Pains has been often taken 
to prove. Rome^ or Conjiantinople^ to be the 
Seat of the Bcaft, the Antichrift, the Scarlet 
Whore, G?r. But, alas ! they are not at fuch 
SL Diftance from us, they are the Properties 
of fallen human Nature, and arc all of them 

alive 
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allv^e in our own Selves, till we are dead or 
dying to all the Spirit and Tempers of this 
World. They are every- where, in every Soul, 
^Here the heavenly Nature, and Spirit of the 
Holy Jefus is not. But when the human Soul 
torus from itfelf,and turns toGod,dies to itfelf, 
^nd lives to God in the Spirit,Tempers, and In- 
clinations of the Holy Jefus, loving, pitying, 
differing, and praying for all its Enemies, 
^d overcoming all Evil with Good, as this 
Chrift of God did ; then, but not till then, 
sue thefeMonfters feparate from it. For Co- 
^retoufnefs and Senfuality of all kinds, are the 
'very devouring Beaft ; Religion governed by 
a 'worldly, trading Spirit, and gratifying the 
partial Interefls of Flefli and Blood, is nothing 
clfc but the Scarlet Whore j Guile, and Craft, 
and Cunning, are the very Effence of the old 
Serpent I Self-Interefl: and Self-Exaltation are 
the whole Nature oiAntichriJl. Pride, Per- 
fecution. Wrath, Hatred, and Envy, are the 
very Effence of the Jiery Dragon. 

This, Academicus^ is the fallen human Na- 
ture,, and this is thf old Man^ which is alive 
in every one, tho' in various Manners, till he 
is born again from above. To think therefore 
of any thing in Religion, or to pretend to real 
HoKnefs, without totally dying to this old Man, 
18 building Caflles in the Air 3 and can bring 

B a l^\]^ 
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forth nothing, but Satan in the Form of in 
Angel of Light, Would yon know ^yfcaJemi^ 
cus jV/htncQ it is, that fo many falfc Spirits have 
appeared in the World, who have deceived 
themfelves and others with falfe Firc^ and'falfe 
Light, laying Claim tolnfpirations, Illumina* 
tions, and Openings of the Divine Life, pretend- 
ing to do Wonders under extraordinary Calls 
from God ? It is this j they have turned to God, 
without turning from themfelves 5 would be a- 
live in God, before they were dead to their own 
Nature ; a thing as impoffible in itfel^ as for a 
Grain of Wheat to be alive before it dies. 

Now Religion in the Hands of Self, or 
corrupt Nature, ferves only to difcover Vices 
of a worfc kind, than in Nature left to it- 
felf* Hence are all the diforderly Paffions of 
religious Men, which burn in a worfe Flame, 
than Paffions only employed about worldly 
Matters: Pride, Self-Exaltation, Hatred, and 
Perfecution, under a Cloak of religious Zeal^ 
will fandify Adions, which Nature,- left to 
itfelf, would be afhamed to own. 

You may now fee, j^cademictiSy with what 
great Reafon I have called you, at your firft 
fetting outj'to this great Point, the total dying t9 
Selfy as the only Foundation of a folid Piety. 
All the fine Things you hear or read of an in- 
ward and fpiritual Life in God, all your Expec* 

tations 



tanons of the Ligh( and Holy Spirit of Gkxl, 
ivill become a falfe Food to your Soul^ till 
you only feek for tliem thro' Death to Self. 

Obferve, Sir, the Difference which Cloaths 
make in thofe, who have it in their Power to 
drcfs as they plcafe : Some are all for Shew, 
Colours, and Glitter ; others are quite fantafli* 
cal and affeded in their Drefs : Some have a 
grave and folemn Habit ; others are quite fim-^ 
pie and plain in* the whole Manner. Now all 
this Difference of Drefs is only an outward 
DiflFerence, that covers the fame poor Carcafe, 
and leaves it full of all its own Infirmities. 
Now all the Truths of the Gofpel, when only 
embraced and pofTefTed by the old Man, make 
only fuch fuperficial Difference, as is made by 
Cloaths. Some put on a folemn, formal, pru- 
dent, outfide Carriage ; others appear in all the 
Glitter and Shew of religious Colouring, and 
fpiritual Attainments ; but under all this out- 
fide Difference, there lies the poor fallen Soul, 
imprifoncd, unhelped, in its own fallen State. 
And thus it muft be, it is not pofTible to be 
«therwife, till the fpiritual Life begins at the 
tnie Root, grows out of Death^ and is born 
in a broken Heart, an Heart broken off from 
all its own natural Life. Then Self-Hatred, 
Self-Contempt, and Self-Denial, is as fui table 
to this new-born Spirit, as Self-LoNe^ ?>^\^- 
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Eftccm, and Self-Seeking, is to the unregc* 
Derate Man. Let me, therefore, my Friend^ 
conjure you, not to look forward, or caft 
about for fpiritual Advancement, fill you have 
rightly taken this jirfi Step in . the fpiritual 
Life. All your future Progrels depends up- 
on it : For this Depth of Religion goes no 
deeper, than the Depth of your Malady ; 
For Sin has its Root in the Bottbm of your 
Soul, it comes to Life with your Flefh artd 
Blood, and breathes in the Breath of your na- 
tural Life 5 and therefore, till yoii die to Na- 
ture, you live to Sin ; and whilft this Root 
of Sin is alive in you, all the Virtues you pUt 
on, are only like fine painted Fruit hung upon 
a bad Tree. 

Acad. Indeed, TbeophiluSy you have made 
the DiflFerence between true and falfe Reli- 
gion as plain to me, as the Difference be- 
tween Light and Darknefs. But all thoit you 
have faid, at the fame time, is as new to me, 
as if I had lived in a Land, where Religion 
had never been named. But pray, Sir, tell 
me how I am to take this firji Stepy which 
you (Q( much infift upon. 

T^beoph. You are to turn wholly from your- 
/elf, and to give up yourfelf wholly unto 
Qod, in this or the like twofold Form oi 
Words or Thpughts : 
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^y Oh my God, with all the Strength of 
^^ my Soul, aififtcd by thy Grace, I defire 
*' and rcfolvc to rcfift and deny all my own 
** Will, earthly Tempers, felfifli Views, and 
*' Inclinations ; every thing that the Spirit 
^^ of this World, and the Vanity of fallen 
• ^ Nature, prompts me to, I give myfelf up 
^* wholly and folely unto Thee, to be all 
^' thine, to have, and do, and be, inwardly 
• ' and outwardly, according to thy good Plea^ 
*• fure. I defire to live for no other Ends, 
" with no other Defigns, but to accomplifti 
" the Work which thou requircft of me, 
'^ an humble, obedient, faithful, thankful, 
^* Inftrumcnt in thy Hands, to be ufed as 
^' thou pleafcft," 

You are not to content yourfelf, my Friend, 
^Ith no w-and- then, or even many times, make^ 
. ing this Oblation of ycurfplf to God, It muft 
be the d^ly, the hourly Exercife of your 
IViind; till i| is wrought into your very Na- 
ture, and becomes an efTcntial State and Ha- 
l^it of your Mind, till you feel yourfelf as 
habitually turned from all your own Will, 
felfifli Ends, and earthly Defires, as you are 
from Stealing and Murder; till the whole 
Turn and Bent of your Spirit points as con-r 
ilantly to God, as the Needle touched with 
,||je Lpadflohc does to the North. This, Sir, 
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K your firft, and ncceffary Step in the fptri- 
tual Life;: this is the Key to all the Treafures 
of Heaven ; this unlocks the fealed Book of 
your Soul, and makes room for the Light and 
Spirit of God to arife up in it. Without this, 
. the ipiritual Life is but fpiritual Talk, and 
only affifts Nature to be pleas'd with an Holi- 
xiefs that it has not. 

The NecefEty of this firft Step, and the 
Folly of pretending to fuccecd without it, is 
thus rcprefented by our blefled Lord : JFbat . 
Man intending to build an Houfe —^ 

All our Ability and Preparation to fucceed 

in this great Affair, lies in this firji Step. You 

may perhaps think this an hard Saying. But 

don't go away forrowful, like the young Man 

in the Gofpel, becaufe he had great Poflet- 

lions. For, my Friend, you little think what 

a Deliverance you will have from all Hard- 

(hips, and what a Flow of Happinefs is found 

even in this Life, as foon as the Soul is thus 

dead to Selfy freed from its own Paffions, and 

wholly given up to God ; of which I fhall 

ipeak to you' by-and-by. I have told you the 

Price of. the new Birth. I fliall now leave 

you to confider, whether you wijl be fo wife 

a Merchant, as to give up all the Wealth of 

the old Man for this heavenly;Pearl. I don't. 

expeft your Anfwer now, but will ftay for it 

(ill To-mprrow^ But 



C 25 ] ' 

But pray, Gentlemen, who is this Humanusf 
I don't remember to have feen him before : 
He feems not willing to fpeak, yet is often 
biting his Lips at what is faid. 

Ruji. This HumanuSy Sir, is my Neighbour ; 
but fo ignorant of the Nature of the Gofpel, 
that he is often trying to perfuade me into 
4 Difbelief of it. I fay ignorant (tho' he is 
a learned Man), becaufc I am well aflured, 
that no Man ever did, or can oppbfe the Go- 
fpel, but through a total Ignorance of what 
it is in itfelf : For the Gofpel, when rightly 
underftood, isirrefiftible j it brings more good 
News to the human Nature, than Sight to 
the Blind, Limbs to the Lame, Health to 
the Sick, or Liberty to the condemn'd Slave, 
But this Neighbour of mine has never yet been 
in Sight of the Truth, as it is in the Gofpel j 
be knows nothing of the Grounds and Rea- 
fgn of it, but what he has picked up out of 
Books, that have been written againft it, and 
for it. He often makes ufe of one Maxim of 
the Gofpel, to overthrow it; and wonders 
that fo plain and honeft a Man as I am, will 
aot fubmit to it. He fays, if it be a Truth, 
a)s the Gofpel faith, That the Tree mujl be 
known by its Fruity and that agoodTree can- 
not bring forth corrupt Fruity we need only 
\oQ^ at the Lives of Chriftians, the Craft of 
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Priefts, the Wars, Contentions, Hatreds, Seds, 
Parties, Herefies, Divifions, Outrages, and Per- 
fecutions,whichChriilianity has brought forth, 
we need only look at this, to have all our 
Senfes and Reafon affure us, that the Gofpel 
muft be a bad Tree. 

But this is enough concerning the Man. He 
comes with me at his own earneft Defire, 
which has lately feiz'd him, and upon his 
own ftrid: Promife, not to interrupt our Con- 
verfation ; but to be a filent Hearer, till it is 
all over. And therefore, if you pleafe, Sir, 
I beg our Converfation may for a while turn 
upon the chief Points afferted in the Spirit 
of Prayer, for two Reafons j firft, that Acade^ 
micus may fee what Reafons I had for faying^ 
that Book had given me a fufficient Inftruc- 
tion J and alfo that Humanus^ heating thcfe 
great Points, may hear the whole Ground an4 
Nature, the NeceiBity and Bleflednefa, of the 
Chriftian Redemption, fet forth in fuch a De- 
gree of Light, and Truth, and Amiablenefi, 
^ he had no Notion of before. 

Theoph. Your Neighbour is welcome^ and \ 
pray God to give him an Heart attentive tQ 
thofe Truths, which have made fo good an ' 
Impreffion upon you. The firft Point that 
you defire us to fpeak to, • is concerning the 
Original pf this temporal World. How God 
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was mov'd to create it, upon the Fall of a 
whole Hoft, or Kingdom of Angels, who, 
by their Revolt from God, fcft the divinp 
Light, and awakened in thcmfclves, and the 
Region in which they dwelt, the dark, wrath- 
ful Fire of Hell : For Hell is nothing elfe, 
but Nature departed, or excluded, firom the 
Beams of divine Light. The Materiality of 
their Kingdom was Jpiritual^ and the Light 
that glanced through it, that fiird its Tranf- 
parcncy with an Infinity of glorious Wonders, 
was the Son of God, the Brightnefs of the 
Father's Glory. The Spirit that animated 
the inward Life of thefe glorious Angels, and 
that mov*d with its fwcet Breath, through all 
this glajy Sea, opening and changing new 
Scenes in the Mirror of divine Wifdom, was 
tht Hol^ Spirit of God, that eternally proceeds 
from the Father and the Son. Thus did 
thefe celeftial Spirits live, move, and have 
their Being, in God, All was Heaven, and 
they all were as fo many created Gods, eter- 
nally finking down, and rifing up, into netv 
Heights and Depths of the Riches of the 
Divine Nature. With this Degree of Glory 
and Happlnefs was the whole Extent of the 
Place of this World fiU'd, before the An- 
gels fell »: And to this Degree of Happinefs, 
and heayenly Glory, will the whole Place .of 
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this World be again rais'd, when the Love of 
God fliall have finifli'd the great Work of the 
Redemption of Mankind. Heaven again, and 
Angels again, rais'd out of the Mifery of Time^ 
to ling eternal Praifes to the Holy Trinity, and 
to the Lamb that has overcome Sin, and Death, 
and Hell, and turn'd all the Wrath, and Mi- 
fery, and Darknefs of this World, into an Hea- 
ven never more to be chang'd. Oh RuJiicuSy 
what Sentiments do thefe Things raife in you ? 
Ru/l. Indeed, Sir, they almoft make me 
to forget, that I am in the Body. You have 
fet me upon a Mountain, from which, whe- 
ther I look backwards, or forwards, or down-« 
wards, all is equally furprifing ; backwards, 
a Breach made in Heaven, the firft Opening 
of Hell and Darknefs, and a new Creation out 
of the Ruins of the fallen Angels ; forwards. 
Time and all temporal Nature rifing again in^ 
to its firft Eternity ; downwards, a Globe of 
Earth, the Seat of War between Heaven and 
Hell, where Men are born to partake of the 
dreadful Strife, and have only the little Span 
of Life, either to overcome with God, or be 
overcome by the Devil to all Eternity. Oh 
Sir, what great Things are thefe ? I wifli that 
all the World, as well as my Neighbour Hu- 
fjtanus^ were forc'd to be filent Hearers of 
them. 3«t, pr^y. Sir, go on, 
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Theopb. When God faw the Darknefs that 
nvas upon the Face of the Deep^ and the whole 
angelic Habitation become a Chaos of Con- 
fufion, the Spirit of God mcv'd upon the Face 
of the Waters ; that is, the Spirit of God be- 
gan to operate again in this outward Dark- 
nefs, that cover'd this once tranfparent glaffy 
Sea ; for from a glafly Sea it was become a 
Deep cover'd with Darknefs, which was foon 
to take another Nature ; to have its Fire 
and Wrath converted into Sun and Stars ; 
its Drofs and Darknefs into a Globe of Earth ; 
its Mobility and Moifture into Air and Water ; 
when the Spirit of God began to move and 
operate in it. But before this Chaos had en- 
ter'd into this new Order, God faid, Let there 
be Light 5 and there was Light. This Light, 
my Friend, was not the prcfent Light of this 
World, which now governs the Night and the 
Day 5 for the Sun, the Moon, and Stars, were 
not created till the fourth Day. But the Light 
which God then fpake forth, was a Degree 
of Heaven, that was commanded to glance 
into the darkened Deep, which penetrated 
through all. the Depth of the Chaos, and in- 
termixed itfelf through every Part; not turn-^^ 
ing the Whole into a Region of Light, but 
only by its quickening Virtue fitting, difpcfc- 
ing, and preparing, .every Part to take that 
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Change, which' every following Day of the 
Creation was to bring forth, in and out of 
this darkened Deep : For Darknefs is Deaths 
and Light is* Life. This was the Nature and 
Work of that firft Light, which God called 
forth on the. firft Day : It was God's baptize- 
ing the dead Chaos with the Spirit of Life, 
that it might be capable of a Refurred:ion in- 
to a new Creation. 

See here the Uniformity of the Divine Pro- 
cedure, with regard both to fallen Nature and 
Creature. When the Creature (Man) was 
fallen, his Redemption was begun by God's 
fpeaking a Seed of Light, called the Seed of the 
Woman, into the Birth of his Life. This alone 
could qualify him for the new Creation in 
Chrift Jefus. When Nature was faUcn, its 
Reftoration was begun in the fame Manner : 
Light was commanded to enter into it, or 
rather to rife up in it : This was its Power or 
Poffibility of coming out of its fallen State. 

Marvel not, Ru/iicus^ that I call this firfl 
Light of the firft Day, a Degree of Heaven : 
For Light is natural, eflfential, and infeparable 
from Heaven ; it belongs only to Heaven ; and 
where-ever elfe it is, it is only there as a Gift 
from Heaven. And therefore fo much as 
there is of Light in this World, fo much 
there is of Heaven in it. Darknefs is natu- 
ral^ 
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ra)^ effentia^ and infeparabic from Hell j and 
can be no-where elfe, but where Hell can in 
fomc Degree open and difcover itfelf. And 
where-ever, and in what Degree, Darknefs can 
ILew itfelf J there, and in 'the fame Degree, 
is the Nature of Hell known and felt. This 
World is made up of Light and Darknefs, 
not only as it confifts of Day and Night, but 
becaufe every earthly thing is itfelf a Mix* 
tore of Light and Darknefs. The Darknefs 
is the Evil, and the Light is the Good, that 
is in every thing. If the Darknefs was predo- 
minant in Vegetables, they would all be rank 
Poiibn ; if in Animals, they would be all as 
fo many wrathful venomous Serpents of Hell. 
If the Light did quite fupprefs the Darknefs 
in Vegetables, they would be like the Fruits 
which were to have been Man's Food in 
Paradife^ 

Ru/i. Thefc Things, Theophilus^ flrike a 
moft amazing Light into all the Myfteries 
botli of Nature and Grace. But they don't 
more enlighten, than they edify the Mind. 
They are all reforming Truths ; they have 
the Nature of Alteratives, they purge the 
Heart of all its Drofs , they force it to drop all 
its Pretenfions to earthly things, as the poor 
deceitful Baits of fallen Nature ; and to long 
for nothing, but to have That firft Heaven 
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and Life in God, for which Angels and Mcfl 
were at firft created. Bat I want to fliew to 
my Friend Humanus^ as it were in one View^ 
that Chain of Truths, which follows from 
what you have faid : But I had rather you 
would do it. ^'/ 

Tbeopk Agreed : And I will fet them :ii 
order thus, i ft, That the Place of this World 
is the very Place, or Region, which belonged 
to Lucifer^ and his Angels. 2dly, That every 
thing that we fee in this World, all its Ele- 
ments, the Stars, the Firmament, &c. arc 
nothing elfe but the invifible Things of the 
fallen Woijd, made vifible in a new and 
lower State of Exiftence. 3dly, That before 
the Rebellion of the Angels there was no- 
thing but God, and Heaven, and heavenly 
Beings. Light, and Love, and Joy, and Glo- 
ry, with all the Wonders thereof, were the 
only things feen and felt by the Angels. Dark- 
nefs and Fire, with every Quality thereof, were 
abfolutely unknown to the Angels; they had 
no more Sufpicion of them, than of the 
PolTibility of Sicknefs, Pains, Heat, and Gold. 
All they aimed at, was at being higher in the 
Glories, and Powers, and Light, of that Hea- 
ven in which they lived. But their turning 
to their own Strength to efFcd: this, was their 
whole turning from God, and a falling into 

Nature 



[ 33 ] 

Nature without God, which was the firft 
Difcovcry of Darknefs^ Wrath, and Fire, and 
Pain, and Torment. 4thly, Hence it appeal; 
that Darkriejs is the Ground of the Subftance, 
or Materiality of Nature, Fire is its Life, and 
Light \t its glorious Tranfmutation into the 
Kingddm of Heaven, and Spirit is the Open- 
er of an its Wonders. All that daft be con- 
ceived, is cit'htfr God, or Nature, or Crea- 
ture ; God is the Hbly^inity without, or be- 
fore Nat&re 5 but Nature is the Manifeftation 
of the Holy Trinity in a triune Life of F/W, 
Lights and Spirit. 

jthly. Here wfe fee thd plain and trtit 
Original of all Evil,' without' ahy Perplexity^ 
<tf ' loiputation upon God : That Evil is no^ 
tiling- elfe but the Wrath, and Fire, arid Dark- 
nefs of Nature broken oflF from God : Th« 
thePtohJlhrnenr^ the Pain, or theHeli of Sin, 
» no defignedly pr(ipared, or arbitrary Penal* 
tyinflided by God ; but the natural and ne-- 
ceflkry ' State of the Creature, that leaves, or 
turns from God. fithly, Thait the Will of 
she Creature is. the only Opener of all Evil 
orGobd in the Creature; the Will ftands be« 
tWten God and Nkture, and itiuft in all ith 
"Wdr kings unite either with God; orNatiilre: 
' The Will totally refiped/ahd'grven up to 
God; is one Spi^ wlthGtid, addGoddwiefi- 

C cth 
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eth in it ; the Will turned from God, is ta- 
ken Prifoner in the Wrath, Fire, and Darknefs 
of Nature. 

7thly, Here we fee, bow and why a Crea- 
ture can lofe, and die to all its Happinefs, and 
Perfeftion,. and, from a beauteous Angel, be- 
come^ a deformed Devil. It is becaufe Na- 
ture has no Beauty, Happiftefs, or Pcrfedion, 
but folely from the Manifejiation or Birth 
of the Holy Trinity in it. God manifefted 
in 'Nature, is the only Blefling, Happincfs^ 
9ud Perftftioo.of Nature. Therefore the 
Creature, that in the Working of its Will i$ 
4Qf <ie^ from Gpd, iiiufl have a« great a Change 
brought forth in it, as that of Hjeayea into 
Ii§ll, forced to live, but to have oo otherjCife, 
but, that of its own gnawing Worm, left ; to 

,:i;^tbly, Hcncp we fee the deep Ground; 
and abfolute Neceflity, of the.Chriftito Rc4 
ademption, : by a Birth from:' above, of. the 
Ijight^and Spirit of God, demonftratedin <the 
znoft abfoiute Degree of Certainty. It is becaufe 
jail 'Nature is in itfelf nothing, but an bUHgry^ 
.wrathful Piffof Life, a tormenting Darklkifs^ 
unlefs the Ught and Spirit of God kindle it 
;into a. Kingdom of Heaven. And therefore 
:the fallen Soul can have no pfiJjible\Relfef^'xxt 
Redemption ^ it muil be^ 10:^11 Eternity, an 

hungry^ 
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hungry y darky fiery ^ tormenting Spirit of I/ife, 
unlefs the Light, or Son, and Spirit of God, 
be born again in it. 

Hence ^alfo it follows, that, in all the Pof- 
iibility of Things, there is and can be but 
one Happinefs, and one Mifery. The one 
Mifery is Nature, and Creature left to itfelf ; 
the- one Happinefs is the Life, the Light, and 
Spirit of God, manifefted in Nature and Crea- 
ture. This is the true Meaning of thof e Words 
of our Lord, Ti^ere is but one that is goody and 
that is God. 

pthly, Hence it is alfo feen, that there is 
and can be but one true Religion for the fallen 
Soulj and that is, the Dying to Self^ to iSTi/- 
/i/r^, and Creature ; and a turning with all the 
JVilly the Defire^ and Delight of the Soul to 
God. Sacrifices, Oblations, Prayers, Praifes, 
Rites^ and Ceremonies, without this, are but 
as founding Brafs, and tinkling Cymbals. Nay 
Zeal, and Conftancy, and Warmth, and Fer- 
vour, in the Performance of thefe religious 
Pradices, is not the Matter j for Nature and 
Self-love can do all this. But thefe religi- 
ous Ptaftices are then only Parts of true Re- 
ligion^ when they mean nothing, feek no- 
thing, but to keep up a continual Dying to 
Self,, and all worldly things, and turn all the 
Will, Defire^ and Delight of the Soul to God 
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alone. Lajily^ there is and can be only one 
Salvation for the fallen Soul, and that is Hea- 
ven opened again in the Soul, by the Birth of 
fuch a Life., Light, and Spirit, as is bpni in 
Angek. For Adam was created to poflefs 
that Heaven fi'om which the Aqgels fell ; but 
nothing can enter iiitp Heavcin^ but the an- 
gelic Life, which is bqrn of Heaven. The 
Lois of this angelic Life was the F^a}! oiAd^m^ 
or that Death which he dy'd^ on the Day h« 
did eat of the. earthly Fruits therefore thq Rcr 
generation, or new Birth of his firft- angelic 
Life, is the. one only Salvation. of,thc,£men 
Soul. Aik not theref(;u*e, whether vee are 
fav'd by Faith^ or by Works j for wca^e fav*d 
by neither of them. Faith a^d Wofk^^ a^e at 
firft fixAy preparatory to the new Birth ^ ai&cr- 
wards they are the true genuine Fruits .and 
EfFeds of it. But the new Birth,,a.Lifc/roiA 
Heaven^ the new Creature, call'd Cbriftin^us^ 
is the one only Salvation of the fallen SouL 
Nothing can enter into Heaven, but tbis^Life 
which is born of^ and comes from, Heavco. 

Rufi., lithank.yoq, Tbeopbilus^ foTvfcttin^ 
thefe awakening. Truths in fo ftrong aXig^ 
And I think it is npt pp/fiWe for my/.F^hd 
Humanus to be uftaiFe<aed wjth tfeem^ 

They muft, needs open in him ajiew.Way- 
of thinking abQut .Religion^, ao^. ihcw.hii^' 

the 
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die deep and folid Ground of the abfolute Ne- 
ceflity of the Cfariftian Redemption^ and in- 
cline him to be a willing Hearer of that which 
follows. ■ ' 

^Tbeopb. I hope it will be fo, Ruftiqus ^ and 
vAssk I would here, and through every Point 
wc fpeak of, obfervc to you, Friend Humanus^ 
is this ; That the Chriftian Religion \t the one 
infy true Religion ofNiiture^ deeply and ne- 
ocflarily founded in the Nature of Things ; 
that its Dodrines are not founded in an nrbi-- 
trary Appointment, of God, but have their na^ 
Jural and necejfary Reafon, why they cannot 
be otherwife, as has here been (hewn in the 
one great Point of Regeneration, which is the 
Whole of Man's Salvation, and the one only 
thing intended by all Revelation from the 
Fail x)f Man to the End of the World. Now 
the true Ground of the one true Religion of Na- 
ture cannot be known, or feen into, but by 
^ing back to the Beginning of Things, and 
ifaew|ng. how they came into their prefent 
State; We muft find out why and how Reli- 
gidh came to be ndceflary, ^nd on what its 
Ncceffity is founded. Now this cannot be 
done, unlefs wc find out whatiS'/Vr, ^nAEvil^ 
and Deatb^ znd Darkaefs^ are in themfelves ; 
and how they came into Nature and Creature. 
For this alone can ihew us, what Religion ib 
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true^ is natural^ is necefj'ary^ and. alone fuf- 
ficient to remove all Evil, Sin, and Difprder, 
out of the Creation. For this^ Reafon, we 
began with the Grounds and Reafons of the 
Creation of this World, (hewing how it came 
to be as it is. But this could not be done, 
but by going fo far back as the Fall of Angels : 
For it was their Revolting from. God, that 
brought Wrathy and Fire^ and Thicknefs^ and 
Darknefs^ and Death ^ into Nature and Crea-* 
ture s and fo gave occafion to this new Crea- 
tion, to its being in fuch a State, and of fuch 
a Nature, as it is. 

For who does not fee, that this firft Dead- 
ncfs, Thicknefs, Wrath, Fire, and Darknefs, 
caus'd by the Angels' Sin, are the very Afo- 
teriah out of which this World is made ? For 
are not the Fire, the Air, the Water, die 
Earth, the Rocks and Stones of this World, 
the Rage of Heat and Cold, the Succeffion of 
Day and Night, the Wrath of Stortos and 
Tempefts, an undeniable and daily Proof oF 
all this ? Now when we thus fee what Sin, 
and Evil, and Death, and Darknefs, is in Na- 
ture, and how they came into it 5 then wc 
fee alfo, how and what they are, and how^ 
they came into the Creature ^ becaufe ^h^ 
Creature has its Form, its Being, in and ctac: 
ofNaturc^ They came into Nature, or rof& 
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up in It, by Nature's being broken off from 
God, and (o lofing the Light and Spirit of 
God, which made it to be a Kingdom of Hea- 
ven ; we fee alfo, that when thisi difordered! 
Nature was to be taken out of its fallen 
Eftate by a new Creation, that, to do this, the 
Spirit of God mov'Jy or entered again into the 
, Darknefs of the Waters, and the Light of God 
was caird into it. A plain Proof, that the 
Malady of Nature was nothing elft.but its 
Lofs of the Light and Spirit of Gbd tyorking 
in it. This fhews us alfo, that, the fallen 
Creature is to be reftor'd, or put into a Way 
of Recovery, in one and the fame Way as fallen 
Nature; viz. by the Spirit and Light of God 
entering into it again, and bringing forth a 
new Birth, or Creation in Chrift Jefus. Tuft 
as the Spirit and Light entering into the Chaos ^ 
created or turn'd the Angels' ruin'd Kingdom 
into a Paradife on Earth. God help him, 
who can fee no Light or Truth here ! Your 
Friend Humanus lays claim to a Religion of 
Nature and Rcafon : I join with him, with 
all my Heart. No other Religion can be 
right, but that which has its Foundation in 
Nature. For the God of Nature can re- 
quire nothing of his Creatures, but what the 
"State of their Nature calls them to. Nature 
.is his great LaW, that fpcaks his whole WW. ' 
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both in Heaven and on Earth ; and to obey Na- 
ture, is to obey the God of Nature ; to pleafc 
him, and live to him, in the higheft Perfec- 
tion. God indeed has many After^laws ; but 
it is after his Creatures have fallen from Na- 
ture, an4 loft its Perfedion. JBut all thcfe A£- 
ter-laws have no other End or Intention, but to 
repair Nature, and bring Men back to their 
firft natural State of Pe;rfe(ftion. What lay 
you now, Academicusy to all thcfe Matters? 
Acad. Vou, Sir, and Rujiicus, both of yoif 
know, how thefe Matters have afFefted me, 
ever fince I read the Book call'd The Appeal 
to all that douit^ &c. From that Time^ I 
have ftood upon new Ground ; I have feep 
things in fuch a Newnefs of Light, and Re- 
ality, as makes me take my former Know- 
lege for a Dream. A Dream I may juftly 
fay, fince all my Labour was taken up in 
fearching into a Seventeen hundred Years 
Hiftory of Dodlrines, Difputes, Decrees, He- 
refies, Scbifms, and Seds, where-ever to be* 
found, in Europe^ AJiay and Africa. From 
this goodly Heap of Stuff crouded into my 
Mihd, I have been fettling Matters betwixt 
all the prefent Chriftian Divifions both at 
home and abroad, according to the beft Rules 
of Criticifm ; having little or no other Idd^ 
of a rdigious Man, than that of » fUff Main-f 
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tainer of certain Points againft all thofe that 
oppofe them. And in this refpeA^ I believe 
I Qiay fay, that I only fwam away in the 
omimoA Torrent. 

And in this laborious Dream I had in all 
X'ikelihood ended my Days } had not thatBook^ 
and fome others of the like kind, (hewn mq^ 
that Religion lay nearer bome^ vras not to be 
dug out of Difputes^ but lay hid in myfell^ 
like a Seed^ which^ for want of its proper Kou«» 
riflmoient, coul4 not 4;omc to the Birth. BuJ: 
however^ tho' Matters (land thus with myfelf/ 
and I feem to be entered into a Region of 
Light; yet I muft not forgpt to tell you, 
what fome of my learned Friends objed to all 
this. They fay, that in thofe Books there are 
many Things averted, which have not the 
^lain letter of Scripture to fupport them j 
and that therefore Men of fober Learning are 
cautious of giving into Opinions not ftriSly 
grounded pa die plain Letter of Scripture, 
however fine aqd plaufible they may fecto 
to be. 

Tbeopb. h there not fome Reafon, Acdii-^ 
micus, to take this Obje^on of your learned 
Friends to be a mere Pretence i For wh&t is 
more fiilly grounded upon the plain Letter of 
Scripture, than the Doftrine of a real Rege- 
neration^ a new Birth of the JForJ, the Son^ 
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zviiJlDly Spirit o\ God, really brought 
ill the Soul?' And" yet this plain Let 
Scripture, upon the rhoft important 
Points^ the. very Life, and EfTence, and 
"Nature of our Redemption, is not onlj 
lookdy but openly opposd^ by theGenera 
Men of fober Learning. ' But this Poi 
not only the plain Letter of Scripture i 
but what the Letter afferts, is abfolutel 
quir'd by the whole Spirit and Tenour 
New Teftament. All the Eplftles c 
Apoftles proceed upon the fuppofed Cei 
of this one great Point. 

A Son of God, united with, and be 
our Nature, that his Nature may have a 
in us ; an Holy Spirit, breathing in the 
and Life of our Souls, quickening the dea 
of fallen Adam^ is the Letter and Spirit ( 
Apoftles' Writings 5 grounded upon the 
Letter of our Lord's own Words, that 
we are born again from above, of the 
Word, Water, and Spirit of God, we c 
cntcs or fee the Kingdom of Heaven. 

Again : Is it not the plain Letter of J 
tur?, that Adam died the Day that he d 
.of the earthly Tree ? Have we not the 
folemn Aflevcration of God for the Tru 
this ? Was not the Change which ^ 
found in himfclf, a Derhonftration oi 



Truth of this Faft ? Inftcad of the Image 
and Likenefs of God in which he was crea- 
ted, the Beauty of Riradife, he was .ftript of 
all his Glory, confounded at the (hameful De^ 
formity of his own Body, afraid of being (eohi 
and unable to fee himfelf uncovered ; delivered 
up a Slave to the Rage of all the Stars and 
Elements of this World, not knowing which 
Way to look, or what to do in a World, where 
he was dead to all that he formerly felt, and 
alive only to a new and dreadful Feeling of 
Heat and Cold, Shame and Fear, and hor- 
rible Remorf« of Mind, at his fad Entrance 
in a World, whence Paradife, and God, and 
his own Glory, was departed. Death enough 
furely ! 

Death in its higheft Reality, much greater 
in its Change, than when an Animal of earths 
ly Fle(h and Blood is only changed into a cold 
lifelefs Carcafe. 

A Death, that in all Nature has none like 
it, none equal to it, none of the fame Na- 
ture with it, but that which the Angels died, 
when, from Angels of God, they became liv- 
ing Devils, fcrpentine, hideous Forms, and 
Slaves to Darknefs. Say that the Angels loft 
no Life, that they did not- die a real Death, 
becaufe they are yet alive in the Horrors of 
Darknefs J and then you may fay, with the 



loft Cody and Ptnuiire, and the iirft Glory of 
lus Creation, bccaafe he afterwards lived ^d 
breathed in^ a World, which was outwardly^ 
in ^\ its Farts^ fall of tbe fame Curfe diat 
was within himielf^ But farther^ not cmly 
the plain Letter of the Text, and the Change 
of State^ which j^am found in hin^elf, dte^ 
moaftr^^ a real Deadb to his fcxmer 6tate $ 
bat the whole Tenoor of Scripture abfolute^ 
\y requires it s all the Syftem of our Rt-^ 
deoiptioii proceeds upon k. For eell me, I 
^y. What Nebd of 1 Redemption, if Aldm 
bad fiot left his iirft State of Life ? What 
Need of the Deity to enter again iht^ the hu^ 
inan Nature, not only as ading, but taking 
t £irth in it, and from it ; What Nedd of all 
this myftterious Method^ to briQg t!:» Life 
from above i^ain int6 Mbn, if the Li& froni 
above had not been loft ? Say ^lat Addfn (fid 
li6C die; and then tell tlie^ tvbat Seiife 6t Rea* 
ion there is in iaytiig, thiit the Son of God 
became Mam, and dkd on the Crofe f o' reftore 
to him thejM that he hs(d loft ? It is tfut 
indeed, that Jdam^ 2n his Deatb to the^vin^ 
Life, wa9 left m the PoiTeffion of 4n-carrfily 
Life. And the Reaftm k plain: wliy ^I^^^ 
to : Pot his great Sin comfted in his Deftnb 
and Sjonging to enter info the Life of this 
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te.havQaXifopi: this:Wx>iid>aftc3r thi«««a 
MfmniP.i andhisentBringiuppn cbemom^of. 
altainiag it^ tha^t . waa ihilc Qttth to the .G&viiM 
lufti. Aoditigiftrefpfftit i& no. Wonder,, that 
after his,Dealj;i to^UcarfidjaodPaiad^^ho 
fioaan^ fadmfelff AiUaiive aflnaflreartbiy. AiusiaL 
For tlKLi Ddfirp. q£. this cartiiitjr Xifo; waa:. hia 
gseatSiiai^andih&PoilbiBto^^ 
was the :pi(3pet E«niibmeirtaffi]\Miferyv ttiac 
bsIoi]gai.tq;iii(uSiQ4 andih^cefore iii^i&m 
Wondec^ tl>ai that. Lift]^ wHiek was: tbcrfcor* 
per Puoiflitxieiit, and ; seal; Di&aveiyt of tha 
Bniit^.o£iris;Si|i, jhmihi'.fiihfiftj . afecn ImSin; 
had put aniBnd^to 4hBJLi& ofrBarafifis^ amb 
GddmJiicn. Butiwoadfiiiidiis it-toja^grcati 
Degree^ tha^.anyiMtoihouAdiimagififip tliiati 
Aiam d^d^ndt di^ omtheODay of his^Sin^ be^i 
cau^i he <faaf4-'asigqod/aJQifeilefein.hhn^ 
tlie Bdafti'afibafSeld Invcu 

Forid tlliSLth^ Life, od is- thBiDeatk.thfltr 
facfar Anigudst .die» tbeiIM^caad,I)||Batlaiiwitte 
vrhicfaNOun Redirapdo» iMonceniodt?'^ At e^ioti 
alt i die Scri^ocasst foUc x>& a« I^iibt andlDeatk. 
o£>a jnushhiiigbcff/ Kind^aod' Notore^ r Aulx 
daii9tthc.Sgtytiire8imdfce/M»nithe perpetnu 
alfiiilige&JtbaidhoaEk 
Ijfdongs ii^ VHitf pR?widtoRB«afta theiefilrei 
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can there be' ta think of the Death of an 
Animal of this World, when we read of the 
Death xh^tj^dam was a:fluredly to die the 
Day of his 1 Sin ? For does not all that be- 
fel him on theDay of his Sin, ihew that he 
toft a much greaiter Life, fuffered a more 
dreadful Change, than that of giving up the 
Breath of this World ? For -in the Daiy of. 
his Sin/ this Angel of Paradife; : thia Loixl of 
the new. Creation, fell froih the Throne of his 
Glory (like Lucifer itom Hfeavcn) into the 
State of a poor, darkened, haked^^ diftreifed ' 
Animal of groJsiFlefli and Blood/ unable to 
be&r the odious Sight of that which his. new- 
opened Eyes forced hitn to fee; iawkrdlyand 
outwardly feeling theCnrfe awakened in him- 
felf, and. all thfe.iCreadon ; and .reduced to 
have only the Faitili>Qf the Devils, to believe 
and tremble. Proof enough^ 'fixrely, that 
jid^mwBiS dead tortheLife^andL^f, and Spi- 
rit of God; and that, with thisD^h^ all that 
was .divine and heavenly in hisiSbul, his Bo- 
dy, hisiCyes, hisj^hid, and Thoughts, vvas 
quite at. ah. End... Now this Life'to which 
.^£i^m then died, is thatLife whichall his Pofte- 
rity are in want 6^ and cannot icome^ out of » 
that State of thatiDealhrinto whxh he fell, but 
by. having ibis firftililciof Heavenborn again 
in .theisu!.; NoWkifOkcDe anyjReafon to fay,; 
-.A. that 
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that MaQkind. m their natural State, are not 
dead to that firfl Life in which jtldam was ere- 
ated, becaufe they are alive to this World ? 
Yet this is as well as to i^yythsXJldam did not 
die: a real Deat^j becaufe he bad afterwards 
an earthly Life in him, , How;cocnes our Lord 
to. fay, • that unlefs ye ept the ^f^lejh^ and drj/ik 

theBlood, cf the Son of Man^ Jff .^^'^'^ ^^ -^(/(^ 
in you? Did .he taean.ye-.hay^^noi earthly 
life in y^u ? :ti9w j^omes/j^e. Apoft^^ to jTajry 
M^tbat ijatbtpe Son of God.ImJjfey ^^: A^ 
tbat, bqt^ not> the Son qf Qod Jiath not Life, ^, 
Does he mean the tiftr of this World ? No,- 
But. both Chrifl.and his .ApoiUe;rairert this 
great Truth^thal;:^)! M^inkind are in the Stat^ 
(^'^^dam's j6rft Deatk .till they are made alive^ 
agfgin^by a Bi^tli of th? Son an^d Holy Spirit, 
of; God prpught forth in them. So plain is. 
\l both from Jihe.exprefs Letter and Spirft x)£ 
Sqripture^ t^t y^/7^ dy'd a real Death to 
the Kipgdom of God in the D^y of his Sin, 
Tjal^e fa way this. Dcath^ and all the Scheme. 
PC<:^^^j^^^?^P!f^9^ ^¥ no Ground lejft to 

:Jl^ge;now^^r/ii/^/^/V2/j^ who leaves the 

?p!?R^^i9f ^^^P?>^r^> y^^^ learned Friends^ ^ or 
tjip. Author of I the Appeal, They leave it, 
t^ej^.oppofe it, jn that ,which< i;s the very Life 
of .ji^hfiftiaioity.. . . / • . 
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Fop wilfcwit thel /?tf j/f /y of a new ifirth^ 
fbuntded on thfe GertaJnty of a real Eieaiiy \tk 
the Fall of ^itri^ the Gbriftiah Scheme h 
But a Sfcclctoin'of'iBrtpty Words, a Defoilof 
ibange Myfienies^twdet^ Godand Man, tha^ 
do nodiing, iftdl«lve n6)Mnj^ td-do. 

On th^o^ -hand, Idok. how at die d»n^ 
fet forth in- ^tApptnti cdnoiifhrng- the Fall 
of Angebi thfc 'NatUfe arid' Etos of the!^ 
KfeVotf, artd<^.A€f;€re&t»Ti^6fItfirs^W6i'Id- m^ 
dedaced' tbctdrbih".' ' l^j^'iifeilher /p<rbtf rio^ 
<51^'any tcttct^ dr ©ddf iht- of • Scriptb'te.- 
Tfaejr add fi6tifilg W Itett^oii/ biif thc;^ 
Pm/ofaU-ii^cAMcUfe^'jffiey^iatehdnttthifl^ 
hot ta optti ^6"^^j^'^mthii and trae; 
Rdifbn; of thb'CHKiHllh i^idifii^eion, alid-th^^ 
abfdlatd'NcJcdBty'trfi ilij^bij&ife:<&K. as- tK? 
Gofpd detlaresJ^ I^<4^iir'tBfe*^J&fc'i»>'-6f Stti^ 
ttlf c does not W^'&it^ WBrdS ; it fcA 
not fttfth^ the* tbkrf^ ^iui&'hln^l Airigi ar^ 
cithef in Natitfe orOfeeej ittefea»»«df tHH 
Gimhi'txtThHok^ of thb^ GhnfQiKi Fahh^, 
it ' conteirts-^itiG* * Wittf bai*'l!bflS-' latid -• Bcrii 
/r/W, and calls for Jimple Faith adflfOljfid^i 
ence.^ N6W<$bd^thi^i»H»^, iXiitVK^iithe 




enter isnbtlS^^bytS)^ iipj^'^'to; fb^Wy 
thing that is &id. And ^^^vrnf^itaiti^ 
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ISiay be fufliciently grounded on Scripture^ that 
are not fo exprefs d in the Letter. The Sai^ 
ducees deny *dj that there was any Refurredtion 
at all I and this they did^ becaufe they could 
not find it in the expre/s Letter of the Five 
JBooks of Mofes^ And yet it feems, that the 
Ilefurredlion was plainly and Jlrongly taught 
there : For thus faith our Lord.— That the 
Dead fhali rife again, Mofes fhewed at the 
Bufti, when he faid, ^be Lord is the God of 
Abraham^ IfaaCy &c. For he is not the God 
^f the Dead^ but of the Living *. This (hews 
us that a thing may be fully and fufliciently 
pro?'d from Scripture, which is not plainly 
exprefs'd in the Letter. And thus (lands the 
matter with regard to thofe great and edi- 
fying Truths -fet forth in the Appeal. They 
arc truly fcriptural^ they have their Ground 
and Authority from Scripture, tho' not fo 
Open and exprefs in the Letter, as Matters of 
Faith and neceflary Dodtrine are. For is not 
the Fall of Angels a Stripiu re-Truth ? Is not 
the Defolation, which their Fall brought in« 
to Nature^ and the very Place of this World, 9 
Scripture-Truth ? What elfe can be meant by 
Darknefs upon the Face oj the Deep f What 
Darkncis, or what Deep, but in the Place of 

♦ Luke XX. 37, 38. 
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this World ? What Darknefs, or State of the 
Deep, but fuch a one as God was about to 
raife out of Its diforder'd State ? And does not 
the Letter of Scripture (hew, that out of this 
Darknefs and Waters, and State of the Deep^ 
the Spirit and Light of God entering into 
them, brought forth the Earth, the Stars, 
the Sun, and all the Elements, into a Form 
of a new World ? 

To alk for a particular Text of Scripture, 
faying iri fo many exprefs Words, that the 
Place of this World is the very Place and 
Extent of the Kingdom of the fallen Angels, 
is quite ridiculous, and without the ledt 
Ground in Reafon, as is enough fhewn in 
the Appeal. For does riot our Lord ex- 
prefsly call the Devil a Prince of this World t 
But how could this Name belong to him, but 
becaufe he is here in his own firft Region, and 
Territories 5 and has ftill ibmc Powery till all 
the Evil that he had raised in it fliall be en- 
tirely feparated from it ? For was not this 
World rais'd out of the Materials of the Mea 
Angels* Kingdom, and was not the Wrath, 
and Fire, and Datknefs, of their Fall, ilill ia 
fome Degree remaining in every Part of this 
World, they could have no more Power ii> 
it, than they have in Heaven j they muft be 
as entirely incapable of feeing or entering in- 
to 
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t6 itj as they are of feeing or criterfng iritd 
the Kingdom of Heaven : For they haVe nq^ 
thing but Bvil in their Nature -, they can touch 
nothing). ntiove nothing/ fee nothing, feci no« 
thing, tafle nothing/ a£t in nothing;, hut ^ that 
very Evil^ Darknefs, Fire, and Wrath^ and DiP 
order, which they firift; awakened and:kindled; 
both in themfelves, and their Kingdom. Ahd 
therefore it is ai Truth of the utmoft Cer^ 
tainty, that they Can be ho-wherc bat wherd 
there is fo^ething of th^t Evil flill .iubfift^ 
ing, which they brddght forth,^ And this 
may pafs for Demonftration (if there be any^ 
fach' thing), that theSeriptures themfelveis de^ 
monftrate the Place of this Work! to be the 
very Place and Region in which the Angels 
fell. And they ftiU arfi here,* bccau/e' theif 
Kingdom is' not wholly delivered £:om all the 
£Sril tliey'had raiis'd iii 4t, but is to (hnd foif 
a time, only in a State of Recovery ; where 
t!h«y -themfelVeS liiuft fee, in' fpite of all the 
Rrige and Malice of their firy Darts, that the 
l^Jl^of a Lamb oF God, born upon Earth/ 
f«n raife Creatures of Flefh and Blood, amidft 
riijb Ruihs of their fpbilcid Kingdom, to be an 
Hbft of Angels in Heaven reftor'd j and them- 
fclvespUmgy into an Hell", that is cut off fron> 
cVcfy thihg', but thdir own Wirath^ Fire, and 
Darknei^. And all this, Academicus^^io make 

D 2 '^^ 
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it: known through all the Regions of Eterni- 
ty ; that Pride can degrade the highcft An- 
gclsinto Devils, and jE£«/»////y raife fallen Flefli 
and Blood to the Thrones of Angels. This, 
thiris- the great End of God's .raifing a new. 
Creation, out of the fallen Kingdom of An-^ 
gels J ibr this£nd it ftandsin its State of War, 
t War betwixt the Eire . and Pride of fallen 
Angels,, and the.Mceknefs and Homiiity of 
the Lamb of God : It ftands its Thoui^nds of 
Years in this Strife, that the laft Trumpet may 
found this great Truth through all Heights 
and Depths of Eternity ; That Evil can have 
no. Beginnings but from Pride ; nor any End^ 
but from Humility. 

Oh AcademicuSy what a BliQdnefs there is 
in the World ! What a Stir is there amongft 
Mankind about Religion^ and yet almoft alt 
feem to be afraid of That^ in which alone is 
Salvation / 

. Poor Mortals ! . What is the one Wifli and 
Defire of your Hearts ? What is it that you 
call Happinefs, and matter of Rej(Mcing ? Is 
it not when every thing about you helps you 
to ftand upon higher Ground^ gives full Nou- 
tifliment ta Self-^efteemy and gratifies every 
Pride of Life ? And yet Ufe itfelf is the Lofi 
of every thing, unlefs Pride be overcome. 
Oh flop a while in Contemplation of this great 

Truth. 



/ 
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Truth. It is a Truth as unchangeable a$ 
God; it is written and fpoken through all 
Nature ; Heaven and Earth, fallen Angels^ 
and redeemed Men, all bear Witnefs to it. The 
Truth is this : Pride muji die in yoUy or «^- 
thing of Heaven can live in you. Under the 
Banner of this Truth, give up yourfelves to 
the meek and humble Spirit of the Holy Je-- 
fus, the OvercoD&er of all Fire, and Pride, and 
Wrath, This is the one Way, the oneTrath, 
and the one Life. There is no other open 
Door into the Sheepfold of God. Every thing 
elfe is the Working of the Devil in the Jallen 
Nature of Man. Humility muft fow the Seed, 
or there can be no Reaping in Heaven. Look 
not at Pride only as an unbecoming Temper ; 
not at Humility only as a decent Virtue ^ for. 
the one is Death, and the other is Life ; the 
one is all Hell, and the other is all Heaven. 

So much as you have of Pride, fo much 
you have of the fallen Angel alive in you ; fo 
much as you have of true Humility, fo much 
you have of the Lamb of God within you. 
Could you fee with your Eyes what every 
Stirring of Pride does to your Soul, you would 
beg of every thing you meet, to tear the Vi-^ 
per from you j though with the Lofs of an 
Hand, or an Eye. Could you fee what a 
fweet, divine, transforming Power there is in 

D 5 ^N^xcSc^^^ 
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Humility, what an heavenly Water of Li/e ^t 
l^iveS to the firy Breath of your Soul, hoW it 
expels the Poifon of your fallen Nature, and 
m^kes room for the Spirit of God co live in 
you 5 } €>ti would rather wifti to be the l^ooti^ 
Jlool of alt the World, thian to want the fipall- 
^fi: Defgree of it. Ezcufe, Acad^miom^ this 
little Digreffion, if it be fuch 5»for the SubjecSt 
ifc^e wferc upon, forc'd me into it, 
f Aead, Indeed, Sir, the Leflbn -. you have 
here gJven, is the fame that the wbolcNa- 
tijr* 6f, the Fall of Angek, and the whole 
Nature of the Redemption of Man, daily 
reads to every Creature ; and he, who alone 
can redeetn the World,;has. plainly Ihewn us, 
wherein the Life and Spirit of our Redemp- 
tion fitiiift confift, when he i^Sxla^ Learn of 
fACy far i am meek andl(mly of Heart. Now 
if this Leflbn is unlearnt, we ihuftbe fai4 
to have left our Mafter, as thofc Difciples 
did, w Bo went back, and walked no more ^ith^ 
him *. But, if you pleafe, Theophilus^ we 
will now break off till the Afternoon • ^ 

l})eopk Give.meiLeavefirft, Ac^dejnicus^ 
but juft to mention ope Point more, to fhew 
to you ftill farther, bow ynreafonably youc 
Fripnds obje<Jt to the Affe^l the Want of ' 
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the plain Letter of Scripture. Now let it 
be fuppofed, that the Account of the Fall of 
Angels, the Creation, Gfr. given in the Jp^ 

ptal^ has not Scripture enough Take then 

the contrary Opinion, which is that of your 
Friends; viz. That all Worlds, and all Things, 
arc created out of nothing. 

Shew me now, Academicui^ I don't fay a 
Text, but the leafi Hint of Scripture, that^ 
by all the Art of commenting, can fo much 
as be drawn to look that way. It is a Fic^ 
tion^ big with the grofleft Abfurdities, and 
contrary to every thing that we know, ei- 
ther from Reafon or Scripture, concerning 
the Rife, and Birth, and Nature of Things, 
that have begun to be. Adam was not cre- 
ated out of nothing ; for the Letter of Mofes 
tells us in the plaineft Words, out oj what be 
was created or form'd, both as to his inward, 
and his outward Nature. He tells us alfo as 
exprefly w/ of what ^ Eve, the next Creature, 
was created. But from the time of Adam and 
Eve^ the Creation of every human Creature is 
a Birth out of its Parents' Body and Soul, or . 
whole Nature. And to fhe w us how all things^ 
or Worlds, as well as all living Creatures, are 
not created out of nothingy St. Paul appeals to 
this very Account, that Mofes gives of the 
Woman's being fornied out of the Man -, but all 

D 4, tbw^' 
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things (fays he) are out of God *. Here thi| 
Fi^ion of a Creation cut of nothings is by 
the plain and open Letter of Scripture abfcv- 
lutcly remov'd from the whole Syftem of 
created things, or things which begin to be ; 
for St. Paul's DoiSrine is, that all things 
come into Being, out of God^ in the fame Re- 
ality, as the Woman was formed or created 
out of Man. So again, 7here is to us but 
one Gody out of 'whom are all things^ 5 for (o 
you know the Greek fhould be tranflated, 
not of, but out of God ; not of, but out of 
the Man. The FiSlion therefore, which I 
fpeak of, is not only without, but exprcfly 
contrary to, the plain Letter of Scripture. For 
every thing that we fee, every Creature that 
has Life, is, by the Scripture-account, a Birth 
fromfomething elfe. And here. Sir, you are 
to take Notice of a Maxim that is not denia-r 
blc, that the Reafon why any thing proceeds 
from a Birthy is the Reafon why every thing 
mufl do fo. For a Birth would not be in Na- 
ture, but becaufe Birth is the only Procedure 
of Nature. Nature itfelf is a Birth from God, 
the firji Manijefiation of the hidden, incon^ 
ceivable God 5 and is fo far from being out of 
nothing, that it is the Manifcftation of alt 

* I C^. idt It. t I CoTf viii. 6. 
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t^at in God, which was before unmanifcft. 
As Nature is the firft Birth, or Manifcftation 
of God, or Difcovery of the Divine Powers ; 
fb all Creatures are the Manifeftation of the 
Powers of Nature, brought into a Variety of 
Births, by the Will of God, out of Nature. 
The firft Creatures that arc the nearcft to the 
Deity, are out of the highcft Powers of Na- 
ture, by the Will of God 5 willing that Na- 
ture fhould be manifefted in the Rife and 
Birth of Creatures out of it. Nature, direifted 
and governed by the Wifdom of God, goes 
on in the Birth of one thing out of another. 
The fpiritual Materiality of Heaven brings 
forth the Bodies, or heavenly Flefh and Blood, 
of Angels, as the Materiality of this World 
brings forth the Birth of grofs Fle(h and Blood. 
The fpiritual Materiality of Heaven, fo far as 
the Extent of the Kingdom of fallen Angels 
reached, has, by various Changes occaiioned 
by their Fall, gone thro' a Variety of Birthsy 
or Creations, till fome of it came down to 
the Thicknefs of jlir and Water ^ and the 
Hardnefs of Earth and Stones, But when 
things have ftood in this State their appoint- 
ed time, the laft purifying Fire, kindled by 
God, will take away all Thicknefs, Hardnefs^ 
gindDarinefs^znd bring all the divided Things 
gnd Elements of thi$ World back, again, to be 
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that firft glajfy Sea^ or hesLVcnly Materiality^ m 
which the Throne of God ts fee, as was feeil 
by St. Johfty in the Revelation made to him. 

But the Fidlion of the Creation out of na^ 
ibingy is not only contrary to the Letter and 
Spirit of the Scripture-account of the Rife 
and Birth of Things^ but is in itfelf full of 
the groffeft Ahfurdities, and horrid Confe- 
quences. It feparatesty try thing from God, 
it leaves no Relation between God and the 
Creature, nor any PoJJibility for any Power^. 
Virtue^ ^ality, or Perfection of God to be 
in the Creature : For if it is created out ofna^ 
things it cannot hgive fometbing of God in iu 
Bat I here ftop : For, as you know, we have 
agreed, if God permit^ to have hereafter 6nc • 
J>ay's entire Converfation on the Nature and 
End of the Writings of Jacoi Behmen^ and) * 
the ri^t Ufe and Manner of reading them ; . 
and* all that, as preparatory to a more correct - 
Snglijh Edition of his Work^ from the ori-. . 
ginal Gi^r^^fi' Language ; fo this and fomc 
other Points (hail be adjourned to that time.. 
In tht Aftern(k>n, we will proceed only on 
ftt(!h Matters^' as may farther fet the Chriflian 
Redemption ill its true and proper tight be^_^ 
forfc your Friend Humanus. 

Acad. I anti very glady Tbeopbilus^ that' I 
have mtntion'd tfcefe Objedions to you, thoV. 

they 
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they were of no Weight with me ; fince yoa 
bave thereby hgd an Occafion of giving fo full 
an Anfwer to them. The Matter ilands now 
in this plain and eafy Point of Light : 

In the appeal we have a Syftem of uniform 
Truths, concerning thq Fall of Angela, their 
ipoird and darken'd Kingdom, and the Crea- 
tion df this World as rais'd out of it. We 
have the Cjcatipn and Fall of Man, his Re^ 
generation, and the Manner of it, all open'd 
and explained according to the Letter and Te-^ 
nour of Scripture, from their deepeft Ground, 
in fuch a manner, as to give Light and Clear- 
neig into all the Articles of the Chriftian Faith j 
to expel all Difficulties and Abfurdities that 
had crept into it ; and the whole Scheme of 
our Redemption prov'd to be abfolutely ne- 
ceflary, both from Scripture, and all that is 
ieen and known in Nature and Creature. 

On the other hand, the Opinion which is 
and muft be received, if the Account in the 
jippeal is rejedled, appears to be a FiSlion^ 
that has no Senfe, no Reafon, no Fad, no 
Appearance in Nature, nor one fingle Letter 
of Scripture, to fupport it j but ftands in the 
utmoft Contrariety to all that the Scripture 
faith of the Creation of every thing ; aind is 
in itfelf full of the groffeft Abfurdities, raifing 
Darknefs and Pifficultics in all Parts of Rc- 
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ligion, that can never be remoTcd from it. 
For a Creation that has nothing of God in it,, 
can explain nothing that relates to God : For 
a Creation out of nothing, has no better Senfc 
in it, than a Creation into nothing. My 
Friends, for this time. Adieu. 



Tie End of the Firft Dialogue. 
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SECOND DIALOGUE. 

Tbeopb. T E T us now fpcak oiAdam in 
1 J his firft Perfedion, created by 
God. to be a Liord and Ruler of this new* 
created World, to people it with an Hoft of 
angelic Men, till Time had finifhed its Courle^ 
and all things fitted to be reftored to that 
State, from iv^hich they were fallen by the 
Revolt of Angels. 

For the Refloration of all things to their 
firft glorious State, by making the Good to 
overcome the Evil, was the End which God 
propofed by the State and Manner of this 
new Creation. 

Aiam was the chofen Inftrqment of God,* 
to condu6t this whole Affair^ to keep up this 
new-made World in the State in which God 
had created it, not tQ till the Earthy which 
we now plow, but to keep 7%^/» which is 
now called the Curfe in the Earth, covered^ 
bidy and wercomcy by that Paradife in which 
he w'as created. For this End he was cre^ 
jLted in a twofold Nature, of the Powers of 
Heaven, and the Powers of this World. In- 
wardly, he had the celefiial Body and Soul 
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bt an Angela and he had this angelic IJu 
ture united to a Life and Body taken froiii 
the Stars and Elements of this outward 
World. As Pa/adiffc overcafrie^ ihd [cdn- 
cealed all the Wrath of the Stars and £le« 
mentsy and kept thtt EvtJ, ^hi^ is c^lkil 
the CSur/^ froti^ being kndwiixi . felt ^ fo 
Jidatn*^ angdid,' beavefily Natun^^ Which wa^ 
the Paradife of Ood WittAv hinii, 'kept hinai 
quite ignorant of -tlk^rof^Fties of fliat earths 
\f Nature that tv*afil u^« it^ Hfe' 4iie\;«», t^ 
&w, and f^^li, nothing in hitbfi^^ 'bQt a Birig 
of Paradife ; that is, a Life> Light, and Spi* 
rit, of Heaven : For he had no Difference 
fteitt m Angel in Heaven,— bwr^ that thii 
Workl wa^ joined t6 himy and put uiMibr- KH 
Feet. Abd this was ioiit^ bic&lnlfe^ he wM 
created by God to be the refia^ing jAjgiti 
to do all that in this ilaitward Wdrld, which 
God would have to be done' m it^ before II 
could be rdidisd to itl fit^^ 6t^te. AtA 
therefore he niuft have tfett Nalture of alj 
this World in himy btioaiiftf W Wai$ Co aa ijl 
iti arid upon ir^ a§ iW rifiw^ifi^'Aflgeti antf 
y©t with fuch DiftifiaSbtt fromil, with fridi' 
PWver upon it, and bvftr it, ae tlie Light haii 
ttpcsfn and over Eferfcftgls. Dbes not now tfe* 
whole Spirit of tte Scriptures oonfeht to thi* 
Account ofMaafs fir ft PerfeiSSin ? Do nof 



[ 63 ] 

all the chief Points of our Redcmptio}i do* 
mand this iPerfeftion in Adam unfalleni 
How clfe could his Fall bring on the Ne- 
ceflity of the Gofpel-Redemption of a new 
Birth from abovc^ of the Word and Holy Spi- 
rit of God ? For had he not had this Per«- 
feAion of Nature at firft, his Redemptioa 
conld not have coniifted in the Revival of 
this Birth and P^feftion in him. ¥ot had 
it been ibniething lefs than the Lofs of an 
angelic and heavenly Life> that had happen- 
ed to him by his FalU had it been only fome 
Bvily that related to a Life of this World ; 
nothing elfe but fame Remedy from this 
World, could lave been his Redemption^ 
But iince it is the Corner-flcme of the Go« 
fpel, that nothing kfs than the eternal Word, 
which was Man's Creator, could be his Re^ 
deemer ; and that by a new Birth* frcmi- above ^ 
it is a Demonftration. that he vf» at firft 
' created an Angel ; born from above, and fuch 
a Partaker of the Divine Life, as the AngeFs^ 
are ; and that his Fall was a real Death o(? 
Eactinftion of his angelic Life. 

But the Lettei: of Mofes is cxprefs for this 
firfi Perfefiion of jidam. God- faid, Let up 
make Man in our own Image ^ after our Like- 
nefs. How difFerenr is this from the Cre- 
ation of the Animals of this World ? What? 
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can ydu- think or fay higher of an Aiigcfl ? 
Or what Perfedion can an Angel have, but 
that of being in. the Image and after the 
Likenefs of God ? But now what an Ab- 
furdity would it be^^ to hold^ that Adam w^ 
created in the Image and Ltkenefs of God^ 
and yet had not , in him . fo much as the 
Image and Likenefs QJ|;jin Angel ? Again^ 
was not Paradife loft^ wl^ot Rvil and the 
fkitfe awaken'd in all the Elements, as foon as 
Adam fell ? And does not this prove, beyond 
all Contradidion^ that Adam was created by 
God, as I faid above, to be the reftoring 
Angel 'j to have Power over all the outwarc} 
.World ; to keep all its Evil from being known 
or felt i till the Fall of Angels from Heaven 
had been repaired by a Race of angelic Men 
bocn on Earth ? But how could he do and 
be all this for which he was created by God) 
how could he keep up the Life of Heaven 
and Paradife in hirofelf, and this new World j 
unlefs the Life of Heaven had been his own 
Life ? Or how could he be the Father of 
an Offspring that were to have no Evil, nor fo 
much as the Knowlege of what was Good 
and Evil in this World ? Could any thing 
but an heavenly Man bring forth an heavenly 
Offspring ? Or could he be faid to have 
the Lifier of this World opened in him in his 

Creation^ 
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Creation^ who was to briflg forth a Race of 
Beingis, infenfible of the Good arid Evil id 
f his World i* I'or every thing that has the 
Life of this World opened in it, is under an 
abfblute Neceflity of knowing and feeling ics 
Cood and Evil. 

Secon^fy^Th^tJdam, when he fitft entered 
into the World^ had the Nature and Pcr- 
jfediion of an Angel, is fufther plain from 
Mo/es^ who tells us, that he was made at 
firfl both Male and Female in one Perfon^ 
and that £w, or the Female Part of him, was 
afterwards taken out of hiih. Now this 
Union, of the Male and Fetnalfe in him, was 
the Purify i or Virgin PerfeSilon^ of his Life, 
and is the very f crfedtion of the angelic Na- 
ture. This we are affured of frotn our Lord 
himfelfi who, in Anfwer to the Queftlon of 
the SadJucees, laid Uhto them j Te do err^ 
tibi kfjowifig the Scriptures^ arid the Po*wer of 
God I for in theRe/urreSlioH they neither mar^ 
ry^ nor are given in -Marriage y but are as 
the An^eh in Heaven *. Or, as in St^ Luke^ 
for they are equal to the Angels of God. Here 
'we have a twofold Proof of the Ingelic Per-, 
fedion of Adam : (l.) Becaufe we are told; 
that that State in which he was created, hei* 
ther Male nor Female, but with both Na*- 

* Matth. xxii. 29,;36. • '^' 
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tures in his one Pcrfbn, is the very Nattif^ 
and Perfection of the Angels of G6d in Hea- 
ven. (2.) Becaufe every one whci Khali havd 
a Part in this l^efurreSEion, Ihall thfeh hav^ 
this angelic Perfe(ftibh agairi i Jto bip 116 nior^ 
Male or Female, or a Part of thfe Hb'mS- 
nity J but fuch perFe<a, complete, undivided 
Creatures, as the Angels of God affe. iBilt 
now this Perfedloh could riot belanjgto the 
Humanity after the Refurreftion, but becaufe 
It belonged to the firft IVIan before, his Fall : 
For nothing will be reftbred, but that which 
was firft loft- nothing rife again, but that 
which (hould not have died j nor ahy thin^ 
be united, but that which fhould n6l have 
been parted. The fliort is this : Man is at 
iqft to have a Nature equal to th)at of thft 
Angels. This Equafity co'nfifts in thfe • that 
as they have, fo the humanity Will have, both 
Male and Female Nature in one Perfon. 

But the Humanity was thu& cre'ated at 
firft, IVIale and Female iri one Perfon : thcSre- 
fore the Humanity had at Jirjl a Nature and 
Perfeftion equal to that of the Angfels. Thud 
is the Letter of Mofes much more plain for 
the angelic Perfeftion oi Adam in his Cre*' 
atioU) than. it is for the Refurre£!ti6ri of the 
Dead j and yet we have our Lord's Word for 
jtj that Mofes fufficiently proved the Refur- 



teaidti of the Dead. What fay you, Acade^ 
micuSj to this Matter ? 

jica4^ I will here juft mebtion what my 
good old Tutor fays : The Author of the 
Appeal^ lays he^ founds all his Scheme o^ 
Regpneration or Redemption on a fuppofed 
threefold Ufe^ in which Adam was created. 
His fole Proof of this threefold Life is taken 
from this Text of Mofes : God breathed in^ 
t(k Man the Breath of LiveSy and Man be* 
tame a living Souh From this Phrafe, The 
Breath of Lives ^ the Appeal^ without any Au- 
thority from the Text, obferves thus ; Here 
the highefty and mofi Divine Original h not 
darkly^ but openly ^ ahfolutely^ and in the 
firongefl Form (f Exprejpony afcribed to the 
Souly &c. A vain Aflertidn, fays my Tutor ; 
for the Breath of Life or Lives Is ufed by 
Mofes only as a Phrafe for animal Life. . This 
is plainly feen,.Gf/7. vii. ver. 21. AndallFleJk 

died all in whofe Nc/irils was the Breath 

of Lives. 

Behold, fays he. the very Phrafe^^ which, 
ithe Appeal takes to be fo full a Proof of 
the high Digoityi' and threefold Life of God 
|n the Soul, here made ufe of to denote the 
Life of every kind of Animal And there- 
fore, fays he, if this Phrafe proves the Soul 
of Adam to be a Mirrour of the Holy Trinity^ 

E 2 ic 
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it proves the fame of every Breath in the 
Noftrils of every Creature. 

Theopb. To make (hort work, Academi- 
cus^ with your Tutor's Confutation, as he 
thinks, of the capital Dodtrine of the Ap-- 
feal^ I ftiall only quote the whole Period, as 
it ftands in the Appeal. *^ God breathed in- 
** to him the Breath of Lives (Spiraculum 
vitarum), and Man became a living SouL 
Here, fays the Appeal^ the Notion of* a 
** Soul, created out of nothings is in the 
*^ plainefl-, ftrongeft Manner rejedted by the 
** firft written Word of God ; and no Jew 
'* or Ch'rtjiian can have the leaft Excufe for 
faUing into fuch an Error : Here the high- 
eji and moji Divine Original is not darkly, 
but openly, abjfolutely afcribed to the Soul. 
** It came forth as a Breath of Life, or lives 
^* out of, and from the Mouth of God ; and 
*' therefore did not come out of the JVomb 
^'ff)f nothing', but iff what it is, and has 
" what it has in itfelf, fromy and out qfy 
*' the firft and higheft of all Beings*/' 
Here, Academicus, behold the Falfenefs and 
Weaknefs of your Tutor's Obfervation— The 
Appeal, you plainly fee, proves only froftt 
the Text of Mofes^ the high ' Original of 
the Soul ; and only for this Reafon, becaufe 

* Appeal, p. 2. 
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it is the Breath of God^ breathtd into Man, 
The Appeal makes no Ufe of the Exprcflion, 
the Breath of Lives^ takes no Notice of it, 
deduces nothing from it; h\it folely confiders 
the ji£t of God, as breathing the Spirit of 
the Soul from himfelf ; and from this ASi 
of God, the high Birth and Dignity of the 
Soul is moft juftly affirmed. And the Ap* 
peal makes this Obfervation folely to prove, 
that the Soul is not created out of nothing. 
This is the one, fole, open, and declared 
Intent of the Appeal^ in all this Paragraph. 
But your Tutor, overlooking all this, though 
nothing elfe is there, makes the Author of 
the Appeal to affirm the threefold Life of 
God in the Soul, merely from the Phrafe of 
the Breath of UveSy w^hen there is not one ' 
fingle Word about it. For the App^^l not 
only has not the leaft Hint in this Pl^ce of 
any fuch Matter, to be proved from the 
Breath of Lives j but through the v^rhole 
Book there is not the fmalleft Regard paid ta 
this Expreffion, nor any Argument ever de- 
duced from it How flrange is all this in 
your good old Tutor ! 

The Matter is plainly thisj the Author 
of the Appeal looks wholly to the ASiipn of 
God, breathi72g his own Spirit into Adami 
and from this Breathing, he juftly affirms 

E 5 ^^ 
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the Divifie Nature of the Sonl j all his Ar-r 
gument is deduced from thence. Now if 
j^our Tutor, or any one clfe^ could fhew tha^ 
God breathed his own Spirit into every Am* 
mal, ^nd with this Intent, that it might come 
forth in hjs oWn Image and Likcnefs ^ then 
the DifttniSion and high Birth of the Stpul^ 
pleaded for by the Appeal^ wonld indeed be 
loft. But till then, the Appeal muft, ah(| 
therefore will Tor ever, ftand unconfoted in 
it3 Aflcrtion of the pignity and Divine Bi^l^ 
of the Soul. 

Again ; behold, Ac^demicuSy a ftill ferther 
Weaknefs chargeable upon your Tytor. You 
have (ttn^ that his Reafonipig upon tl^e Breath 
of Livesiy is meddling with fomething that 
the Appeal nieddles not with, makes no Ac- 
count of: But your Tutor has conjured it up 
for his own Uie ^ and yet fee what a poor 
Ufc he makes of it. He affirms that Mafes 
ufes only the Breadth of LiveSy as a Phrafc 
for animal Life. How does he prove this ^ 
Why, truly from this Reafon ; bccaufc Afo/^ 
ufes the fame Phrafe wh^n he Ipeaks of the 
J^ives of all Animals. ^ 

Now does not every EngUJhm^n know, 
that we make ufe of the fame four Letter^ 
of the Alphabet, when we fay the Life of 
aJVIan^ th? ^.ifc of a Beaft, and the Life of a 
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Plant ? That wc ufc the fame Jh$ Letters^ 
"when we iky the Death of a Mao^^ the Death 
of a Beaft, and the Death of a Plant? But will 
it thpnce fplbw, that the Life and Death of 
Men^ and Beafts, and Plants^ are of the fame 
Nature and Degree^ and have the fame Good 
anfi Evil in them ? Yet this is full as well, as 
to conclude^ that the Breath of Life in Man, 
and the Breath of Life in Animals, is of the 
fame Nature and Degree^ has the fame Good^ 
nefs and Excdkncy in it ; bccaufe the fame 
Words, made np of the lame Letter?, ex^ 
prefs them both. Your Tutor therefore, 
Aca4emicu5^ and not the Author of the y^- 
fealj is the Perfon that reafons weakly from 
the Ehrafe of the Breath of Lives : For that 
Author never fo much as offers to argue from 
it. jHis Proof of the threefold Life of God 
in the Soul, fo 6r as it is .deduced from 
the Text of Mofes^ lies wholly in this ; that 
it is the Breath and Spirit pf the Triune God, 
breathed forth from this Triune Deity into 
Man. This, furc, is no fmall Proof of its 
having the Triune Nature of God in it. And 
this threefold Life of the Soul, thus plainly 
deducible from the Letter oiMofes^ is (hewn 
to be abfolutely certain, from every chief 
DoSlrine and Inftitution ; nay, from the whole 
$fflture of our Redemption : And all the Go- 

E 4 fpel 
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fpel is lhqw|i to fet its Seal to this great 
Truth, the threefold Life] of God in the 
jSouI. Nay, every thing ip Nature,^Flre, and 
Light, and Air j every thing that vyc knov/ 
of Angels, of Pevils, of the animal Life pf 
^his World \ is, in the plaincft and ftrongeft 
planner, from the ^ginning to ^he Endpf 
the ^/fM/jj made fo many Proofs of the three- 
fold Life of the Triune God in the Soul. Thus 
fays the j^peali No Omnipotence can make 
you a Partaker oj t^e Life of this outward 
IVorldy nvitbout having the Life of this out^ 
ward World born in your awn creaturely Be^ 
ing ; the Fire, and Light, and Airj^ of thj§ 
World, muft haye their Birth in your ovvn 
creaturely Being, or ypu cannot poflibly live 
in, or have a Life from outward Nature. And 
therefore no Omnipotence can ma|ce yoii a 
Partaker of the beatific Life, or Prefence pf 
the Holy Trinity 5 unlefs that Life ftands ip 
the fame triune State within you, as it does 
without you *. Again : Search to Eternity, 
fays the Appeal^ why no Devil or Beaft caipi 
poffibly enter into Heaven, apd there can pp- 
|y this pne Reafon be affigned for it 3j becaufe 
neither of them have the triune holy Life of 
God in theni -f. But enough of this Mif- 
take of your good old Tuton Rujiicus will,. 

f Appeal, p. 51. t p. 53. 
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I am afraid, chide you for being the Occa^ 
fioq of this long DigrefGon from the Point w6 
were fpeaking to. 

Ruji. Truly, Sir, I don't know what to 
make of thefe great Scholars ; they feem to 
have more Love for the Shadow of an Ob- 
jedion, than for the moft fubftantial Truths, 
I think I here fee great Reafon, why our 
Saviour chofe poor and illiterate Fifliermen 
to be his Apoftles. St. Paul was the only 
Man that had fome Learning, and he was 
a Perfecutor of Chrift, till fuch time as 
God made as it were Scales to fall from his 

Eyes And then he became a powerful 

Appftle. But let us return to your Account 
of the firft created Pcrfedlion of Man, and 
the Degree of his falling from it. It is one 
of the befl Doctrines that I ever heard in my 
Life. It not only ftirs up every thmg that 
is good, and makes me hate every thing 
that is evil, in me ; but it gives fo good a 
Senfe, fo found a Meaning, to every Myftery 
of the Gofpel, that it makes every thing our 
Saviour has done for us, and every thing he 
requires of us, to be equally neceffary and 
beneficial to us. But fuppofe now, our Fall 
pot to be a Change of Nature, not a Death 
to our firft Life ; but only a fingle Sin or Mif- 
take in the firft Man : What a Difficulty is 
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tfippe in fuppoi^ng {o grp^t a Scheme of R^- 
4emptipn to ii?t figbt a fipgk Miffeli^ ip q^ 

fingle Creature ? Again ; Wkst cpulid ]VIgin 
i^aw ^ 49 wi^ A^els wid Ji/Kfbven, if he 
,M «P^ ^ his Creation, h*d tlw N^tuje qf 
J^eaYPn aod iV^tg^ in- hi^i ? ^t pray. Sir, 

bcgip again, JMftj\yJberp ypu leff oC 

Jiffl £0Ui)g to fay> that Jdam had lo^ much pf 
his iirA Ferie^^on before his J^ v^^s tak^ 
iby^ of him i which ipra$ donctp preyent wqrfe 
:S:fF8#S of his p^Hj ^nd tp pfcparp ^ mpa^s 
fqr Jto S^cpovcry^ ^iH^hpti his FaJi ihould becojoip 
tft<%l^ as it aftcfwacds was^ ujijoa <he eating of 
^e carthl jr Tr^e^ pi QqqA and BviJ. 

// is not good 4bat Man. Jbptdd ie slotfe^ 
iSaith the Scriptiiiijr^c : This fl>ews, that Adam 
had alteired his fii^ State, h^ Jbrought fopijs 
Beginpiipg of ilyiji lAto it, and^^^ inade/^^/ 
^pt to be goo<i, which God/fi^ to bcgootl, 
/when he created hini, And therefore as ^ 
le^ Eyjl, and to |>reyent a grieater, <jo4 dir- 
^ided'the firft periec): hunoan Nature into twp 
rPa^ts, into a M^ and a Fcniale Creature : and 
this, as you ihaU ^e by-aiKi-by, was a won- 
4evful Inftanfsie of th^^ Love and Care of God 
towocds this new Humanity, It was at firft 
the total Hunianity in one Creature, who 
(hould, ift that §;ate pf Perfeftion, have 

hrpught 



in} 

broq^t forth bis own UkcBcfk out of l4nf 
fdf^ in fuch Purity of {xm^^ ^nci fuch J^vfnf 
Piwer^ as fae himfelf was Woagjbt forth by 
God: The maimer of hisowi) Birth frooi 
God, waa the Manner that his ot^n Offspring 
fhould have had a Birth fram hirn s all don(( 
)^ the pure Power of a Divine Love. Man 
^od no longer in the Pei^e^pn of his firf}: 
State, as a Sixth of IXvine Love, than whilft 
}ie loved himielf tody bb CqA loved him, 9^ 
In the Image ^ and ^/ii^r the Idhfmfs^ ^ God^ 
This Turky of X^qvc, and Delight ia th^ 
Image of God, would \xn c»nied qh thf^ 
iSiith of the Humamtjr, in ^e faaie imn^ 
fier^ and by the iiame }>ivioe Power^ as th^ 
£trft Man was brought forth ; For it was 
fDniy a C^itinuation of the fame generating 
IliOve, that gave Birth to the iir^ Man. But 
Adam turned away ^his Love ji-Dm the Pj vrn^ 
Image, wliich he fliould only have loved, and 
deiirid to propagate oift of himfelf. He 
^a«ed Bponlhis outward World, an(} let ii^ 
an adulterate Love into his lieart, which de- 
fir^ to know the Life that was in this World, 
^is impure Defire brought the Nature of 
this World if^to him. His £rfl: Love, and 
Plvine Power, Imd no Strength left in it $ it 
was no longer a Powcf of bringing forth » 
Divine Birth from himfelf. {J4S |if ft Virgir 
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Mty was loft l>y an adulterate Love, which 
had turned its Defire into this World • This 
State of Inability^ is that which is called his 
iillihg into a deepSleep : And in this Sleep, 
God divided this overcoore ' Htucnanity into 
a Male and Female, 

The firft Step therefore towiirds the Re« 
demptioii or Recovery of Man, beginning to 
fall, was the taking his Eve out of him, that 
fo he might have a fectmd Trial m Paradife- 
in which if he ^iled, another effectual Re* 
dcemer might arife out of ihfc Seed of the 
Woman. Oh my Friends, what a wonder- 
ful Procedure is there to be feen in the Di- 
vine Providence, turning all Evil^ as foon as 
it appears, into a further Dif|day and Open- 
ing of new Wonders of the Wifdom and 
Love of God ! Look back to the firft Evil, 
which the Fall of Angels brought forth. The 
Darknefs, Wrath, and Fire, of fallen Nature, 
was immediately taken from them, and turn- 
ed into a new Creation ; where thoie apoftate 
Angels were to fee all the Evil that they 
had raifed in their Kingdom, turned againft 
them, and made the Ground of a new Race 
of Beings, which were .to poflcfs thofe 
Thrones which they had loft. Look now 
at Adam brought into the World in fuch an 
angelic Nature, as he, , and all his redeemed 

§Qas^ 
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Son$, m\l have after the Refunt&ion i aft 
Angel at firft, and an Angel at laft^ with 
Time, and Mifery^ and Sin, and Death, and 
Hell, all of them felt, and all overcome, be« 
cwixt the two glorious Extremes. When 
this firft human Angel, through a falfe, im- 
pure Love, loft the Divine Power of gene* 
rating his own Likenefs ont of himfelf, God 
took Part of his Nature from him^ that fo 
the Eye of his Defire^ which was turne4 to 
the Life of this World, might be direded to 
that Part of his Nature which was taken from 
him. And this is the Reafon of my faying 
before, that this was chofen as a lefs EviJ^ 
and to avoid a greater ; for it was a lefs De- 
gree of falling from his fiiffl Perfedtion, to 
love the Female Part of his own divided Na- 
tare, than to turn his Love towards that, 
Vrhich was fo much lower :than his own Na-^ 
ture. And thus, at that Ttwf , J^ve was an 
'HeJpy that was truly' and properly meet for 
him, fince he. had lof| hi^firft Power of be- 
ing himfelf the Parent of an angqlic Offspring, 
and flood with a longing Eyje, looking . to- 
wards the Life of this World* 
' But the mof); glorious ££Fe<ft of this Di^ 
vifibn into Male and Female is yet to come. 
For when jfJam and Eve had joined in the 
eating of the. Tree of Qood and Evil, aod 
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diftf^ ituo ike^Mifcrj aiid Skvery of th« 
^al LiSi HE this WQrl4 ;. wbtn this greit- 
efl^' at all Etilt liad thus haLfpcnod to thcf^ 
#We divided Patt^^of the Humanity ; when 
all tba Angd ivas loft^ add nothing but a 
fhcKfiiejy, frighted j^imd bf tbi9 WorId| 
Wa^ to be fMn in this divided Male and Fe^ 
Hiate t th«tt in^ and by^ and through, this 
Gif&orty did God open and tftabliOi th« 
glctf ^M Schtme of ^ univerfal Reddmp4 
fibfi to thefe Men Creatttifs, andaUthdr 
Ofi%|H:ingy by the myftenbas jcSs^i/ of ty 

- '^iA Adam ftood in hisfrft. State^of Per« 
$iidl6n ds a Biptk of Divinrt JEjoie^ aiid k)?^» 
ihg^ <Mly the Divine Imagb and Likedeis . td 
2ttr(^feif- tbisj Love would have be&n itfis)/ 
thlf^fruitlul^i'af'efiit I3f an holy Q^sprkig ; na 
93^ had .^ctl taken out of hktdy nor aiqr 
iVlaIti or Pt^fid^iever known m huihai;^ N|j^ 
ttn'e i All hk P'Ofterity had iken in him fe* 
c!iirefd, and th» earthly Tree of Good: and 
^iLhad nfcv^:been feen in faracfife^ ]^ 
though he loft this firft generatiofg Po^er^ckf 
{>i^ihe Lov^ add ihk>d as: a i^arren Tnee ; 
jrH ie6ihg G^'g Puipbfe of :fiifiag ani^^ 
Ipfing ffdm jidam^ to po^efi^Ibe TbrooS 
t^-falkn Angela, lauft go.dh and iuco^^ 
^- therefore 



1^9) 

Bittcfoifc Mt Mem might yet have in O^ 
%iflg, Gk)d ibok froth hiiii thAt trhkft fe 
^fd' tfad fVin^le Part of 1^ Nature \ th«^ 
by tlss ti^eah^, both a Fofl^Ht)', and a ^^iMDiir^ 
might prt)tte4d fh)iA Witt : Fot thtsilgh fhi» 
DiVifion of Man, God ttouW, in a wohder- 
fiil MaHnter, <fo that ili^hith a^^Aww Ihould 
ii'ave doAe bt!fo« he wasdiWAed. ''■'■. » 

For out of this Female Part, and aft^r the 
fan, G6d''W0ttld'raHe, without khe H^!p 
M Adatjf, 4nkt fame glorious angdic Rfeftj 
iiphich ^^*/wihould faarfe-breught forth be* 
i&re, and' ^thbht his E^if ;' "^hid*^ gloriettii 
Man is th^rdFoi-e called %he8dcottd jidt^i 
I . As having in his' Hdttaitff^ ^bdt vttf Pfer- 
^dion, v^hitih the Fii^ M/» had m hSsi 
Creadon . 2 ; Btteaufe 64 wa'* to do dIJ thkt 
for Mankind, by a Birth of Redemptafti from 
hitn, Wliicftf .they {honUhUrt had by^a^rth 
from AJaM, iiad he kejfrt hk firft. State df 
Perfeftidn. '^ What f^y y>o\i;jicadmii§^^ td 
all this? - ;'' >/^ . . 

jicad/ Tnily, Sir, there 'feems t«' be fe 
fti\lch Light, atad Truth,' ahd -Scrfptttte^ 'for 
aU this Accadirt that yoii 1ia9e ^ivea of thaSb 
Matters, as ihiift even force oAe to confdnt to 
\t. * Bt t thfen all our Sy ftenw of Di vinky, to 
which 1 tamed Menate^hkifr^d, are quhe Glttk 
of thcfesMk^rs. I neverlg^Qire heard of rhtb 
"' ■ 3 gradM<d 
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gradual Falloi Adam^ nor this- angelic State 
of his firft Creation, and Power of bringing 
forth his own Offspring ; and therefore can 
hardly believe it fo ftrongly as I would^ and 
as the Truth feems to demand of me. 

'Rujl. Pray, Su*, let me fpeak to ^^ ^^ /v/« 
€m : He feems to be fo hamper'd with Leam-^^ 
ing, that I can hardly be forry, that I am not 
a great Scholar. 

Can any thing be more pundoally related in 
Scripture, than the gradual Fall of Adam t 
Don't you fee, that<he was created firft with 
both Natures in him ? Is it not exf^eily told 
you, that Eve was n9t taken out of him, till 
f uch time as it was not good for him to b» as 
he then was^ and yet God faw that wias good 
when :he created him ? Is it not plain there* 
fbre^^ that he had fallen from the Goodnefs 
of his firft ' Creation 5 and therefore his Fall 
was not at once, nor total, till his eating of 
the earthly Tree ? Again, as to his being an 
Angel at his firft Creation, becaufc of both 
Natures in- him 3 is it not fufHciently plain 
from his being to be an Angel of the fame 
Nature at laft, in the Refurre<%ion ? For tbi^ 
18 an Axiom that cannot be (haken, that 
Nothing can rife higher^ than its firfi created 
Nature -, and tfecr^pi:e an Angel at laft, mufi 
have. -been an Angela fit Jirft. Do you thinly 

It 



t 8i ] 

it pofllblc for an Ox in Tradl of Time to be 
changed into a rational Philofopher ? Yet this 
is as pofiible, as for a Man that has only by 
his Creation the Life of this World in him, 
to be changed into an Angel of Heaven, The 
Life of this World can reach no farther than 
this World j no Omnipotence of God can car- 
ry it farther 5 and therefore, if Man is to be an 
Angel at the laft, and have the Life of Heaven 
in him, he muft of all Neceffity, in his Crea- 
tion, have been created an Angel, and had 
his Life kindled from Heaven ; becauie no 
Creature can poflibly have any other Life, or 
higher Degree of Life, than that which his 
Creation brought forth in him. 

Theoph. Marvel not, AcademicuSy at that 
which has been faid of the firft Power of 
Adam^ to generate in a divine Manner an ho- 
ly Offspring, by the Power of that divine Love 
which gave Birth to himfclf ; for he was born 
of that Love for no other End, than to mul- 
tiply Births of it ; and whilft his Love conti- 
nued to be one with that Love, which brought 
him into Being, nothing was impoffible to it. 
For Love is the great Creating Fiat that 
brought forth every Thing, that is diftindt 
from God j and is the only working Princi- 
ple that ftirs, and effeds every Thing that is 
done in Nature and Creature. Love is the 

F Principle 
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Principle of Generation from the higheft td 
the loweft of Creatures 5 it is the firft Begin- 
ning of every Seed of Life ; every Thing has its 
Form from it -, every Thing that is born, is 
born in theLikenefs, and with thePruitfulnefs, 
of that fame Love that generateth and heareth 
it J and this is its own Seed of Love within it- 
fclf, and is its Power of frudifying in its kind* 
Love is the holy, heavenly, magic Power 
of the Deity, the firft Fiat of God ^ and all An- 
gels, and eternal Beings, are the firft Birtlis of it. 
The Deity delights in beholding the ideal Ima- 
ges which rife up and appear in the Mirror of 
his own eternal Wifdom. This Delight be- 
comes a loving Defire to have living Creatures 
in the Form of thefe Ideas 5 and this loving De- 
fire is the generating, heavenly Parent, out of 
which Angels, and all eternal Beings^ are born* 
Every Birth in Nature is a Confequence 6f this 
firft prolific Love of the Deity, and generates 
from that which began-the firft Birth, Hence 
it is, that through all the Scale of Beings^ 
from the Top to the Bottom of Nature, Love 
is the one Principle of Generation of every 
Life 5 and every Thing generates from the 
fame Principle, and by the fame Power, by 
which itfelf was generated. Marvel not 
therefore, my Friend, that -^^^^//?, ftanding in 
the Power of his firft Birth, Ihould have a 

divine 



divine Power of bringing forth his own Likc- 
nefs. But I muft now tell you, that the 
greateft Proof of this glorious Truth is yet to 
come: For I will flhew you, that all the 
Gofpel bears Witnefs to that heavenly Birth, 
which we (hould have had from Adam alone» 
i^This Birth from Adam is fiill the one Pur«> 
pofc of God, and muft be the one Way of all 
thofe that are to rife with Chrift, to an Equa* 
}ity with the Angels of God. All mufl be 
Children of Aiam ; for all that are born of 
Man aAd Woman, muft lay afide this polluted 
Birth, and be born again of a fecond Adam^ 
in that fame Perfection of an holy angelic 
Nature, which they (hould have had from the 
firft Adam before his Eve was feparated from 
him» For it is an undeniable Truth of the 
Gofpel, that we are calPd to a new Birch, 
different in its whole Nature, from that which 
we have from Man and Woman, or there is 
no Salvation \ and therefore it is certain from 
the Gofpel, that thie Birth which we have from 
Adam^ divided into Male and Female, is not 
the Birth that we (hould have had, becaufe ic 
is the one Reafon, why we are under a Necef- 
fity of being born again of a Birth from a fecond 
AdamjVjho is to generate us again in thatPuri* 
ty and divine Power,in and by which we fhould 
have been born of the firft angelic Adam. 

F z ^ 
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A divine Love in the firft pure atid lioly 
Adam^ united with the Love of God^ willing 
him to be the Father of an holy Offspring, waa 
to have given Birth to a Race of Creatures 
from him. But Adam fulfilled not this Pur-* 
pofe of God j he awaken'd in himfelf a falfe 
Love \ and fo all his Offspring were forc'd to 
be born of Man and Woman, and thereby to 
have fuch impure Flefh and Blood as cannot 
enter into the Kingdom of Heaven, Is not 
this Proof enough) that this Birth is not the 
firfl Birth that we fhould have had ? Will 
any one fay, How could Adam have fuch a 
Power to bring forth a Birth in fuch a Spirit 
tual Wzy^ and fo contrary to the prefcnt State 
of Nature ? The whole Nature of the Go- 
fpel is a full Anfwer to this Queflion. Fof 
are we not all to be born again in the fam^ 
Spiritual Way, and are we not, merely by a 
Spiritual Power, to have a Birth of heavenly 
Flefh and Blood ? The Strangenefs of fuch a 
Power in the dvAAdam^ is only juft fo flrange^ 
and hard to be believ'd, as the fame Power 
in the fecond Adam ; and who is call'd the 
fecojcid Adam for no other Reafon, but be- 
caufe he ftands in the Place of the firil, and 
is to do Thaf^ which the firfl fhould have 
done. And therefore our having from him 
a new heavenly Flefh and Blood rais'd in us 

by 



C 85 ] 

hy a Spiritual Power:, fupcrior to the com* 
Uion Way of Birth in this World, is the 
ftrongeft of Proofs, that we ihould have been 
born of ^dam in the fame Spiritual Power, 
and fo contrary to the Birth of Animals into 
this World. For all that we have from the 
fecond Adam^ is a Proof that we fhould have 
had the fame from Adam the firft : — A divine 
X^ove in Adam the firft, was to have brought 
forth an holy Offspring, A divine Faith now 
takes its Place, in the fecond Birth i and is to 
generate a new Birth from the fecond Adam^ 
is to eat his Flefh, and drink his Blood, by 
the fame divine Power, by which we fhould 
have had a Birth of the angelic Flefh and 
Blood of our firft Parent. Thus, Academic 
cusy is this Birth from Adam alone no Whim- 
fy, or Fidtion, or fine-fpun Notion, but the 
very Birth that the Gofpel ablblutely requires, 
as the Subftance of our Redemption. There 
is no room to deny it, without denying the 
lyhole Nature of our Redemption. On the 
other hand, the Birth that we have from 
Adam divided into Male and Female^ is 
through all Scripture declared to be the Birth 
oT Mifery^ of Shame, of Pollution, of ^nful 
Flefh and Blood ; and is only a Ground and 
Reafon, why we muft be born again of 
other Flefh and Blood, before we caiv ^vv^^t. 

F 5 ^"^^ 
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into the Kingdom of Heaven. This Truth 
therefore, that we were to have had ah heaven- 
ly Birth from Adam^ depends not upon this 
or that particular Text of Scripture, but is 
affirm'd by the whole Nature of our Re- 
demption, and the whole Spirit of Scripture, 
reprefenting our Birth from this World as 
fhamefol as that of the wild Afs's Colt, and 
calling for a new Birth from above, as abfo- 
lutely neceffary, if Man is to have a Place 
amongft the Angels of God. And therefore 
it may be affirm'd, that fo fure as it is from 
Scripture, that Chrift is become our fecond 
Adam^ to help us to fuch a Birth, fo fure is 
it from Scripture, that we fhould have had 
the fame Birth from our firft Parent, who, if 
not fallen, could have wanted no Redeemer 
of his Offspring, and therefore muft have 
brought forth ih^x fame Btrtb^ which vve h^ve 
from Chrift, but could not have from the 
Birth of Man and Woman. I muft now on- 
ly juft mention to you a Paffage much to the 
Matter in Hand, taken from the fecond Epi- 
ftle "of Si.Ckmens 2i Bifl^op of Rome^ who liv'd 
in the very Time of the Apoftles. He relates, 
that Chrift being afk'd, when his Kingdom 
fhould come, gave^ this Anfwer j TFben >iwo 
Things' Jhall become one^ and that which is out^ 
ward be as that which h irmard^ the Male 
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^th the Female^ and neither Man nor Wo^ 

man. There wants no Comment here: I 

ihall only obferve, that the Meaning of the 

Words, When that which is outward Jhall be 

as that which is inward, feems plainly to be 

this, when the outward Life or Birth is come 

to be as the inward, angelic Life is, then 

the Birth will be one, the Male and Female 

in one, and then the Kingdom of God is 

come. Thefe Wdrds were in the next 

Century quoted by Clemens of Alexandria^ 

though with fome Alteration, The fame 

Author alfo relates another Anfwer given by 

our Lord to much the fame Queftion, put 

by Salome^ where our Lord's Anfwer was 

thus : When ye Jhall have put out or away 

the Garment of Shame and Ignominy , and 

when two Jhall become one, the Male and the 

Female united^ and neither Man nor Woman. 

The Garment of Shame and Ignominy is 

plainly that Cloathing of Flefla and Blood, 

at the Sight of which both Adam and Eve 

were aihamed. 

Acad. I am fully fatisfied, Theophilus^ 
with the Account you have given of the 
firft Perfection and divine State of our firft 
Parent. And I think nothing can be plain- 
er, than that we were to have been born 
of him to the fame heavenly Birth, which 

F 4 we 
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we now arc to receive from Chrift, omr 
fccond Adam. But I muft ftill fay, that 
I am afraid, your Critical Adverfaries will 
here find fonie Pretence to charge you with 
a Tendency, at leaftj to that Hercfy, which 
held Marriage to be unlawful, fince you 
here hold, that it came in by Adam'^% falling 
from his firft Perfeftion. 

T^eoph. I own, my Friend^ that there 
is no knowing when one is fafe from Men 
of that Stamp. But as for me, my Eye is 
only upon Truth ; and where-ever that leads^ 
there I follow 5 they, if they pleafe, may per^ 
fecutc it with Objedlions. Here is not the 
leaft Pretence for the Charge you fpeak of : 
For here is no more Condemnation of Mar- 
riage, as unlawful, than there is a Condem* 
nation of God, for keeping up the Stat© and 
Life of this World. The Continuation of 
the World, tho' fallen, is a glorious Proof 
and Inftance of the Goodnefs of God, that 
fo a Race of new-born Angels may be 
brought forth in it. Happy therefore is it, 
that we have fuch a World as this to be 
born into, fince we are only born, to be 
born again to the Life of Heaven. Now 
Marriage has the Nature of this fallen World j 
but it is God's appointed Means of raifing 
the Seed of Adam to its full Number. Ho- 
nourable 
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nourablc therefore is Marriage in our fallen 
State, and happy is it for Man to derive his 
Life from it, as it helps him to a Power of 
being eternally a Son of God. 

Nor does this Original of Marriage caft 
the fmalleft Reflexion upon the Sex, as if 
they brought all, or any^ Impurity into 
the human Nature. No, by no means. 
The Impurity lies in the Divifiofiy and that 
which caufed it, and not in either of the 
divided Parts. And the female Part has this 
Diftindlion, though not to boaft of, yet to 
take Comfort in, that the Saviour of the 
World is called the Seed of the Woman, 
and had his Birth only from the female Part 
of our divided Nature. But RufticuSy I fee, 
wants to fpeak. 

Ruji. Indeed, Sir, I do. But it is only 
to obferve to you, what a Syftem of folid^ 
harmonious, and great Truths are here opened 
to our View, by this Confideration of the firft 
angelic State oi Adam, and his falling from 
it into an earthly animal Life of this World ; 
created at firft an human Angel, with an Hoft 
of Angels in his Loins, and then falling from 
this State, with this particular Circumftance, 
that he had not only undone himfelf, but 
had alfo involved an innocent, and almoft 
numberlefs Poftcrity in the famcMifery, who 
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now muA all be bom of him in his fallen 
Condition. Thus looking at this Creation 
of fo noble and high a Creature, and his 
Fall, as introducing fo extenfive a Train of 
Mifery, how worthy of God, how becom- 
ing a Love and. Wifdom that arc infinite, 
does all the ftupendous Myftery of our Re- 
demption appear ! It was to reftore an An- 
gel, big with an angelic Offspring, an Angel 
that God had created to carry on the great 
Work of this new Creation, to bring Time 
with all its Conquefts back into Eternity, an 
Angel in whom, and with whom, were 
fallen an innocent, numberlefs Pofterity, that 
had not yet begun to breathe. 

What a Senfc and Reafonablenefs does 
this State of Things give to all thofe Pafla- 
ges of Scripture, which bring a God incar- 
nate from Heaven, to remedy this fad Scene 
of Mifery that was opened on Earth ! What 
lefs than God, could awaken again the dead 
angelic Life ? What lefs than God's en- 
tering into the human Birth itfelf, and be- 
coming one of it, and with it, could ge*- 
nerate again the Life of God in every hu- 
man Birth ? The Scripture faith, God fo 

bved the World r God /pared not his only 

Son Chriji laid down his Life for us, &c. 

How glorious a Scnk is there in all thef? 

Sayings, 
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Saytngs, when it is coniidered, that all this 
was done for fo high and divine a Creature, 
created by God for fuch great Ends^ and 
full of a Pofterity, that was to have filled an 
Heaven reftored ? In this Light, every Part 
of our Redemption gives a Glory, a Wif- 
dom, and Goodnefs, to God, which far fur- 
paffes every other View we can poffibly 
take of them : Whereas if you leffen this 
angelic Dignity of the firft Man, if yoa 
fuppofe his Fall to be lefe than that of fall- 
ing, with all his Pofterity, from an angelic 
Life, into the earthly, animal Life of this 
World, Slaves to Sin and Mifcrys all the 
Fabric of our Redemption is full of fuch 
Wonders, as can only be wondered at. 
Thus, if you confider this World, and Man 
its higheft Inhabitant made out of nothing, 
and with only the Breath of this earthly Life 
breathed into his Noftrils ; what is there to 
call for this great Redemption from Heaven ? 
Again, if you confider the Fall of Man 
only as a Jingle A£i of Difobedience to a 
pofitive, arbitrary Command of God, ihis 
is to make all the Confequences of his Fall 
unexplicable. For had the firft Sin been on- 
ly a Jingle ASl of Difobedience, it had been 
more worthy of Pardon, than any other Sin, 
merely becaufe it was the firft, and by a 
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Creature that had as yet no Esrperience. But 
to make the firft fingle Ad: of Difobedience 
not only unpardonable^ but the Caufe of fuch 
a Curfe and Variety of Mifery entailed upon 
all his Pofterity from the Beginning to the 
End of Time ; and to fuppofe, that fo much 
Wrath was raifed in God at this fingle A£t 
of Difobediencej that nothing could make 
an Atonement for it, but the flupendous 
.Myftery of the Birth, Sufferings, and Death, 
of the Son of God ; is yet ferther imppffiblo 
to_be accounted for. In diis Cafe, the fup- 
pofed Wrath and Goodnefs of God are 
equally unexplicable — — And from hence 
alone have fprung up the deteflable Doc- 
trines about the Guilt and Imputation of the 
£rft Sin, and the feveral Sorts of partial, ab« 
folute Elections, and Reprobations, of fome 
to eternal Happinefs, and others to be Fire- 
brands of Hell to all Eternity. Deteftable 
may they well be called, fince if Lucifer 

could truly fay, that God from' all Eterni- 
ty determined and created him to be that 
wicked hellifh Creature that he is, he might 
then add. Not unto him, but unto his Crea«> 
tor, muft all his Wickednefs be afcribed. 
How innocent, how tolerable is the Error 
of Tranfubftantiation, when compared with 
t\m abfolute Eledion and Reprobation ! It 
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ihdibd danhot be reconciled to our Senfes and 
Realbn ; but then it leaves God and Heavea 
poiTefled of all that is holy and good ; but 
this Reprobation -Dodrine not only over* 
looks all Senfe and Reafon, but confounds 
Heaven and Hell, takes all Goodnefs froo^ 
the Deity, and leaves us nothing to detefl: 
in the Sinner, but God's eternal irrefiftible 
Contrivance to make him to be fuch. 

But now, when we take this Matter of the 
Creation, and Fall of Man, as Truth, and 
Faft, and Saipture, plainly reprefent it, eve- 
ry Thing that can awaken in ourfelves a 
Love and Defire to be like unto God, is 
to be found in it. Whilfl Man flood in 
his firft Perfeftion, unturned from God, 
V this World was under his Feet : Paradifc 
was tlie Element in which he lived ; the 
Spirit of God was his Life; the Son of 
God was his Light ; he was in the World, 
as much above it, and with as full Di* 
flindion from it, as uncapable of being hurt 
by it, as an Angel, that only comes with 
a divine Commiffion into it. The whole 
World was a Gift, put into his Hands; 
the Standing or Fall of it was left to 
him s as his Will and Mind fhould work^ 
fo fliould either Paradife, or a curfed Earth, 

overcome. God^ by this new Creation^ had 
6 ^ 
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fo altered the wrathfol State of Lucifer^t 
fallen Kingdom , diat the Evil that had been 
raifed in it, was hid and overcome by the 
Good. It was thus created, and put into 
this new State, for this fole End^ that an hu« 
man Angel might keep Paradife alive, and 
bring forth a paradifiacal Hoft of Angels^ in 
the very Place, where the fallen Angela had 
brought forth their Evih But all thefc great 
Things depended upon AdanC% conforming 
to the Defigns of God, and living in this 
World in fuch a State, as God had created 
him in* He could not conform to the De^ 
figns of God any other Way, than by the 
ReSiitude of his Will^ willing that which 
God willed both in the Creation of him^ 
and the Worlds 

Whilft his Will flood thus inclined, the 
new Creation was preferved, himfclf was an 
Angd, and the World a Paradife, No Evil 
would have been known either in Plant, 
or Fruit, or Animal, nor could have been 
known, but by the declining Will and De- 
fire of Man calling it forth. His firft long- 
ing Look toward the' Knowlcg* of the 
Life of this World, was the firft Loofing of 

the Reins of Evil It began to have Life, 

and a Power of ftirring, as foon as he caft 
his Dcfire into it* Hence from his Defire, 

turned 
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turned to the Knowledge of the Oood and 
Evil in this World, the Curfe in the Earth 
got a Power of giving fbrdj an evil Tree, 
whofe Fruit was the Key to the Knowlege 
of Oood and Evil ; a Tree which could not 
have grown, had he willed nothing, but 
that which God willed in the Creation of 

him. 

He was not the Creator of this bad Tree, 
BO more than he was the Creator of the 
good Trees that grew in Paradife. But as 
the Re6titude of his Will kept up the hea- 
venly Powers of Paradife in the Earth j fo 
the Declenfion of his good Will opened 
a Paflage for the Evil that was hid in the 
Earth, to bring fordi a Tree in its own 
Likenefs* The Earth had a natural Power 
of bringing forth a Tree of its own Nature, 
and Paradife was that heavenly Power which 
hindered it from bringing forth fuch Produc- 
tions : But when the Keeper of Paradife 
turn'd a Wifli from God, and Paradife, after 
a bad Knowlege ; then Paradife loft fome of 
its Power, and the Curfe in the Earth could 
give forth a bad Tree. But fee now the 
Goodnefs and Compaffion of God towards this 
miftaken Creature 5 for no fooner had jidam 
by the Abufe of his Power and Freedom 
given occafion to the Birth of this evil Tree, 

V\2X 
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but the God of Love informs him of tha 
dreadful Nature of it, commands him not to 
cat of it, aiTuring him that Death was hid in 
it, that Death to his angelic Life would be 
found in the Day that he fhould eat of it. A 
plain Proof, if any thing can be plain, that 
this Tree came not from God, was not ac- 
cording to his Will and Purpofe, but from 
a Power in the Earth, which could not (hew 
itfelf, till the (Irong Will and Defire of Adam 
defir'd to tafle fomething, that was not para- 
difiacal. But pray, TJbepphilus, do you now 
fpeak again. 

Tbeoph. The fhort of the Matter then, my 
Friend, is this : Neither Adam^ nor any other 
Creature, has at its Creation^ or Entrance in- 
to Life, any arbitrary Trial imposed up- 
on it by God. The natural State of every 
intelligent Creature is its one only Trial ; and 
it cannot fin, but by departing from that Na- 
ture, or falling from that State in which it 
was created. Adam was created an human 
Angel in Paradife, and he had no other Trial 
but this, whether he would live in Paradife, as 
an Angel of God, infenfible of the Life, or 
the Good and Evil, of this earthly World. 
This was the Tree of Life, and the Tree of 
Death, that mufl (land before him s and the 
Ncceflity of his choo(ing either the one, or the 

other. 
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ether, was a Neceflity founded in his owo 
happy Nature. 

The true Account therefore of the Fall of 
Adc^i is a^r^7^//^z/Declenfion, or Tendency 
of his Will, from the Life of Paradifc into 
the Life of this World, till he was at laft 
wholly fallen into it, and fwallowed up by it. 
The firft Beginning' of his Luft towards this 
World, was the firft Beginning of his Fall, 
or Departure from the Life of Heaven and 
Paradife ; and his eating of the earthly Tree 
was his laft and finifliing Step of his Entrance 
into and under the full Power of this World. 
This was the true Nature of his Fall. On the 
other hand, all that we fee on the Part of 
God, is a gradual Help, adminiftred by God 
to this falling Creature, fuitable to every De- 
gree of his falling ;^ till at laft, in the Fulnefs 
of his Fall, an univerfal Redeemer . of him^ 
and his Pofterity, was given by a Second 
Adam^ to regenerate again the whole S^ed 
^f ^^<«/;» the Firft. 

Thus, the firft Degree of his Luft towards 
this World had fome Stop put to it, by the 
taking his B/oe out of him ; that fo his De- 
^re into the Life of this World might be in 
ibmc ineafure leflen'd. When his Luft into 
this World ftill went on, and gave Occafion 
to the Birth of the evil Tree, .a: fuitable Re- 

G tw^^w^ 
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medy *as here given by God j for God laid 
a Prohibition upon it, and declared the Death 
that muft be received from it When he was 
further fo overcome by his lufting Defirc, ds 
to eat of the Tree that had the Nature of 
this World in it, and fo loft his firft Life, and 
angelic Cleathing, then God, even then all 
Goodnefs and Mercy to him, only told him 
of the Curfe and Mifery that was opened in 
Nature 3 that himfelf and Pofterity muft 
be fweating, labouring Animals, in a faUeA 
World ; till their fickly, (hamibful, naked, 
fiew<«*gotten Bodies, mix'd and moukler'd in 
the Corruption of that Earth, whofe Fruits 
they had choien to know, inftead of thofe of 
Paradifci 

Now all ^is is nothing of a Penalty wratlh 
fully inflicted by God, but was the natural 
State oiAdam^ as foon as his own Luft had 
kd him out of an heavenly Paradife, into the 
earthly Life of this World. God brings no 
Mifery upon him, but only (hews the Mifery 
that ht had open'd in himfelf^ by not keep- 
ing to the State in which he was created^ And 
no fooner had God informed this miierabk 
Fair of the State they had brought upon them- 
felves, hilt, in that Moment, his eternal \as^ 
begins a Covenant of Redemption^ tshat wai 
tobc^ in them $ and in and through them 

ectcod 
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4»rtcnd itfelf to all their Pofterity. A Begin- 
jfiiog of a new Birth, called the Se^d of tbf 
WmMn^ was like tht firft Breath of Life, 
brtatbed^ or infpoken again into the Light of 
their Life, which, as an Immanuel^ or God 
with them^ fhould be born in all their Pofle- 
rity, and be their Power of becoa;iing again 
fuch Sons of God, as 0iould fulfil the firft 
Defigns of the Creation of Adam^ and fill 
Heaven again with that Hoft of Angels which 
it had loft. Thus from the Creation of Adam^ 
through all the Degrees of his Fall, to the 
Myftery of his Redemption, every thing teUs 
you, that God is Love. Nay the very Pofli- 
bility of his having io great a. Fall, gives great 
Glory to the Goodnefs and Love of God to- 
wards him. He was created an Angel, and 
therefore had the higheft Perfection of an 
Angel, which is a Freedom of Willing. 2dly, . 
He was created to be the reftoring Angel of 
this new Creation. Now thefe two Things^ 
which were his higheft Glory, and great^ 
Marks of the Divine Favour, were the only 
Poffibility of his falliog. Had he not had an 
angelic Freedom of Will, he could not have 
had a felfe Will ; had he not had all Power 
given unto him over this World, be could not 
have fallen into it ; it was this Divine and 
high Power ov«r it^ that opea'd a Way for his 

Q % Sotrance 
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Entrance, or falling into it. Thus, Acade^ 

micuSy from this View of Man, we come to 
the utmofi Certainty of a threefold Nature or 
Life in hiin. i. He is the Son of a fallen 
Angel. 2. He is the Son of a Male and Fe- 
male of this beftial World. 3. He is a Son 
of the Lamb of God, and has a Birth of Hea- 
ven again in his Soul. Hence we fee alio, 
that all that we have to fear, to hate, and 
renounce 5 all that we have to love, to dc- 
.fire, and pray for j is all within ourfelves. 
No Man can be miferable but by falling a Sa- 
crifice to his own inward Paffions and Tern- 
•pers 5 nor any one happy, but by overcomc- 
ing himfelf. How ridiculous would a Man 
fecm to you, who (hould torment himfelf, 

• becaufe the Land in jimerica was not well 
-till'd ? Now every thing that is not within 

you, that has not its Birth and Growth in 

^your own Life, is at the fame Diftance from 

^ you, is as foreign to your own Happinefs or 

'- Mifery, as an American Story. Your Life is 

all that you have ^ and nothing is a Part of 

it, or makes any Alteration in it, but the 

• Good or Evil that is in the Workings of your 
own Ljfe. Hence you miiy fee why our 
Saviour, who, tho* he had all Wifdom, and 
came to be the Light of the World, is yet 
io fhort inhis-Inftrudtionsj^afld^ives fo fmall 

^- •" *- ^- a Number 
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a Number of Dodlrincs to Mankind, whilft 
every moral Teacher, writes Volumes upon 
every fingle Virtue. It is becaufe he knew 
what they knew not, that our whole Malady 
lies in this, that the Will of our Mind, the 
Luji of our Life, is turned into, this World :; 
And that nothing can relieve us, or .fet us 
right, but the turning the Will of:our Mind,^ 
and the Defire of our Hearts, to God, and that 
Heaven which we had loft. And hence it is 
that he calls us to nothing, but a total Denial 
of ourfelves, and the Life of this World, and 
to a Faith in him, as the Worker of a new 
Birth ' and Life in us. Did we but receive 
his fliort InftruAions with true Faith, and 
Simplicity of Heart, as the Trujh of God, 
we fhould not want any one to comment or 
enlarge upon them. A Traveller that has 
taken a wrong Road,, does not want an Orator 
to difcourfe to him on the Nature of Road^ 
but to be told, in fliort, which is' his right 
Way. Now this is our Cafe ; • it was not a 
Number of things that brought, Jfboiit our 
Fall ; Adam only took tip a ivrongJVilly that 
brought him and us. into our prefent State, or 
Road of Life \ and therefore our Saviour ufcs 
not a Number of Inftrudions to fet us right ; 
he only tells us to tpnounce the f^lfs JVill^ 
which brought Adam into the Lifi of this 

G I ^^^^^ 
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World, and to take up that Will^ whioh. 
fhould have kept him in Paradiic* Obierve 
. now, tAj l^riend, the great Benefit (hat w<^ 
have from the foregoing Account of Man's 
original PerfeSion, and the Nature of Ids 
Fall. It dpiiid the true GeouAd of opr %li-;^ 
gion, arid the abfiiluto Neceifity of i^ f it 
forces 06 to know, that our whole .^atmrai 
Life is a miftaken Road» and that Cbrifl is 
alone o6f trcre Guide oiit of it. It teacl^s u^ 
tvciy Reaibn for renouncing our&lyes^ and 
loving the whole Nature of our Redemption^. 
^ the gre&tefl: Joy and Defire of our Hearts^ 
We are not only compell'd, as it wctQ^ ta 
hunger after it, to run wich Eagernefs into its 
Arms; but are al fo delivered from all MIf- 
takes about it : from all the Difficulties and 
Perplexities, which divided Se£ts and Churches 
have broYHght into it For^ from this View 
of Things^ ^¥e fee, not uncertainly, but with 
^he fullefl Adfurance, that our M^ill and pur 
Wearf k alt ; that nothing elfe eilJler finds or 
lofbs God ; and that all oor Religion is only 
the Religion of the ifeirt. We &fi ^ith 
open Eyes, ^at46 a l^rit of Jjntging after 
the is4^<k diis Worlds made Adrnn^i, m 
to be tl^ piobr Pi)gnim:0ii Earthy chat vf c ai^ ; 
fb the %raP tf Prayer^xxs the longing^-Dcftr* 
bf the Heart after Ghrift, and God^ and'Hear 

ven^ 
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vcn, breaks all our Bonds afundcr^ caHj all 
pat Cord; from US| axid raifes us out of tho 
Mircffjcs of Time^ into the Riches of Eternity. 
Thus feeing and knowing our firft and our 
prefenc State, every thing calls us to Prayer i 
and the Defire of our Heart becomes the Spi- 
ne of Prayer. And when the Spirit of Prayer 
is bom in us, then Prayer is no longer confi* 
dered as only the Buiinefs of this or that 
Hour, but is the continual Panting or Breath-* 
ipg of the Heart after God. Its Petitions are 
not pick'd out of Manuals of Devotion ^ it 
laves its own Language, it fpeaks moH; when 
it fays feafl. If you afk what its Words are^ 
liicy arc Spirit^ they arc Life^ they are Love, 
that unite with God. 

jicad. I apprehend. Sir, that what you 
here fay of the Spirit of Prayer, will be taken 
by fbme People for a Cenfure upon Hours 
aad Forms of Prayer ; though I know you 
have UQ fuch Meaning. 

Ruji. Pray let me fpeak again to Academim 
cus : His Learning feems to be always upoii 
the Watch, to find oujt fome Excufe for not 
receiving die whole Trutk Does not ?%ra» 
pMus tee fpeak of the Si>int t^ Fraytr as a 
&tat€ of ^ Heart, whidi is become the go^ 
%iermng Princ;iple ot the Soul's Li£p ? And if 
k is a livic^ Suite oi tjb« H^^i muft it not 

G 4 ■ ^ have 



[ 104 ] 

have its Life in itfelf, independent of every 
outward Time and Ocqafion ?■ And yet muft 
it not, at the fame time, lie that alone which 
diipofes and fits the Hea« toirejpid© and de- 
light iri Hours, and Times, aDd.Ocfcifions of 
Prayer? Suppofe he Hid feid, thzt^'Htni^Jiy is 
an irnbavd /m/jg- Principle of the* Heart,. a 
Re<aitudc'of the Mind, that has alt i its Life 
and Strength 5a^7///;;r it felfr Could: this be 
th'oughi • :to:.cenfurc ^ :alL Times and :OcQafioni 
ef • performing outward * A€l& .;ofi H(ln]bfty ?. 
Now.tfce Spirit of Prayer differs frdcaiallout-^ 
ward Ads and Fornis.of Prayer, joft-as thcl 
Honefty cfdbe.Heart^ or a Hying Reditude.of 
IVIind,. differs. from, outward and occafional 
Adls of Honefty. And yet flhbuld a Man: 
overlook or difregard Times and Cfccafions-of 
optwardi Aftsof Honefty, on Pretence that, 
true Honefty was an inward living Principle 
of the Heart ; who .wquld not fec,:that fuch 
a one had as little of the iaward Spirityasthei 
outward Afts of Hondtyi St: 5^a&;^ faith. 
If any Man bath this ff^orld's G/)ods^ andfeetb^ 
bis Brother bath need^ and Jhuttfih.up: hisi 
Bowels . of CompaJJwh to ^Bm^ How dwelletb : 
the L^i)e of God in pirn ? ^ Juft (o, and with , 
the fameTruth,* it may be fhid, if a Man Y)vef- 
lobketh, hegledeth, or rdufctb. Times 4ind' 
Hours of Prayer; bo^ dnMileth tb^JSpirit ofi 

; ^ Prayer 
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Trailer in him ? And yet its own Life and 
Spirit is vaftly fupcrior to, independent on, 
and ftays for no particular Hours, or Forais 
of Words. And in this Senfe it is truly faid; 
that it has its own Language, that it wants 
hot to pick Words out of Manuals of Devo- 
tion, but is always fpeakin^ forth Spirik and 
Mfc, and Love towards God. Bu£ pra)r,^7'foi 
Vphilm^ do yba go on, as 3r6u intended. ' ' 
^- '^eoph. I (hall only add i* before- wc-pafs 
6n' to another Point, that, from_ wKat has Kectf 
faxd oY the firff State and I^all of Man, it plaift-' 
ly follows, that the iS/Vof ill ^ins.^br'tiwi^fl^* 
refy of all Hcritlies, 4s a worldlf 'Shindy*' VVc 
ace apt to conlider this Tettipet'onFy!sSaA In-" 
firmify, bf fJardbhable Fai!bi*ybut^ir^ indeed' 
the great ^Apojiafy from <?od,'-jand theDiviiid 
Life. It IS not*a fingle Sin, birt the whole Na-^ 
ture of all Sin, that leaves n6 Poffibility of 
Coming out of our fallen State, till it be 
totally renounced with all the Strength of our 
Hearts. Every Sin, be it of what kind it will, 
is only a Branch of the worldly Spirit thiait 
lives in us. There is but one that is gooii, faith 
our Lord, and that is God. In the fame 
Striftnefs of Expreffion it muft be faid, there 
is but one Life that is good, and that is the 
Life of God and Heaven. Depart in the Icaft 
Efegrce from the Goodnefs of God, and you 

deij^tt 
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depart into EvU ; b^c^f* nothing is good 
hut bis Gopdni^p. . 

! .QhooCp any jUfe, luit the JJfc of God and 
Mp^ven^ apd ym chooifi Death j for Death 
is np^ng elie hut the Lofs of the Life of 
C5od, The Crei^twes of this World havQ 
^ cjtr^ Liffj and that is the life of this 
World: This is tWr gneLfffy^^ we Good^ 
Etem^ Beings have bu^ me Idfe^ and im$, 
<?««</£ ^n^th^f is the liJEe of Go(i TheSpi- 
4v<>f (be Spi^l i$ (fi kfelf nothing elie bvt ^ 
SpjfH breathed forth from the Life 0|f Qod y 
4B^i^ this qi^ £n4» that the Life of Gkxl^ 
^/ Nature of God, thie Working of Gf^ 
^Tewpet^of £^ nvght be manifefled^ 
%% 4t, 4God coold not create Man to have a 
Will ojF bif own^; a^ad a Life of his own, di& 
^rpnt from the Life and Will dhat is in him^ 
ii^i\ this is mpre impQjSlble than for a good 
Tree tQ bring £)rth' corrupt Fna,it. God can 
only delight in bis own ]^^: his awa Good- 
neis^ flfnd his 0W9 Peri^ddons \ and thesefoiinf 
caiiinot bve, or d^ljgl^^ pi;'dwellj in ai^y 
Qreatures, but wher^ hjs owa G|EK)dneis a^ 
Peribftbns are to bo found. Like can ov^ 
unite with like. Heaven with Hcawn, 9n4' 
Hell vrith Hell ; and therefore the Life of 
Qod oijuft be the Life of tb<^ So^l, tf the 
Soul is to oiuM v»^th God« ^lencQ it is, that 

all 
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all the Religion of fallen Man, all the Me- 
thods of ouF Redemption^ have only this one 
End^ to take from us that ftrange and earths 
fy Life we have gotten by the Fall, and to 
kindle again the Life of God and Heaven in 
our Souls. Not to deliver us from that groft 
and fordid Vice calPd CmetoaJhefSy which 
Ijeathens can condemn, but to take the wbok 
Sfirit of this World entirely from us» and 
that for this neceflary Reafon j becanfe AU 
that is in the World, the Lufi of the Pkjh^ 
the Lufi <f the Byes, and the Pride oj Idfe^ 
is not of the Father ; that is» is not that life. 
or Spirit of Life, which we had from God 
hy our Creation 5 hut is of this ffMd} h 
brought into us by our Fall from God into 
the Life of this World. And dierefore a 
worldly Spirit is not to be confidered as a 
itngle Sin;^ or as iomething that may confift 
with fome real D^rees ti£ Qiriftian Good- 
nt& ^ but as a State of real Death to the 
Kingdom and Life of God in our Souls. 
Management, Prudence, or an artful Trim- 
ming betwixt God and Mammon, are here all 
ID vain i it is not ooly the GroiIhe& of an 
outward, vilible, worldly Bdhaviour, but -die 
Sjnrit, the Prudence, the Subtlety, the Wif 
dom, of this World, that is our Separation 

from the IMk of God. 

Hold 
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. Hold, this therefore, ^caaemiciis^ as a cer-' 
tain Truth, that:thelJ(fr^ of all Herefies isf 
^ worldly Spirit.- . It is the whole Nature and 
Mifery pf our F^U y it keeps up the Death of 
pur Souls ; and> fq long as it lafts, makes it 
impoflibie for us to be born again from above; 
It is the greateft Bllndnefs artd' Darknefs of 
pur Nature, and keeps us in: ute"grofleft Ig- 

npraiice both of fJeaveh and Hcfl; . For tho' 

' "• • • ■ ' '.','"'•■• ' ■ • „ , 

they are both of them withi^ lis, yet • we feci 
Bcirfier the b^e, .nor the otnel', folong as the 
S|»ritpf- thi§ World rpigns in us.* Light, and 
5Ew^hr.^^,t^c Gpfpel, fo Far. as they concent 
Jfter^ity, arc^lftmpty Sounds to the worldly 
Spifit. His. QWJi XjQod, and his own Evil, go- 
vern all his Hopes and Fears 5 and therefofe 
he can have nq Jfjleligion, oi be farther coii- 
cprned in it, tl;an 10 far as it can be made 
fcrviceable to the Life of this World. Pub- 

licans and ifor/<?/f arc all bdrn' df the Spirit of 

' ' • -i • ' >••■=■... \* ™ 

this World ; biiV its highe|l Births 'are tHe 
.Scribesy.iht Phartfees^ 2hd^ Hypocrites^ who 
;turn Go/dlinel3 iQtQvGaih, arid fetve God for 
the Sake of* Mammon ;' thefe iWe, and mbvc^ 
arid have their Being, in and |froth the Spirit 
of this World. ;-t— Of all 'things therefore, 
my Friend, deteft. the Spirit of this World, 
or there is no Help ; ybu'rriuft Uve.and die 
, an utter Stranger to all that is divine and 
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heavenly. ' You; witl 'go out: of the World la 
the fame Poycrty and J5f»(h to the Divine 
Life, in which yoti entered ihto it. For a 
worldly, earthly Spirit can know nothing of 
God J it can know nothing, feel nothing, 
tafte nothing, delight : in nothing, but with 
earthly Senfes, and after an earthly Manner. 
'I'^e natural Man^ laith the Apoftle, receheib 
not the Things. of the Spirit of Gody they are 
Foolijhnefs unto' him. He cannot know tbem^ 
'becaufe they are fpiritually difcernedi that is, 
they can only be difcern'd by that Spirit which 
•he hath not. Now the true Ground and Rea^ 
Jon of this, and the abfolute Impoflibility for 
the natural Man,, how polite, and learned; 
'ihd acute foever he be, is this ; it is becaufb 
all real Knowlege'is Lifey or a living Sen^ 
bility of the thing that is known. There is 
no Light in the Mind, but what is the Light 
of Lije 5 fo far as our Life reaches, fo far we 
'linderftand, and feely and know, and no far- 
ther. All after this is only the Play of our 
'Imagination^ amufing itfetf with the dead 
PiSlures of its own Ideas. Now this is all 
that the natural Man, who hath not the Liffe 
•iif God in him, can poffibly do with the 
things of God. He can only contemplate 
'them, as xKmg^ foreign to himfelf, as fo ma- 
'ny dead Ideas ^ that he receives from. Books, 
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tr Hearfays and fo can learnedly dlfpute and 
quanel about them, and langfa at tho& as 
Enthufiafts, wli6 have a living Senfiibility df 
them. He is only the worfe for his hearfay^ 
dead Heat of Divine Trudis } dicy become a 
Ittd NoarUbment-of all his nataral Tempers : 
He IS proud of his Ability to dxTcourfe about 
them, and loies aU Httmi£[ty,all Love of God 
and Man, dirongh a vain and hau^ty Coo- 
tention for them. His Ztul for Religion Is 
Envy and Wradi, his Ortladtncy is Pride and 
ObiHnacy, his Lme of the Truth is Hatred 
and ill- will to thoie who dare to.difient from 
liim. This is the<x)iftftant £fieft of the Re^ 
ligion of the natural Man, who is under thp 
liomimon of the Spirit of this World, {jk 
cannot know more of Ricligion, nor make a 
better Ufe of his ^lowlege^ than this comes 
to ; and all for this plain Rttdfan^ becaufe he 
Aands at \)Mfawie Diftance from A living Smi- 
fbility of the Truth, as the Man that is ^bom 
blind does from a livit^ RmJUniity of I^j^ht 
Li^t muft fivft be the Birib of his own X^^ 
before he can enter into a rtal Knowl^ ^f 
it. Yet ib ignorant is the naxural Man wiili 
4ll his learned Acutenefi, >tl^]t he does nVtM^ 
•much as know, tiiat diereis, and muft bf, ifais 
^eat Difference between real Knowlege^ j»d 
.dead Ideas of things) and dat a.Maa oumA 

know 
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know afiy things any fdftiier thiin » hit mm 
£/// opcins fht Knowlegd of it iii hkttfelf. 

Tfac Mt^(vfft of our Lifcf h tboMcafurc of 
dur Knowlege ; and as the Spirit of our Life 
ifrorkcth^ fo the Spirit of our Undefftaiiding 
cdticeiveth. If our Will wnketh with God, 
tlK>' onr natural Cspatity be ewr fo nican and 
Aarrow^ we get a real Knowl^ of God, and 
heavenly Truths ; fcxr every thing moft ieel 
ithat, in which it lives. 

But i^ our Win worketh with Satan, and 
the Spirit of this World, let our Parts be 
ever fo bright, our Imaginations ever £9 fear- 
jng3 yet all our living Knowlege, or real Sen* 
fibifity, can go no higher or deeper^ than the 
Myfteries of Iniquity, and the Lufls of Fleflx 
and Blood. For where our Life is, diere^ 
and there only, is our Underftanding ; and 
tfiat for this plain Reafon ; becaufe as Life is 
iSm Beginning of all Senfibility, fo it is and 
iQuft be the Bounds of it 3 and no Senfibility 
cad go any further than the Life goes^ or have 
any other Manner of Knowlege, than as the 
Manner of its Life is. If you afk what Life 
ie, or what is to be underftood by it? it U in 
kfelf nothing elfe but a marking JVltt i and 
IK) Life could be either good or evil, but fbr 
this Reafbn, becaufe it is a working tFill : 
Every Life, from- the higheft Angelto the 



lowefl: Animal; confifts in a w6rking Will i 
and therefore as the Will workcth, as that i) 
ivith which it unitetb^ , fo hadi every Crea- 
ture its DegreeyVind.Kind^ emd^Mantfer q£ 
Life; and coftrigquently as the Will of it9 
Life workcth, fo it hath its JD^^r^^, ajid 
jf /W, and Manner of Conceiving and Un-, 
derflanding, of Likipg and jpiiliking. Foi; 
nothing f^ls, or tafles^ or underftands, or. 
likes, or diflikes, but the Life tha( i^ in us. 
The Spirit that leads our Life, is/:the i^irit 
that forms our Underftanding, The Mia4 
is our Eye, and all the Faculties of t^e Mind, 
fee every thing according to the State the. 
Mind is in, \i felfijh Pride is the Spiriit \ojf 
our Life, every thing is only feen, and felt, 
and known, through this Clafs. Every thing 
is dark, fenfelefs, and abfurd, to the prouc^ 
Man, but that which brings Food to thi^ 
Spirit. He under ft an ds nothing, he feels 
nothing, he taftes nothing, but as his Pridft 
is made fenfible of it, or capable of being 41^. 
feSled with it. His working JVilly which is, 
the Life of his Soul, liveth and worketh on- 
ly in the Element of Pride ; and therefore 
what fuits his Pride, is his only Good i ,and, 
what contradias bis Pride, is all the Evil that 
he can feel or know- His Wit, his Partsy 
his Learning, his Advancemenr, his Friends^ 

his 



C"3] 

liis Admirers, his Succeflesi his Conqae/b| 

all thde are die only God and Heaven that 

he has any living Senfibility of. He indeed 

can talk of a Scripture-God, a Scnpture-Chrii):^ 

and Heaven 3 bat thefe are only the orna-^ 

mental Furniture of his Brain, whilft Pride is 

Ac God of his Heart. We are told, that 

God refiftetb the Proud y andgivetb Grace to 

tie Humble. This is not to be underftood, 

as if God, by an arbitrary Willy only chofc 

to deal thus with the proud and humble Man* 

Oh no. The true Ground is this. The Re-- 

Jijlance is on the Part of Man. Pride refift- 

eth God^ it rejeAeth him, it turneth from 

him, and choofeth to worfhip and adore fome«- 

thing elfe inftead of him ; whereas Humi'«> 

Uty leaveth all for God, falls down before 

him, and opens all the Doors of the Heart 

for his Entrance into it. This is the only 

Senfe in which God refifteth the Proud, and 

giveth Grace to the Humble. And thus it is 

in the true Ground and Reafon of every Good 

and Evil that rifes up in us ; we have neither 

Good nor Evil, but as it is the natural EfFed 

of the Workings of our own Will, either with 

or againft God; and God only interpofes with 

his Threatnings and Inftrudtions, to direSl us 

to a right Ufe of our Wills, that we may not 

blindly work ourfelves into Death^ inftead of 

H Life, 
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Life. . -But take now another Inllance like 
tiiat already mention'd. Look at a Man whofe 
w^kitig Hfill is under tlie Power oJF Wrath. 
tie fees^ and" hears, arid Feels, and undierftands, 
an,d talks wHolly From tlie Light and/S^^/^ of 
ljNx2X\i.', All his. Faculties are only fo many 
Faculties of Wrath ; and he knoWs of rioSenfe 
or.kealon, but thiat which his enlightened 
Wrap dilcovers to him. 1 have appealed, 
Acadcmicus^ to thefe rnftaiices, onl;^ to illu- 
ftr^te and confirm tfiat -great Truth, vvhich I 
before aflerted; namely, that ^timrkmg of 
our IViliy or tKe State of bur Life, governs 
^e State of ourMin^, and forms thfe Degree 
and Manner of our Underftanding^and KAo w- 
lege : And that ds*xi\iFire6( our Life barns, 
fo is the Li^ht of our Life kindled. And all 
this only to fliew you the utter ImpoffiSility 
pf knowing God, and Divine Truths, 'till your 
Life ^s Divine, and wholly dead to the Life 
and Spirit of this World ^ fince our. Light 
and Knowlege can be no better, or liighcr, 
than the State of our Life and Heart is. , Tcfl 
me no\y, do you feel the Truth of all this ? I 
/ay feel, becaufe no Truth is polTels'd, till 
you have a feeling and'liviiig Senfibility'of it. 

Acad. Oh ! Sir, you have touched every 
Stfirigof my Heart J and Ihow wifli, with the 
^almiji^ that I had the "Wings of a Dove, 

that 
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that I might flee away, and be at Reft ; flee 
away from the Spirit of this World, to be at 
Reft in the fweet Tranquillity of a Life born 
again of God. You know. Sir, that in the 
Morning you told me of a certain Jirfi Step^ 
that of all Neceffity mufl be the Begifwing of 
a fpiritual Life ; you gave me till To-morrow 
to ipeak my Mind and Refolucion about it. 
But ypu have now extorted my Anf wer from 
me, ii cannot flay a Moment longer : With 
all the Strength that I have I turn from eve- 
ry thing that is not God, and his holy Will ; 
with all the Defire, Delight, and Longing of 
my Heart, I give up myfelf wholly to the 
t ifc. Light, and Holy Spirit of God ; pleas'd 
with nothing in this World, but as it gives 
Time, and Place, and Occafions, of doing 
and being thaty which my heavenly Father 
' would have me to do and be s feeking for 
pO Happinefs £:om this earthly fallen Life, 
but that of overcoming all its Spirit and Tem- 
pers. But I believe, Tbeopbilus, that you 
had fomething farther to fay. 

Tbeopb. Indeed, Academicus^ there is hard- 
ly any knowing, when one has laid enough 
of the evil EfFeds of a worldly Spirit. It is 
the Canker that eateth up all the Fruits of 
our other good Tempers j it leaves no Degree 
of Goodnefs in them, but transforms all that 

H 2 N^^ 
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we are or do into ks own earthly Nature. 
The Philofophcrs of old began all their Vir- 
tue in a total Renunciation of the Sj)irit of 
this World. They faw with the Eyes of 
Heaven, that Darkncfs was not more contraty 
to Light, than the Wifdom of this World 
was contrary to the Spirit of Virtue ; therefore 
they allow'd of no Progrefs in Virtue, but fo 
fir as 'a Man bad overcome himftlf, and the 
Spirit of this World. 

This gave a Divine Solidity to all their In- 
flruftions, and prov'd them to be Maftefs«of 
true Wifdom, But thcDoftrineof theCrofs 

. of Chrift, the laft , the higheft, the moft finiftl- 
ing Stroke given to .the Spirit of this World, 
that fpeaks more in one Word than all the 
Philofbphy of voluminous Writers^ is yet pro- 
fefs'd by thofe, who are in more FriendilObip 
with the World, than was allow'd to the 
Difciples of PythagoraSy SocrateSy PlatOi or 
EpiSlefus. 

Nay, if thofe- antient Sages were to ftart qjp 
amongft us with their Divine Wifdom, ihdy 
would bid feir to be treated by the Sons of 
the Gofpel, if not by fomc Fathers of the 
Churchy as dreaming Enthufkfts. ^ 

' But, Academicusy this is a ftanding Trtith, 
the World can only love its own, and Wifdom 

' can only be juftify'd of her Children. The 

Heaven- 
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Hcavcn-born EpiSietus told one of his Scho- 
lars, that then he might firji look upon him- 
felf as having made fome true Proficiency in 
Virtue, when the World took hira for a Fool-, 
an Oracle like that, which faid, Tbelf^i/dom 
of this World is FoolUhncJs ivith God. 

If you was to afk roc, what is the Apoftafy 
of thcfe laft Times, or whence is all the Dc* 
generacy of the prefent Chriftian Church, I 
ihould place it all in a worldly Spirit. If here 
you fee open Wickcdnefs, there only Forms 
of Godlincfs ; if here fuperficial Holinefs, po- 
litical Piety, crafty Prudence, th€?rc haughty 
Sanctity, partial Zeal, envious Orthodoxy ; if 
almoO: cvery-where you fee a Jewijh Blind- 
nefs, and Hardnefs of Heart, and the Church 
trading with the Gofpcl, as vifibly as the old 
Jews bought and fold Beafls in their Temple ; 
all. this is only fo many Forms and proper 
Fruits of the worldly Spirit. This is the 
great iVrf, with which the Devil becomes a 
Fidienof Men $ and be aflur'd of this, my 
Friend, that every Son of Man is in this Net^ 
till, through and by the Spirit of Chrifl:, he 
breaks out of it. 

I lay.fthe Spirit of Chrift, for nothing elfe 
can deliver, him from it* Truft now to any 
Kind or Form of religious Obfervances, to 
wy Number of the rxxoik plau&bk VvlV^^s^^ 

H 5 «wl 
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any Kinds of Learning, or Efforts of human 
Prudence, and -ihcn I will tell you what your 
Cafe will be ; you will overcome one Temper 
of the World, only and merely by cleaving to 
another. For nothing leaves the World, no- 
thing renounces it, nothing can poflibly over- 
come it, but fingly and folely the Spirit of 
Chrift. Hence it is, that many learned Men, 
with all the rich Furniture of their Brain, 
live and die Slaves to the Spirit of this World ; 
and can only differ from grofs Worldlings, as 
the Scribes and Pharifees differ from Pub-^ 
Jicans and Sinners : It is bccaufe the Spirit of 
Chrift is not the one only thing that is the De-^ 
fire of their Hearts \ and therefore their Learn- 
ing only works in and with the Spirit of this 
World, and becomes itfclf no fmall Part of the 
Vanity of Vanities, Would you farther know,^ 
jicademicuSy the evil Nature and Effcdls of a 
worldly Spirit, you need only look at the bleff^ 
cd Power andEffeftsof theiS^/r/V^Pr^Ty^^;.. 

for the one goes downwards with the fame 
Strength as the other goes upwards ; (he one 
betroths and weds you to an earthly Nature, 
with th6 fame Certainty as the other efpoufes 
and unites you to Chrift, and Gq4^ and Hea- . 
vtri. The Spirit of Prayer is a. preflihg for(h 
of the Soul oiit of this-«arthly Life; it is a 
/^retching Vfflih ail it£^De^re after the Life of 
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God ; It is a leaving, as far as it can, all its 
own Spirit^ to icceiVe a Spirit from above; 
to be one Life, one Love; one Spirit with- 
Chrift in God. This Praver, which is aa 
empty ?ng itfelf of all its own Lufts, and na* 
tural Tempers, and an opening itfelf for the 
Light and Love of God to enter intb it, is the 
Prayer in the Name of Chrift, \o which. no^ 
thing is deny'd. For the Love which God 
bears to the Soul, his eternal, ncvcr-^ce^fing 
Defire to enter into it, to dwell in- it, and 
open the Birth of his Holy Word and Spirit 
in it, Hays no longer than ^ill thVitfeDr of -thd 
Heart opens for him. ' For nothing does bt 
can keep God out of tlie Soul, or "hinder his 
holy Union with k', but the Defire of the 
Heart turn'd from him. And the Rqafon of 
it is this 5 it is becaufe the iZ/kof the Soul 
is in itfelf nothing elfe but a working fViU\ 
and therefore where-ever the Wili^worketii 
or goeth, there, and there ortly, the SquI livu 
eth, whether it be in God, or the Creature. 

Whatever it defireth, that iS'tlie" JFW£;j?/'df 
its Fire ; and as its F'cwel is, fo-ifi -the Flainfe 
of its Life. A Will, given up to- eartlily 
Goods, is at Grafs with NebuchadnizzaryVLtA 
has one Life with the Beafts' <Sf chfe- Field : 
For earthly Defires keep up the fame Life in 
a Man and an Ox. For the diJc^ohfy^eafori, 

H ^ -• /i vvby 
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why the Animals of this World have no Senfe 
or Knowlege of God, 18 this ^ it is becaufo 
they cannot form any other than earthly De- 
fires, and fo can only have an earthly Life. 
When therefore a Man wholly tumeth his 
working Will to earthly Defires, he dies to 
the Excellency of his natural State, and may 
be iaid only to live, and move, and have his 
Being, in the Life of this World, as the Beads 
have.-— Earthly Food, &c. only dcfir'd and 
us'd for the Support of the earthly Body, is 
Jfuitable to Man's prefent Condition, and the 
Order of Nature ; Cut when the Defire, the 
Delight, and Longing of the Soul is fet upon 
^rthJy Things, then the Humanity is de- 
graded, is fallen from God ; and the Life of 
the Soul is made as earthly and beftial, as the 
Life of the Body'': For the Creature can be 
neither higher nor lower, neither better nor 
worfe, than as the Will worketh ; For you 
are to obferve, that the Will hath a divine 
and magic Power ; what it defireth, that it 
taketh, and of that it eatetb and liwfh. 
Where^ver,and in whatever, the «vrit//gfWiU 
chopfeth to dweli and deligbty that becomet)i 
the Soul's Foody its Condition^ its Body^ it; 
Chatbing^ wi Habitation ; For all thefe ai« 
the true ^d certain ]£^e^ ^d Powe^ o^ th$ 

working Will 

^Qtiiing; 
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Notfaiog doth or can go with a Man into 
HeaTen, nothing followcth him into Hell^ but 
that in which the Will dwejt, with which it 
was fed, nouriih'd, and cloath'd, in this Life. 
And this is to be noted weU^ that Death can 
make no Alteration of thi$ State of the Will; 
^t only tal^es off the outward, worldly Cover- 
ing of Flefh and Bloody and forces the Soul 
to fee, and ftd, and know, what a Life, what 
a State, Food, Body^ and Habitation^ its own 
^working Will has brought forth for it. Oh 
jlcademicus^&oip a while, and let your Hear- 
ing be turn'd into Feeling. Tell me, is there 
any thing in Life that deferves a Thought, 
hie how to keep this Working of our Will in 
a right State, and to get that Purity of Heart, 
which alone can fee, and know, and find, and 
poflefs God ? Is there any thing fo frightful as 
this worldly Spirit, whk:h turns the Soul from 
God, makes it an Houfeof Darknefs, and feeds 
it with the Food of Time, at the Expence of 
all the Riches of Eternity ? 

On the other hand, what can be fo de- 
Arable a Good as the Spirit of Prayer^ which 
empties the Soul of all its own Evil ; feparates 
Death andDarkncfs from it j IcdycsSelfy TimCy 
and tht World i and becomes one Life, one 
Light, one Love, one Spirit with Chrift, and 
Cod, and Heaven ? 
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Think, my Friends, of thtfe Things, with 
fomething more than Thoughts j let your 
hungiry Souls eat of the Nourifhment of them 
as a Bread of Heaven -, and defire only to 
live, that with all the PPor&ing of your Wills, 
and the wkok Spirt/ of your Minds, you may 
live 'and die united to God : And dius let this 
Converfation end, till God gives us another 
Meeting. 



The End of ibe Second Hi hi^OG^iE. ■ 
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THE 

THIRD D I A L O G U E. 

Ruft. T Have brbught c^n with me, Gen- 
X tleihen, my filent Friend, Huma^^ 
rtaSy and upon > the fame Condition of being 
filent AilL But tho' his Sileoce is the fame, 
yet he is quite aJter'd. For this twenty Years 
I have known him to be of an even, cheatful 
Temper, full of Good-nature, and even quite 
calm and diipaflionat^ in his Attacks opon ' 
Ghriftianity i never provoked by what was 
laid either againA his Infidelity, or in Defence 
of the Gofpel. . He us'd toboall: of his being 
free from thofe four Pafiions and Refent- 
ments, which^ he iaid, were fo eafy to be 
feen in ioiany or moil Defenders of t^e Go* 
j^^Meekneis.. But now he; is morofe^ pee-r 
vjfh, and full :of Chagrin; and feems to be 
as uneafy withhimfelf, aS; with every Bp47 
clfe ', whatever he fays is f aflji, fatirical, and 
wrathful. I tell him, but he won't own it; 
that his Cafe is this z The Tmth has touch'd 
him ; but it is only £o far, as to be his Tor^ 
mentor. It :is only as wdcome to him^ as a 
^tbief that that has taken from him all his 
Riches, Goods, and Armour, ^ wberein he 
ma^f The Chriftianipy heos'd to pppofe 
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is vaniAi'd ; and therefore all the Weapons he 
had againfl it, are dropt out of his Hands. It 
now appears to iland upon another Ground, 
to have a deeper Bottom, and better Nature, 
than what he imagined ; and there£xe he, and 
his Scheme of Infidelity, are quite difconcertr 
ed. But tho' bis Arguments have thus IqQl 
all their Strength, yet his Htart is left in the 
State it was ; it (lands in the fame Oppofitioa 
to Chriflianity as it did before, and yet witb*- 
out any Ideas of his Brain to fupport it. And 
this is the true Ground of his preient, uneafy^ 
peevi(h State of Mind. He has nothing now 
to fubfift upon, but the refolute Hardnefs of 
his Heart, his Pride and Obftinacy. Thcic 
he cannot give up by the Force of his Rca^ 
fon ; his Heart cannot bear the Thoughts of 
fuch a Sacrifice ; and yet he feels and knows, 
that he has no Strength left, but in a fettle^ 
Hardnefs, Pride, and Obfiinacy^ to continna 

as he is. Thefe^ I own, are fevere and 

hard Words: But, hard as they are, I am fure 
Humanus knows, that they proceed from liie 
Softnefs and Affection df my Heart toward 
him, from a compaffionate Zeal to (hew him 
where his Malady lies, and the Necefiity. of 
overcoming himfelf, before he can have the 
Bleifing of Light,- and Truth, and Beacft. 
Tho' it 18 with fome ReluAance^ -yet I hai^ 



[ "5 } 

chofen thus to make my Neighbour known 
iioth to himfelf» ' and to you, that you may 
jlpeak of fuch Matters; as xQay give the beft 
belief to the State he is in. 
'. Tbeopb. Indeed, Rujiicus^ I much approve 
«fi the Spirit you have here (hewn, with re- 
gard to your Friend, and hope he will take 
& good Part all that you have faid. As for 
^, I embrace him with the utmoft Tender- 
muk of AfFedtion. I feel and companionate 
i&b trying State of his Heart, and have only 
4his one Wifli, that I could pour the heaven- 
ly Water of Mccknefs, and the Oil of Di- 
vine Love, into it. Let us force him to know, 
that we are the Meflengers of Divine Love 
to-him ; that we feek not ourfelves, nor our 
x>wn Vidory ; but to make him vidorious 
-<>ver his own Evil, and become pofTefs'd of a 
.new Life in God. His Trial is the greateft 
^nd hardeft that belongs to human Nature: 
^ And yet it is abfolutely neceiTary to be under- 
^gone. 

Nature muft become a Torment and Bur- 
den to itfelf, before it can willingly give it- 
felf up to that Death, through which alone 
ft can pafs into Life. There is no true and 
real Converfiorty whether it be from Infidelity, 
or any other Life of Sin, till a Man comes to 
know, and feel, that nothing lefs than his 
• I whole 
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nobole Nature is to be parted with, and yee 
£nds in hinfifeU no PqffibiUiy q£ doing it 
This is the Inability that can bring us atiaft 
to fay, with the Apoftle, Wken I am nwak^ 
then am 1 firong. This V^ rfie Diftrefs that 
Hands near to the Gate of Life $ this is the 
Defpair by Which we lofe all our own life, 
to find a new one in God. For here in this 
Place it is, that Faith^ and Hope^ and truf 
Sedking to God and Chrift, are born. ^^ But 
till all is Defpair in ourf elves, till all Lsioft 
that we had any Trufl in ias 6ur own ; till 
then. Faith and Hope, and turning to. God 
in Prayer, are only things learnt and praftis'd 
by "Buk and Method \ but they are not born 
in us, are not living C^lities of the new 
Birth, till we have done feeling any Truft 
or Confidence in ourfelws. Happy there- 
fore is it for your Friend Humanus^ that he 
is come thus far, that every thing is taken 
from him on which he trufted, and .found 
Content in himfelf. In this State, one Sigh 

i< or Look J or the leaft Turning of his Heart 
to God for Help, would be the Beginning of 
his Salvation. Let us therefore try to An- 
prove this happy Moment to him, not fo 

' much by Arguments of Reafon, as by the 
Arrows of that Divine Love which overflows 
all Nature -and Creature, 

For 
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For Humahusy tho' hitherto without Chrift, 
is ftill within the Reach of Divine Love : He 
V>elorigs to God j God cfciatid him for him- 
felf, to be an Habitation of his own Life, 
Light, and Holy Spirit ; and God has brought 
him and us together, that the loft Sheep may 
)x found, and brought back to its heavenly 
Shepherd. 

Oh HumanuSy Love is my Bait ; you muft 
l)e caught by itj it will put its Hook into 
your Heart, and force you to know, that of 
all ftrong things, nothing is fo ftrong, fo irre- 
fiftible, as Divine Love, 

It brought forth all the Creation ; it kin- 
dles all the Life of Heaven ; it is the Song of 
all the Angels of God. It has redeemed all 
the World j it feeks for every Sinner upon 
fearth J it embraces all the Enemies of God ; 
and, from the Beginning to the End of Time, 
the one Work of Providence is the one Work 
of Love. 

. Mofes and the Prophets, Chrift and his 
Apoftles, were all of them Meffengers 6f Di- 
vine Love. They came to kindle a Fire on 
Earth, and that Fire was the Love vvhich 
^burns in Heaven. Afk what God is ? His 
.Name is Love; he is the Good, the Perfec- 
tion, die^eace, the Joy, the Glory, and'BIeff- 
ing, of every Life. Aik what Chrift is ? He 
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is the unlverfal Remedy of all Evil broken forth 
in Nature and Creature • he is the Deftruc- 
tion of Mifery, Sin, Darknefs, Death, and 
Hell. He is the Refurrcdlioii and Life of all 
fallen Nature. He is the unwearied Com- 
paffion, the long-fuffering Pity, the never- 
ccafing Mercifulnefs of God to every Want 
and Infirmity of human Nature. 

He is the Breathing forth of the Heart, 
lAky and Spirit of God, into all the dead Racp 
. of jidam. He is the Seeker, the Finder, the 
Reftorer, of all that was loH: and dead to the 
Life of God. He is the Love, that, . from 
Cain to the End of Time, prays for all its 
Murderers; the Love that willingly fuffers 
and dies among Thieves, that Thieves may 
have a Life with him in Paradife. The Love 
that vifits Publicans, Harlots, and Sinners, that 
wants and feeks to forgive, where mod is to 
be forgiven. 

Oh, my Friends, let us furround and 
encompafs Humanus with thefe Flames of 
Love, till he cannot make his Efcape froni 
them, but muft become a willing Vidim to 
their Power. For the univerfal God is uni- 
verfal Love ; all is Love, but that which is 
hellifli and earthly. All Religion is the 
Spirit of Love ; all its Gifts and Graces are 
the Gifts and Graces of Love ; it has no 

Breath, 



Breath, no Life; but the Life of Love. No- 
ihmg exalts, nothing purifies, but the Fire 
or Love 5 nothing changes Death into Life, 
Earth into Heaven, Men into Angels, but 
Love alone. Love breathes the Spirit of 
God i its Words and Works are the Infpira* 
ii'OHbf God. It fpeaketh not of itfclf, but 
the Wbrd^ the eternal Word of God fpeaketh 
iri it i for all that Love fpeaketh^ that God 

taketh^ becaufe Love is God. Love is 
aven reveal'd in the Soul ; it is Light, and 
Truth i it is infallible • it has no Errors, for 
ail Errors are the Want of Love. Love has 
no more of Pride, than Light has of Darfc- 
nefs j it ftands and bears all its Fruits from a 
6epth, and Root of Humility. Love is of 
ho Seft or Party j it neither makes, nor ad- 
mits of any Bounds 5 you may as eafily in- 
fclofe the Light, or fhut up the Air of the^ 
World i;ito one Place, as confine Love to a 
Seft or Party. It lives in the Liberty^ the 
Univ&falityi the Impartiality^ of Heaven. 
It believes in one, holy, catholic God, the 
feod of all Spirits ; it unites and joins with the 
fcatholic Spirit of the one God, who unites 
tvith all that is good, and is meek, patient; 
well-wifliing, and long-lufFcfing over all the 
Evil that is in Nature and Creature. Love; 
like the Spirit of God, rideth upon the Wings' 

I <4i 
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of the Wind'; and is in Union and Commu- 
nion with all the Saints that are in Heaven 
and on Earth. Love is quite pure j it hath 
no By-ends ; it feeks not its own ; it has but 
one Willy and that is, to give itfelf into every 
thing, and overcome all Evil with Good. 
Laftly, Love is the Cbrift of God ; it cometh 
down from Heaven ; it regenerateth the Soul 
from above ; it blotteth out all Traufgreflionsj 
it taketh from Death its Sting, from the De- 
vil his Power, and from the Serpent his Poi- 
fon. It healeth all the Infirmities of our 
earthly Birth; it gives Eyes to the Blind, 
Ears to the Deaf, and makes the Dumb to 
fpeak 3 it cleanfes the Lepers, and cafts out 
Devils, and puts Man in Paradife before he 
dies. It liveth wholly to the Will of him, 
of whom it is born ; its Meat and Drink is, 
to do the Will of God. It is the Refurrcc- 
tion and Life of every divine Virtue, a fruit- 
ful Mother of true Humility, boundlefs Be- 
nevolence, unwearied Patience, and Bowels 
of Compaffion. This, Rujlicus^ is the Chrift, 
the Salvation, the Religion of divine Love, 
the true Church of God, where the Life of 
God is found, and lived, and to which your 
Friend Humanus is called by us. We direct 
him to nothing but the inward Life of Chrift> 
to the Working of the Holy Spirit of God, 
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Which alohe tan deliver him from the Evil 
that i& in his own Nature, and give him a 
Power to become a Son of God; 

Rufti My Neighbour has infinite Reafoci 
to thai^k you^ for this lovely Draught you 
have jgiven of the Spirit of Religion ; he can- 
not avoid being affefted with it; But pray 
let us now hear^ how we are to enter intd 
this Religion of divine Love, or rather what 
God has done to introduce us into iti and 
tnake us Partakers again of his divine Nature. 
Iheopb. The firft Wbrk^ or Beginning of 
this redeeming Love of God, is in that Imma^ 
nuel^ or God with us, given to the firft Adam^ 
as the &€ed of the Womnn^ which in him^ and 
all his Pofterity, (hould bruife the Head, and 
overcome the Life, of the Serpent in our failed 
Nature. This is Love indeed, becaufe it is 
univerfal, and reaches every Branch of the 
human Tree^ from the firft to the laft Man^ 
that grows from iti Miferably as Mankind 
ate divided^ and all at War with one another^ 
every one appropriating God to themfelves^ ' 
j^et they all have but one God5 who is the 
Spirit of all, the Life 6f all, and the Lover 
bf all. Men iiiay divide themfelves^ to have 
God to themlelves ; they may hate and perfe- 
cute one another for God's fake ; but this is 
a bleffed Truth, that neither the Hater, nor 

I 2 the 
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the Hated, can be divided from the one, holy, 
catholic God, who with an unalterable Meek- 
nefs, Swcetnefs, Patience, and Good-will 
towards all, waits for all, calls them all, re- 
ideems them all, and comprehends all in the 
outflretch'd Arms of his catholic Love. 
Afk not therefore how we fhall enter into 
this ReUgion of Love and Salvation ; for it 
is itfelf entered into us, it has taken Poffef- 
lion of us from the Beginning. It is Imma^ 
niiel in every human Soul j it lies as a Trea- 
fure of Heaven, and Eternity in us ; it can- 
not be divided from us by the Power of Man; 
we cannot lofe it ourfelves ; it will never leave 
us, nor forfake us, till with our laft Breath 
we die in the Refufal of it. This is the open 
Gate of our Redemption 5 we have not far to 
go to find jt. It is every Man's own Trea- 
fure; it is a Root of Heaven, a Seed of God, 
fown into our Souls by xhtJVordoi God; and, 
like a fmall Grain of Muftard-feed, has a 
Power of growing to be a Tree of Life. Herdy 
my Friend, you ftiould, once for all, marfc 
and obferve, ^where and what the true Na^ 
ture of Religion is ; for here it is plainly (hewn 
you, that its Place is within ; its Work and 
EiFed: is within-, its Glory, its Life, its Per- 
fedion, is all within ; it is merely an;i folely 
the raifing a new Life, new Love, ioid a 

3 new 
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new Birth, in the inward Spirit of our Hearts^ 
Religion (which is folely to reftore Man to 
his firft and right State in God) had its Begin- 
ning, and firft Power, from the Seed of the 
Woman^ the Treader on the Serpent's Head ; 
and therefore all its Progrefs, from its Begin- 
ning to its laft finifti'd Work, is, and can be 
nothing elfe but, the growing Power and Vic- 
tory of the Seed of the Woman^ over all the 
JlviJ brought by the Serpent into human Na- 
ture, For the Seed of the Woman is the 
Spirit, and Power, and Life of God, given 
or breathed again into Man, to be the Raifer 
and Redeemer of that firft Life, which he 
had loft. This was the fpiritual Nature of 
Religion in its firft Beginning, and this alone 
is its whole Nature to the End of Time ; it is 
nothing elfe, but the Power, and Life, and 
Spirit of God, as Father^ Son, and Holy Spi^ 
rity working, creating, and reviving Life in 
the fallen Soul, and driving all its Evil out of 
it. This is the true Rock, on which the 
Church of Chrift is built; this is the one Church 
out of which there is no Salvation, and againft 
which the Gates of Hell can never prevail. 

Here therefore we are come to this firm 
Conclufion, that let Religion have ever fo 
many Shapes^ Forms ^ or Reformations^ it is 
no true divine Ser'vice^ no proper Worjlnp of 

.13 <^<^^v 
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pod, has no Good in it, can dp no Goo4 tq 
Man, can remove nq Evil out of him, raifc 
no divine Lite in him, buf fo far as it/erveSy 
worjhips^ conforms J and gives Jt/elf up to thi^ 
Operation of the holy, triune God, as living 
and dwelling in thp Soul. Keep clpfe to thi^ 
Idea of Religion^ as an ijiward, fpiritual life 
in the Soul y pbferve all i^s Worl?:s within you, 
the Death and Life that are found there j feek 
for no Good, no Comfort, but in the inwar4 
Awakening of all that is holy and heavenly 
in your Heart ^ and then, fo much as you 
have of this inward Religion, fo much you 
|iave of a real Salvation. For Salvation i^ 
pnly a Vi(5tory oyer Nature} fo far as you re- 
iift and renounce your own vain, felfifh, and 
parchly Nature, fo far as you overcome all 
your pwtt natural Tempers of the old Man^ 
fo far God enters intp you, lives, and ope- 
rates in ypu; he is in you the Light, the 
Life, and the Spirit, of your Soul j and you 
are in him that new Creature, that worfhips, 
him in Spirit, and in Truth. For divine Wor- 
ihip or Service is, and* can be only performed 
\^y being like-minded with Chriftj nothing 
worihips God, but the Spirit of Chrift his 
beloved Son, in >vhom he is well pleafed. 
This is as true, as xhdX no Man hath' known, 
the Father, but the Son. and he to whom, the 

Sm 
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Son revealeth him. Look now at any thing 
as Religion, or divine Service, but a ftrift^ 
unerring Conformity to the Life and Spirit 
of Chrift ; and then, tho* every Day was full 
of Burnt-offerings, and Sacrifices, yet you 
would be only like thofe Religionifts, who 
drew near to God with their Lips^ but their 
Hearts were far from him. 

For the Heart is always far from God, un- 
lefs the Spirit of Chrift be alive in it. But 
no one has the living Spirit of Chrift, but 
he who in all his Converfation walketh, as 
he walked. Confider thefe Words of the 
Apoftle, My little Children^ oj whom I travel 

' in Births till Chrifi be formed in you. This 
is the Sum total of all, and, if this is wanting, 
all is wanting. Again, fays he. He is not a 
yeWy which is one outwardly. — Circumcijton 
is nothings and TJncircumciJton is nothings but 
the new Creature is all. Nay fee how much 
farther he carries this Point, in the following 
Words 5 Tho^ I [peak with the Tongues of 
Men and Angels^ tbo" I have the Gift of Pro^ 

fhecy^ tho' I have all Faith^ fo that I could 
remove Mountains^ &c. and have not Chari^ 
iy (that is, have not the Spirit of Chrift), it 

profiteth me nothing. For by Charity here, 
the Apoftle means neither more nor lefs, but 
llridly that fame Thing, which, in other 

I 4 Places^ 
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' Places, he calls the new Creature^ ^krij^. 
formed in us, ^nd our bejng led by the Spi-r 
rit of Chrift, According to the ApofUe^ nq-^ 
thing availeth but the new Cr^^/^r^, nothing 
availeth but the Spirit of Charity Jiere deifcjri- 
bed ; therefore this Charity, and the new Crea- 
ture, are only two different Expreflions of one 
and xh^fame Thing, viz. the Birth and For^-^ 
matton of Chrift in us. Thus faith he. If any 
Man have not the Spirit of Chrift^ he is noife 
of his 'y nay, tho* he could fay of himfclf (as^our 
Lord fays many will), Havel not prophefy'4 
in the Name of Chrift, caft out Devils, andi 
done many wonderful Works ? yet fuch a one^ 
not being led by the Spirit ofChriJiy is that ve- 
ry Man, whofe high State the Apoftle makes 
to be a mere Nothing, becaufe he hath not 
that Spirit of Charity, which is the Spirit of 
Chrift. Again, There is no Condemnation ta 
thcfe^ who are in Chrift Jefus\ therefore to be 
in Chrift Jefus, is tp have that Spirit of Chari^ 
ty, which is the Spirit, and Life, and Goodnefs 
of all Virtues. Now here you are to obferve, 
that the Apoftle no more rejeds all outward 
Religion, when he fays Circumcijion is no^ 
things than he rejeds Propbefying^ and Faith^ 
and Alms-Giving^ when he fays they proft nor- 
thing J he only teaches this foUd Truth, that 
the Kingdom of God is within us, and that it 

all 
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all confifts in the State of our Heart j and that 
ijierefore all outward Qbfervances, all the 
moft fpecious Virtues, profit nothing, are of 
ijo Valu.e, unjefs the hidden Man of the 
Heart, the new Creature, led by the Spirit 
of Chrift, be the Doer of them. 

Thus, fays he, Tbey who are led by the Spi^ 
fit of God^ are the Sons of God. And there- 
fore none el fe, be they who, or where, or 
yfhaX they will, Clergy, or Laity, none are, 
or can be. Sons of God, but they who give up 
themfclves entirely to the Leading and Guid^- 
ance of the Spirit of God, defiring to be 
piov*d^ infpir'd, and govern'4, folely by it. 

Again, TFe are of the Circumcifion^ who 
V)orpip God in Spirit ; and to ihew, that thi? 
js not a yain Pretence, he fays in another Place, 
^he Manifejiation of the Spirit is given to 
fvery Man to profit withal. Therefore no 
Frofit from any thing elfe ; all Preaching 
and Hearing is vain, and all Preachers find 
Hearers ftand chargeable with the Vanity of 
their religious Perforniances, who think of 
Preaching or Hearing pr oft ably y any other 
Way, or by any other Power, than in and by 
the Holy Spirit of God dwelling and work- 
ing in tljem. Thus again. If the Spirit of 
him, wBp raifed Jefus from the Dead, dwell 
in you^ he alfo fhall quicken your mortal Bo- 
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dies by his Spirit^ which Jwelleth in you. In 
vain therefore is Life expcfted, either for Bo- 
dy or Soul, Ijut by the Holy Spirit dwelling 
in them. Again, Through him we both have 
Accefs by one Spirit to the Father ; therefore 
this one Spirit is the one only Weiy to God, 
and Salvatien. Thus does all Scripture bring 
us to this Conclufion, that all Religion is but 
a dead Work, unfefs it be the Work of tnc 
Spirit of God ; and that Sacraments, Prayers, 
Singing, Preaching, Hearing, are only fo 
many Ways of being fervent in the Spirit, 
and of giving up ourfelves more and more to 
the in^rard working, enlightening, quicken- 
ing, fandifying Spirit of God within us ; and 
all for this. End, that the JFj//may be taken 
from us, that Death may be fwallowed up iij 
Vi^ory, and a true, real, Cbrift-lijce Nature 
formed in us, by the famei Spirit, by which 
it was formed in the holy Virgin Mary. Now 
for the true Ground, and abfolute Neceffity, of 
this turning wholly and folely to the Spirit 
.of God, you need only know this plain 
Truth ; namely, that the Spirit of God, the 
Spirit of Satan, or the Spirit of this World, 
are, and muft be^^ the one or the other of 
them, the continual Leader, Guide, and In- 
fpirer, of every thing that lives in Nature, 
There is no going out frpm fopie one of 

thefe ; 
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thefe J the Moment you ceafc to be mov^d^ 
quickcn'd, and infpir'd, by God, you arc in* 
fallibly naoving and dire(3:ed by the Spirit of 
Satan^ or the World, or by both of thcnu 
And the Reafon is, becaufe the Soul of Man 
is a Spirit^ and a Ufey that in its whole Be- 
ing is nothing elfe but a Birth both of Grod 
and Nature j and therefore, every Moment of 
its Life, it muft live in fome Union and 
Conjundion either with the Spirit of God 
governing Nature, or with the Spirit of Na- 
ture fallen from God, and working in it^ 
(elf. As Creatures therefore, we are under 
an abfolute Neceflity of being under the Mo- 
fbn, Guidance, and Infpiration, of fome Spi^ 
tit, that is more and greater than our owq. 
All that is put in our own Power, is only the 
Choice of our Leader-, but led and mov'd vn 
muft be, and by that Spirit, to which we 
give up ourfelves^ whether it be to the Spi- 
rit of God, or the Spirit of fallen Nature. To 
feek thei^fore to be always under the Infpira- 
tion and Guidance of God's Holy Spirit, and 
to aft by an immediate Power from it, is not 
proud Enthufiafm, but as fober and humble 
St Thought, as fuitable to our State, as to 
think of renouncing the World, and the De- 
yil : For they never are, or can be, renounced 
by us, but fo £ir as the Spirit of God is livin^^ 
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breathing, and moving in us. And that for 
this plain Reafon, becaufe nothing is contra- 
ry to the Spirit of Satariy and the World, no- 
thing works, or can work, contrary to it, but 
the Spirit of Heaven. 

Hence our Lord faid, He that is not with 
me is againft me 5 and he that gather eth not 
with me^ fcattereth 3 plainly declaring, that 
not to be with him^ and led by his Spirit, is 
to be led by the Spirit q( Satan, and the 
World. Afk now, what Hell is ? It is Na- 
ture deftitute of the.Light and Spirit of God, 
and full only of its own Darknefs 3 nothing 
clfc can make it to be Hell. Afk what Hea- 
veri is ? It is Nature quicken'd, enlighten'd, 
blefled, and glorify *d, by the Light and Spirit 
of.G^^dwelling in it. What Poflibility there- 
fore can there be, of our dividing from Hell, 
or parting with all that is hellifli in us, but 
by having the Life, Light, and Spirit of 
God living and working in us?. . And here 
again, my Friends, you may fee in the great- 
eft Clearnefs, why nothing is available, no- 
thing is Salvation, but the new Birth of a 
Chrift-like Nature 5 it is becaufe every ^thing 
elfc but this Birth, and Life of the Spirit, is 
only the Spirit of Satan, or the Spirit of this 
World. JHlave you any thing to objedt to 

fhj^fc Things? 

Acad. 
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Acad. Truly, Sir, all Objedions are over 
with me 5 you have taken from me every Dif- 
ficulty or Perplexity that I had, either about 
Religion, or the Providence of God. I can 
now look back into the firft Origin of TTl^i'^g* 
with Satisfaftion : I have feen how the World 
and Man began to be, in a Way highly wor- 
thy of the divine Wifdom, and how they both 
came into their prefent Condition, and how 
they both are to rife out of it, and return back 
to their firft State in a glorious Eternity. It 
now appears to me with the utmoft Clearnefs, 
that to look for Salvation in any thing elfe, 
but the Light of God within us, the Spirit of 
God working in uSy the Birth of Chrift realfy 
brought forth in us, is to be as carnally mind- 
ed, as ignorant of God, and Man, and Sal- 
vation, as the Jews were, when their Hearts 
were wholly fet upon the Glory of their Tern-- 
ple^fervicey and a temporal Saviour to defend 
it, by a temporal Power. For every thing 
but the Light and Spirit of God bringing forth 
a Birth of Chrift in the Soul, every thing 
elfe, be it what it will, has and can have no 
more of Salvation in it, than a temporal, 
fighting Saviour. For what is faid of the Im- 
poffibility of the Blood of Bulls, and of Goats, 
to take away Sins, muft with the fame Truth 
be faid of all other outward, creaturely Things j 
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they are all at the fame Diftance from being 
the Salvation of the Soul, and in the fame 
Degree of Inability to take away Sins, as the 
Blood of Bulls, and Goats. 

And all this for this plain Reafon, becaufb 
the Soul is a Spirit breath'd forth fi-om God 
himfelf, which therefore cannot be bleifed but 
by having the Life of God in it j and nothing 
can bring the Life of God into it, but only 
the Light and Spirit of God. Upon this 
Ground I fland in the utmoft Certainty, 
looking wholly to the Light and Spirit of God 
for an inward Redemption from all the inward 
Evil that is in my fallen Nature. All that I 
now want to know is this, what I am to do^ 
to procure this continual Operation of the SpU 
rit of God within me. For I feera to my- 
felf, not to know this enough ; and I am aJU 
fo afraid of certain Delufi©ns, which I have 
heard many have fallen into, under Pretences 
of being led by the Spirit of God. Pray therc« 
fore, Theophilusy give me fome Inftrilftions 
on this Head. 

Rujt. Pray, Gentlemen, let an unlearned 
Man fpeak a Word here. Suppofe, Acade^ 
micus^ you had a longing, earneft Defire td 
be govern'd by a Spirit oS Plainnefs and Bince^ 
rity in your whole Converfation. Woidd this 
pat you upon alking iotArt^ and Bules^ and 

Metbids^ 



t '43 ] 

Methods^ or confulting fome learned Man, 

or Book, to dire<ft you, and keep you from 

Delufion ? Would you not know and feel in 

yourfclf, that your own earneft Defirc, and 

Love of Sincerity and Plainnefs, and your own 

inward Averfion to every thing that was 

contrary to it, muft be the one only poffible 

Way of attaining it, and that you muft have 

it in that Degree, as you lov'd and lik'd to 

adl by it ? Now there is no more of Art^ or 

any Secret required to bring and keep you 

under the Diredion of the Spirit of God, than 

under the Spirit of Plainnefs and Sincerity. 

The longing earneft Defire of the Heart, 

brings you into the fafe Poffeffion of the one, 

as it does of the other. For it has been 

enough prov'd, that the Spirit of Prayer 

forms the Spirit of our Lives, and every Man 

lives as the Spirit of Prayer leads him. Nay 

every Prayer for the Holy Spirit, is the Spirit 

itfelf praying in you. For nothing can turn 

to God, defire to be united to him, and 

governed by him, but the Spirit of God. The 

ImpojQibility of praying for the Spirit of God 

in vain, is thus {hewn by oar bleffed Lord: 

Ifye^ being evil^ know how to give good Gifts 

unto your Children^ how much more Jhall ytntr 

heavenly Father give the Holy Spirit to thofe 

that ajk jor it ? But I here ftop. 

Acad. 
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[ 'AcaB. I don't kndw ;how to linderihih^ 
tirhit Rujlicus has faid. tor do riot' all good 
Chriftians daUy pray for the Spirit 'of God ? 
yet how few are fed by it ? Pray, Tbeophilui^ 
do you fpeak here. i* . 

Tbeojpb. People may be' daily at the Service: 
of the Church, and read long Prayers^ at homej 
in which are many Petitions for the: Holy Spi- 
rit 5 and yet live and die, led and gbvertfd by 
the Spirit of the World i becaufe all thefe 
Prayers, whether we hear thein read by othferS^ 
or read them ourfel ves, may be done in Coni- 
pliarice only to Duties, Rulfes, and Forms df 
Religion, as Things we are tau^t ribt to 
neglcd: -, but, being only don6 thus, fliey aire 
not the true, real Working of the Spirit df 
the Heart, nor make any real Alteration in it. 
But you are to obferve, that Rujiicus fpoke 
of the Spirit of Prayer ^ which is the Heart's 
own Prayer, and which has all the Strength 
of the Heart in it. And this is the Prayer 
that muft be affirm'd to be always efFeaualj 
it never returns empty; it eats and drinks that, 
after which it hungereth and thirfteth ; and 
pothing can poffibly hinder it from having 
that, which it prays for. This we are af- 
fur 'd of from thefe Words of Truth itfeff • 
Bkjjed art tbey that hunger and tbirji after 
Jbgbteoujnefs, for they jJ^all he filled. But 

this 
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thii Blefiednefs could not belong to Hunger^ 
ingy if the truly Hungry and Thirfty could 
ever be fent empty away. Every Spirit ne« 
ceflarily reaps that which it foweth, it can« 
not poflibly be otherwife, it is the unaltera* 
ble Procedure of Nature. Spirit is the firft 
Power of Nature, every thing proceeds from 
it^ is bom of it, yields to it, and is governed 
by it. If the Spirit foweth to the Flefli, it 
reapeth that Corruption which belongs to the 
Flefli ; if it foweth to the Spirit, it reapeth 
the Fruits of the Spirit, which are eternal 
Life. The Spirit of Prayer therefore is the 
Opener of all that is good within us, and the 
Receiver of all that is good without us; it 
unites with God, is one Power with him i it 
works with him, and drives all that is not 
God out of the Soul. The Soul is no longer 
a Slave to its natural Impurity and Corruption, 
no longer imprifoned in its own Death and 
Darknefs, but till the Fire from Heaven, the 
Spirit of Prayer, is kindled in it. 

Then begins the Refurreftion, and the Life i 
and all that which died in Adam comes to 
Life in ChriH:. Afk not therefore, Academic 
cusy what you are to do to obtain the Spirit 
of God, to live in it, and be led by it ; for 
your Power of having it, and your Meafure 
of receiving it, are juft according to that Faith 

K and 
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and Earneftncfs with which you defirc to be 
led by it. For the hungry Spirit of Pjrayer 
is that Faith to which all things arc pofliblc, 
to which all Nature, tho' as high as Moun- 
tains, and as flifF as Oaks^ muft yield and 
obey. It heals all Difeafes, breaks the Bands 
<)f Death, and calls the Ekad out of their 
Graves. Look at the fmall Seeds of Plants, 
fhut up in their own dead Hufks, and c6ver*d 
with thick Earth, and fee how they grow. 
What do they do ? They hunger and thirft 
sftcr the .Light ana Air of this World. 
Thcrr Hunger eats that which they hunger 
after, and this is their Vegetation. If the 
iPlant ccafcs to hunger, it withers and dies'; 
tho' furrounded with the Air and Light of 
this World. 

This is the true Nature of the fpiritua! 
Life J it is as truly a Vegetation^ as that of 
Plants; and nothing but iv^own Hunger catt 
help it to the true Food of its Life. If fhfs 
Hunger of the Soul ceafeth, it withers and 
iiies, tho' in the midft of EHvine Plenty. Our 
Lord, to (hew us that the new Birth is really 
a Sfatc of fpiritual Vegetation, compares it to 
t 'fittall Grain of Muftard-fecd, from whence 
a 'great Plant arifes. Now every Seed has a 
l.ife in itfelf, or clfe it could not grow. 
What ts this Life ? It is iiotfiing elfc but an 

Hunger 
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Hunger in the Seed, after the Air and Light 
of this World i which Hunger, being met and 
jfcd by the Light and Air of Nature, changes 
the Seed into a living Plant. Thus it is with 
, the Seed of Heaven in the Soul ; it has a Life 
.in itfelf, or elfe no Life could arife from it. 
What is this Life ? It is nothing elfe but an 
Hunger after God and Heaven j which no 
fooner ftirs, or is fufFer'd to ftir, but it is met, 
, embraced, and quickened, by the Light and 
Spirit of God and Heaven ; and fo a new 
Man in Chrift is form'd from the Seed of 
Heaven, as a new Plant from a Seed in the 
Earth. Let us fuppofe now, that the Seed 
of a Plant had &^and Reafon\ and that, in« 
ftcad of continually hungering after,and draw- 
ing in, the Virtue of the Light and Air of 
our outward Nature, it ihould amufe and 
content its Hunger with reafoning about the 
Nature of Hunger, and the different Powers 
and Virtues of Light and Air ; muft not fuch 
a Seed of all Neceflity wither away, without 
ever becoming a living Plant ? Now this is 
no falfe Similitude of the Seed of Life in Man : 
Man has a Power of drawing all the Virtue 
of Heaven into himfelf, becaufe the Seed of 
Heaven is the Gift of God in his Soul, which 
wants the Light and Spirit of God to bring 
it to the Qirth, juft as the Seed of the Plant 
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wants the Light ancj Air of this World ; if 
cannot poffibly grow up in God, but by take- 
ing in Light, Life, and Spirit from Heaven, 
as the Creatures of Time take in the Light, 
and Life, and Spirit of this World. If there- 
fore the Soul, inftead of hungering after Hea- 
ven, inftead of eating the Flefh and Blood of 
the Clirifl: of God, contents and amufes this 
Seed of Life with Ideas, and Notions, and 
Sounds, muft not fuch a Soul of Neceffity 
wither and die, without ever becoming a liv- 
ing Creature of Heaven ? Wonder not there- 
fore, Academicus^ that all the Work of our Sal- 
vation and Regeneration is, by the Scripture, 
wholly confin'd to the Operation of the Light 
and Spirit of God, living and working in us. 
It is for the fame Reafon, and on the fame 
Neceffity, that the Life and Growth of the 
Creatures of this World muft be wholly 
afcribed to the Powers of this World, living 
and working in them. Nor does allthis, in 
the leaft Degree, make a Man a Machine^ or 
without any Power with regard to his Sal- 
vation. He muft grow in God as the Plants 
grow in this World, from a Power that is 
not his own, as they grow from the Powers 
of outward Nature. But he differs entirely 
from the Plants in this ^ that an uncpntroul- 
able Will, which is his own, muft be the 

Leader 
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Leader and Beginner of his Growth cither in 
Grod or Nature, It is flriftly true, that all 
Man^sjSalvation dcpcndeth upon himfelf ; and 
it is as ftriftly true, that aU the Work of his 
Salvation is folely the Work of God in his 
SouL All his Salvation dependeth upon him- 
felf, becaufe his WilLSpirit has its Power of 
Motion in itfelf. As a Will, it can only re- 
ceive that which it willeth; every thing elfc 
is abfolutely fliut out of it. For it is the un- 
alterable Nature of the Will, that it cannot 
poffibly receive any thing into it, but that 
which it willeth ; its Willing is its only 
Power of receiving ; and therefore there can 
be no poffible Entrance for God or Heaven 
into the Soul, till the Will-Spirit of the Soul 
defireth it ; and thus all Man's Salvation de- 
pendeth upon himfelf. On the other hand, 
nothing can create, efFedt, or bring forth, a 
Birth or Growth of the Divine Life in the 
Soul, but that Light and Spirit of God, which 
brings forth the Divine Life in Heaven, and all 
heavenly Beings. And thus the Work of our 
Salvation is wholly and folely the Work of 
the Light and Spirit of God, dwelling and 
operating in us. Thus, Academicus^ you fee 
that God is all j that nothing but his Life 
and working Power in us, can be our Sal- 
vation } and yet that nothing but the Spirit 

K3 <^. 
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of Prayer can make it pqffible for us to have 
it) or be capable of it. And therefore nei* 
tjiier you, nor any othei human Soul» caa foe 
without the Operation of the Light and Spi-* 
rit of God in it, but becaufe its JVill'-Spirif^ 
or- its Spirit of Prayer^ is turned towards 
fomething elfe ; for we are always in Uni- 
on with that with which our Will is united. 
Again : Look, Academicus^ at the Light 
and Air of this World, you fee with what a 
Freedom of Communication they overflow, 
enrich, and enliven every thing ^ they enter 
every- where, if not hindered by fometjiing 
that withftands their Entrance. This ipay 
reprefent to you the ever-overflowing free 
Communication of the Light and Spirit of 
Godjacvery human Soul. They arc every- 
where ; we are encompafs'd with them ; our 
Souls are as near to them, as our Bodies ^are 
to the Light and Air of this World j nothing . 
ihutp them out of us, but the WiU and 
Dcfire of our Soul?, turn'd from them, and 
praying for fomething elfe. I fay, praying 
for fomething elfe ; for you are to jK^qe 
this, as a certain Truth, that every Man^a 
Life is a continual State of Prayer ; he is ik> 
Moment free from it, nor can poflibly be fo.^ 
For all our natural Tempers, Be they what 
they wili^ ARibitigtn* Covejouiiiefe,6elfi(b»ei6^; 

, -.. Worldly^ 
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Malice, or any other Luft whatever, are all 
of them in. reality only fo many different 
Kindi and Forms of a Spirit ef Prayer^ which 
is as infeparable from the Heart, as Weight 
is from the Body- For every natural Temper 
is nothing elfc, but a Manifeftation of the 
Defire and Prayer of the Heart, and fhews 
us how it nvorks and wills. And as the 
Heart worketh and vvillerh, fucb^ and no 
other, is its Prayer. . All elfe is only Form 
and Fidlion, and empty beating of the Air* 
If therefore the working Defire x>f the Heart 
is not habitually turned towards God, if this 
is not our Spirit of Prayer, we are peceffarily 
in a State of Prayer towards fomething elfe, 
that carries us from God, and brings all kind 
of Evil into us. For this is the Neceflity of 
our Nature; pray we muft, as fure as ou( 
Heart is alive ; and therefore when the State 
of our Heart is not a Spirit of Prayer to God^ 
we pray without ceafing fo fomie or other Pait 
of the Creation. The Man whofe Heart ha^* 
bitually tends towards the Rich^, Honoun^ 
Power$,^ or Pleafures of this Life, is in a con^ 
tinual State of Prayer towards all thcfe things. 
His Spirit ftands always bent towards them ; 
they have his Hope, his Love, his Faith, aqd 
BTc the qpany Qod^^that he wprihips : And tbo* 

K 4 wbca 
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when fie is upon his Knces^ and ufei ifbrms 
of Prayer, he dvc€ts them to the God ofi 
Heaven ; yet thefe are in B^lxcy:theGod of^ 
his Heart, and, in a fad Senfe of the Word^ 
he rcaUy worfliips' them in Spirit, a^d:*!!^ 
Truth. Hence you ^ may fce^ 'Academici^l 
how it comes to pafs, that there is fo mueii 
Praying, and yet fo litdc of true Piety amongft 
U9« The Bells are daily calling us to Chnrdi^ 
cur Clofets abound with Manuals, of Dcirqh 
tion, yet how little Fruit ! It is all fof tliii 
Rcafon, becaufc our Prayers arc notvter^mmi 
they ai:c not the Abundance of our mon Hrfiilr; 
arc not fotmi 2XiA felt within us, as we. foci 
our own Hunger and Thiril j but are onlj^ii^ 
many borrowed Forms of Speech, which wfe 
ufe at certain Times and Occdficns. - Arid 
therefore it is no Wonder that little Good 
comes of it. What Benefit could it have boon 
to XhtPbarifee, if, with an Heart iritvardiy fuft 
of its own Pride and Sclf*exaltati<)n, he hW 
outwardly: hung down, his Head, fmote updn 
hisBrcaftyand borrov/dtheP^^/zV/j/iIsWordi, 
'jSod be merdjitl to me a Sinner ? What greater 
Good can be cxpedied from our Praying in .the 
yfoxd^-cf Davidj or Singing his Pfalnfxs fevcn 
tkncs a Day^ if our Heart hith no rndte <df 
.ih0 Spirit of Z)tft«f^ in it, than the Heart of 
thJt Piari/et had of the Spirit of. the -humble 
jRiMican ? Acad^ 
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? 'jie^d. O^eopbilus^ Truth and Rcafda 
fiaircfea me to confent to what you fay ; and 
yet I am afraid of following you : For you 
\ftxt feem to condemn Forms of Prayer in 
ttiblicky and Manuals of Devotion in private. 
>Khat will become of Religion, if thcfc arc 
ftt afide or di&egarded ? 
* jTA^ej^i^. Dear ^r^ziitr/ff /raj, abate your Fright 
Can you think, tliat I am againft your pray- 
ing in the Words oi David ^ or breathing 
his Spirit in your Prayers, or that I would 
^nfure your finging his Pfalms feven times 
a Day ? Remember how very lately I put in- 
to your Hands the Book calPd, A feriou% 
Call to a devout Life^ &c. and then think 
how unlikely it is, that I /hould be againfl: 
'J'imcs and Methods of Devotion. At three 
feveral Times, we are told, our Lord pray'd, 
repeating lAxcfame Form of Words 5 and there- 
fore a fet Form of Words are not only con- 
fiibcnt with, but may be highly fuitable to^ 
the moft divine Spirit of Prayen If yx)ur own 
Heart, ibr Days and Weeks, was unable to 
alter, or break off from inwardly thinking 
and faying, Hallowed be fly Namty tby King* 
dom come^ thy Will be done j if at bdier times, 
for Weeks and Months, it flood always in^ 
wardly in another Form of Prayer, unable to 
vary, or depart from faying^- Chrn^^ Lnri y^- 
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fuSj c$me quickly^ with all thy holy Naturt^l. 
. Sprit, and T'empers, into my Soul-, that Ima^ 1 
he barn again of Tbee^ a new Creature ; L'^ 
fliould be fo far from cenfuring fuch a Forma^i^. 
lity of Prayer, that I fhould fay, bl£i][ed and -. 
happy are they, whole Hearts are ty'd, to fucb ;, 
a Form of Words. It is not therefore, Sir#;;7 
a fet Form of Words that is fpoken agaiaft,::i 
but an beartlefs Form, a Form that has no 
Relation to, or Correfpondence with, the Statc\^; 
of the Heart that ufes it All itbat I have/I 
faid is only to teach you the trqe Nature o£n 
Prayer, that it is only the Work of the Heart, . 
and that the Heart only prays in Reality , 
(whatever its Words are) for that which itl 
habitually wills, likes, loves, and longs .to .*. 
have. It is not therefore the ufing the Words : 
of DavidyOv any other Saint, in yoor Prayers^ i 
that is cenfur d, but the ufing them withc^t ? 
that State of Heart, which firfl: fpake them 
forth ; and the trufting to them, becaufc xHasy^i 
are a good Form ; though in our Hearts wclg 
have nothing that. is like them. It would be: i 
good to fay inceflantly with holy Davids Mj^^ 
Heart is atbirft for God. — -?-^:^i the Hart ^ 
defiretb tbe fFater-^brooks, fo longetb my Saul-^ 
after Tbeey O God. But there is no Goodhefer 
in faying daily thefe Words, if no fuch Thirfl; ; 
is felt or deiired in the Heart. And, idy. . 

Friend, 
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Friend, you may eafily know, that dead 
Forms' of Religion, and Numbers of repeated 
Prtiyers, keep Men content with their State 
of De? otion, becaufe they make ufe of fuch 
holy Prayers i tho' their Hearts, from Morn- 
ing to Night, are in a State quite contrary to 
them, and join no farther in them^ than in 
likix^ig to ufe them at certain times. 

uicad. JzcqoicfcCyTheopbiluSy in the Truth 
of what you have laid, and plainly fee the 
NecefSty of condemning what you have con- 
demn'd ; which is not the Form, but the 
beartlefs Form. But ftill I have a Scruple 
upon me: I (hall be almofl afraid of going to 
Church, where there are fo many good Pray* 
crs oifer'd up to God, as fufpeding they may 
not be the Prayers or Language of my own 
Heart, and fo become only a Lip-labour ^ or, 
what is worfe, an Hypocrify before God- 

• Theopb. 1 don't, jicademicus^ diflike your 
Scruple at all ; for you do well to be afraid 
cf laying any thing of yourfelf, or. to God, 
in your Prayers, which your Heart does not 
truly fay. It is alfo good for you to tl;iink, 
that many of the Prayers of the Church may 
go fallcr and higher than your Heart can in 
Truth go along with them. For this will 
put you upon a right Care over yourfelf, and 
fo tp Uv.c> that, as ^ true Son of your Mother 

the 
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the Church, your Heart may be abk to fpcak 

her Language, conform to her Service, aj^ 

find the Delight of your Soul in tl*e Spiri;^^ 

her Prayers. But this will only then c6f)^j 

to pafs, when the Spirit of Prayer is the S^y 

.rit of your Heart; then every good WjOf^ 

whether in a Form, or out of a Form, ^ybl^ 

thcr heard, or read, or thought, wilLlK^j^s 

iuitable to your Heart, as gratifying to it^. ^ 

'Food is to the hungry, and Prinlc tQ. tJ(ie 

thirfty SouK But till the Spirit of the Heijt 

is thus renew'd, till it is empty doiiaW eax^ 

ly Defires, and ftands in an habitual Huijgijr 

and Thirft after God (which is the truprSpi- 

rit of Prayer), till then, all cur Fqrmj jpf 

■Prayer will be, more or Icfs, but too mu<i 

like Lejfbns that are given to Scholars ^ and 

we (hall moftly fay them, only becau/^;S?c 

dare not negled: them. But be not difoiDiif- 

raged, Academicui ^ take the following A4T4^ 

and then you may go to Church withouiany 

■Danger of a mere Lip-labour or Hypocfff^; 

altho' there (hould be zxiHymn^ or a Pj^im^ 

or a Prtfy^r, whofe Language is high^.^an 

• that df your own Heart. Do this: Go to 

'the Church, as the Publican went into.' the 

^ Temple ; ftand imx>ardly in the Spirit of ycwr 

■ Mind, in xYidLtFarm which he outwardlyicijr- 

"prtfs'd, ^{vhen he caft down his Byta6,i.ihK)te 

■: " upoa 
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fipb'n his Kcaff , ^nd could only fay, God^be 
fafercijfut td me a Sinner ! Stand unchanged 
^ly (at leaft in your Dcfire) in tbisForin 
3fld State of Heart ^ it will fandlify every Pc- 
litfori that comes out of your Mouth ; and 
«v<rKeA any thing is read, or fung, or pray'd/ 
tKit is^ more exalted and fervent than your 
^^rt is, if you' make this an Occafion of a 
^vihtt Jinking down in the Spirit of the PuIh 
^eart^ you will then be helped, and highly 
iMcflid, bjr thofe Prayers and Praifes, which 
ii^em only to fit, and belong to, a better Heart 
^tfeah yours. - 

7 1 This, my Friend, is a Secret of Secrets 5 

*it will help you to reap where you have not 

'^wh, and be a continual Source of Grace in 

■your Soul. This will not only help you to 

'-ftccive Good from thofe Prayers which feem 

't6b good for the State of your Heart, but will 

-^!p yda to find Good from every thing elfe : 

^iFor every thing that inwardly ftirs in you, or 

^ outwardly happens to youj becomes a real 

?^pod to yoit, if it either finds or excites m 

'you this humble Form of Mind : For nothing 

^^1s in vain^ or without Profit, to the humble 

'^^feoul ; like the Bee, it takes its Honey even 

' ' from bitter Herbs i it flands always in a^State 

-■J^f Divine Growth ; and every thing that fells 

>^iip6n it, 13 like a Dew of Heaven to it. Shut 
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Up yourfclf therefore in this Form of Humi- 
lity all Good; is inclos'd in it; it is a Water 
of Heaven, that turns the Fire of the fallea 
Soul into the Meekne(s of the Divine Life ; 
and creates that Oil, out of which the Love 
to God and Man gets its Flame. Be inclos'd 
therefore always in it ; let it be as a Garmeiit 
wherewith you are always covered, and thfe 
Girdle with which you are girt ; breathe no- 
thing but in and from its Spirit ; fee nothing 
but with its Eyes; hear nothing Tjut^thife 
Ears : And then, whether you are in the 
Church, or out of the Church ; hearing the 
Praifes of God, or receiving Wrongs from 
Men, and the World ; all will be EdificatioHj 
and every thing will help forward your 
Growth in the Life of God. 

jlcad. Indeed, Theophilusy this Anfwer to 
my Scruple is quite good : I not only likc^ 
but I love it much 5 it gives as well an Undlioii 
to my Heart, as a Light to my Mind. All 
my Defire now is, to live no longer to the 
World, to myfelf, my own natural Tempers" 
and Paflions, but wholly to the Will of th^^ 
blelGfed and adorable God, mov'd and guidecf 
by his Holy Spirit. 

Tbeopb. This Refblulion, jicademicuSy on- 
ly (hews that you are juft come to yourfclf j 
for every thing (hort of this earneft Defire to 

live 



[ 159 ] 

live wholly unto God, may be caird a mod 
^dreadful Infatuation or Madnefs, an Infen^ 
Ability that cannot be deicribed. For what 
clfe is our Life, but a Trial for the greatcft 
lEvil or Good that an Eternity can give us ? 
jWhat can be fo dreadful as to die polTefs'd 
fff a wicked immoral Nature, or to go out 
,0Jf this World with Tempers tliat muft keep 
us for ever burning in oar own Fire and Brim- 
jRone ? What has God not done to prevent 
fiiis? His redeeming Love began with our 
jpall^ and kindles itfelf as a Spark of Heaven 
in every fallen Soul It calls every Man to 
Salvation, and every Man is forc'd to hear, 
tho* he will not obey his Voice. God has fo 
fcved the World, that his only Son hung and 
cxpir'd bleeding on the Crofs, not to atone 
his own Wrath againft us, but to extinguifli 
our own Hell within u«, to pour his heaven- ' 
ly Love into us, to fhew us, that Meekhefi, 
S'uifFering, and Dying to our own fallen Na- 
ture, is the one, only, f(0ble Way for fallea 
Man to be alive again in God. Are we -yet 
Sons of Pride, and led away with Vanity ? Do 
the Powers of Darknefs rule over us? Doim-* 
Jjure evil Spirits poffefs and drive on our Lives ? 
HasSin loft all its Power of frighting us? IsRe- 
morfe of Confcience no longer felt? Are Falf- 
te)od, Guile, Debauchery, Profanenefs, Per- 
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jury. Bribery, Corruption, and Adultery, no 
longer fceking to hide themfelves in Corners, 
bat openly entering all our high Places, giving 
Battle to every Virtue, and laying Claim to 
the Government of the World ? Are we thus 
near being fv^allowed up by a Deluge of Vice 
and Impiety ? All this is not come upon us, 
becauie God has left us too much without 
Help from Heaven, or too much expos'd us 
to the Powers of Hell ; but it is becaufe we 
have rejedled and defpis'd the nvhole Myjiery 
of our Salvation, and trampled under Foot the 
precious Blood of Chrift, which alone has 
that Omnipotence, that can either bring Hea- 
ven into us, or drive Hell out of us, O 
Britairij Britain^ think that the Son of God 
laith unto thee, as he faid, Jerufalemy jfe^ 
rufalem^ bow often would I have gathered thy 
Children^ as a Hen gather eth her Chickens un-- 
der her Wings ^ and ye would not I Behold^ your 
Houfe is left unto you defolate. And now let 
me fay, What aileth thee, O Britijh Earthy 
that thou quakejl^ and the Foundations of thy 
Churches, that they totter ? Juft that fame ail- 
eth thee, as ailed Judah's Earth, when the 
Divine Saviour of the Worlds dying on the 
Crofs, was reviVd^ fcorn'd^ and mockdy by 
the Inhabitants of Jerufalem ; then the Earth 
fuaked^ the Rocks rent^ and the Sua refus*d 

to 
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jlo give its Light. Nature again declares for 
Cod, the Earthy and the Elements can ho 
longer bear our Sins : yerufalem's Doom for 
yerufakms Sin may well be fear'd by us. 
Oh ye miferable Pens dipt in Satan* s Ink, that 
dare to publifli the Folly of believing in Je- 
fus Chrifl:, where will you hide your guilry 
Heads, when Nature diflblv'd fhall fhew you 
the Rainbow, on which the crucify 'd Savi- 
our fliall fit in Judgment, and every Work 
receive its Reward ? O tremble ! ye apojiate 
Sons, that come out of the Schools of Chri(}, 
to fi§ht Luci/}:r's Battles, and do that for him, 
which neither he, nor his Legions can do for 
themfelves. Their inward Pride,Spite, Wrath, 
Malice and Rage agalnft God, and Chrift, and 
human Nature, have no Peris but yours, no 
Apoftles but you. They muft be forc'd to 
work in the Dark, to ftcal privately into im- 
pure Hearts, could they not beguile you into 
a fond Beliefs that you are Lovers of Truth, 
Friends of Reafon, DeteSlcrs of Fraud, great 
Genius' Sy and Moral Philofophers^ merely and 
fokly becaufe ye blafphcme Chrift, and the. 
Gofpel of God. Poor deluded Souls, refcu'd 
from Hell by the Blood of Chrift, call'd by 
God to poflefs the Tlironcs of fallen Angc:!s, 
permitted to live only by the Mercy of God, 
that ye may be born again from above, my 

I^ Heait 
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Heart bleeds for you. Think, I befeech you, in 
time what Mercies yc arc trampling under 
your Feet. Say not that Reaforiy and your in- 
telleftual Faculties, ftand in your Way 5 that 
thefe are the beft Gifti^ that God has given 
you, and that thefeVfufFer you not to come 
to Chrift. For all tli^s is as vain a Pretence, 
and as grofs a Miftafee^ as if ye were to fay, 
that you had nothing-but your Feet to carry 
you to Heaven. For your Heart is the beft 
and greateft Gift of God to you j it is the 
higheft, greateft, ftrongeft, and nobleft Pow- 
er of your Nature 5 it forms your whole Life, 
be it what it will; all Evil and all Good comes 
from it ; your Heart alone has the Key of 
Life and Death 5 it does all that it will ; Rca- 
fon is but its Flay-thing^ and whether in 
Time or Eternity, can only be a mere Behold^ 
er of the Wonders of Happinefs, or Forms. oi 
Mifery, which the right or wrong Working 
of the Heart is entered into. 

I will here give you an infallible Touch'- 
ft one ^ that will try all to the Truth. It is 
this : Retire from the World, and all Con- 
verfation, only for one Month ; neither write, 
nor read, nor debate any thing in private 
with yourfelf ; ftop all the former Workings 
of your Heart and Mind ; and, with all the 
Strength of your Heart, ftaiid all this Month 

as 






as continually as you can, in this following 
Form of Prayer to God. OJSFer it frequently 
on your Knees ; but^ whether fittings (landing, 
or walking, be always inwardly longing, and 
carneftly praying this one Prayer to God : 
* ^ That, of his great Goodnefs, he would make 
** known to you, and take from your Hear^ 
<« every J&W, and Forrn^ and Degree of Pride, . 
*^ whether it be from evil Spirits, or your 
*' own corrupt Nature ; and that he would 
** awaken in you the deepeft Depth and Truth 
of all that Humility, which can make you 
capable of his Light, and Holy Spirit/' Re- 
jedl every Thought, but that of wifliing and 
praying in this Manner from the Bottom of 
your Hearty with fuch Truth and Earneft- 
nefs, as People in Torment wifli and pray to 
be delivered from it. Now if ye dare not, 
if your Hearts will not, cannot give them- 
felves up in this manner to the Spirit of Pray- 
er, then the Touch-Jlone has done its Work, 
and ye may be as fully affur^d, both what 
your Infidelity is, and from what it proceeds, 
as ye can be of the plaineft Truth in Nature, 
This will fhew you, how vainly you appeal * 
to your Reafon and Speculation^ as the Caufe 
of your Infidelity ; that it is full as falfe and 
abfurd, as if Thieves and Adulterers fhould 
fay, that their Theft and Adultery was entire- 

L 2 1^ 
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ly owing to their bodily EyeSy which fhewed 
them external Objeds, and not to any thing 
that was wrong or bad in their Hearts. On 
the other hand, if ye can and will give your- 
lelves up in Truth and Sincerity to this Spirit 
of Prayer, I will venture to affirm, that if ye 
had twice as many evil Spirits in you, as Mary 
Magdalen had, they will all be caft out of 
you, and ye will be forc*d with her to weep 
with Tears of Love, at the Feet of the holy 
Jefus. 

But here, my Friends, I flop, that we 
may return to the Matter we had in hand. 

Ruji. You have made no Digreffion, Theo-^ 
phihiSy from our main Point, which was to 
recommend Chriflianity to poor Humamis. 
He muft, I am fure, have felt the Deaths- 
blows that you have here given to the Infidel 
Scheme. Their Idol of Reafbn, which Is 
the vain God, that they worfliip in vain, is 
here like Dagon fallen to the Ground, never 
to rife up again. Humanus is caught by your 
Bait of Love, and I dare fay he wants only 
to have this Gonverfation ended, that he may- 
try himfelf to the Truth, by this divine Touch- 
ftone^ which you have put into his Hands. 

Acad, Give me leave. Gentlemen, to add 
one Word to this Matter. Theophilus has 
Jicrc fairly fulFd Reafon out of its ufurp'd 

Throne^ 
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Throne, and fliewn it to be a powerlefs, Idle 
To)\ when compared to the royal Strength of 
the Heart, which is the kingly Power that 
has all the Government of Life in its Hands. 
But if Humanus^ or any one elfe, would fee 
Reafon fully maintained in all its jufl Rights^ 
and yet entirely difarm'd of all its Pretences 
to a Religion of its own, and the Truth of 
the Golpel fully prov'd to every Man, learn- 
ed, or unlearned, from the known State of 
his own Heart: if he would fee all this fet 
forth in the ftrongeft, cleared, Light, he 
need only read about an hundred Pages of a 
Book ^ publiflied about twelve Years ago, to 
yvhich no Anfwer has, nor, it may be, ever 
will be given by any Patron of Reafon and 
Infidelity. And if Part of that Bopk^ (as I 
have often wifli'd) beginning at Page i6i. 
to 275. was printed by itfelf, and itnown 
and read in every Part of the Kaiedom, all 
Chriftians, tho' no Scholars, would^haye Learn- 
irig'enoi^gh both to .f^q the deep^' t'ruej arid 
comfortable Foundation of their Qofpel' paith^ 
and the miferable Folly and Ignorance of 
thofe," who vvpuld' fet up a Religion of hu- 
man ^leafon inftead of it. But now, Theo- 

♦•' A Demonflration of the Grdfs and FundamentaF 
Errors 6f a late Book, call'd,^ Plain Accpum of the Nch 
ture^ &c. of the Sacrament of the Lor d\Supfi^r. 
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pbilus^ I b?g wc may return to that very Point 
poncerning Prayer, where wc'left pff. J 
^ink my Heart is entirely devoted to Godj 
and that I defire nothing but to live in fuch 
a State of Prayer as may beft ktep me under 
fhe Guidance a|id Dirpdipn of the Holy Spi- 
rit. AiSft me therefore, my dear Friend, in 
this important Matter j give me the foUeft 
Diredions, that you can j and if you have 
any Manual oi Devotion, that you prefer, pr 
any Method that yon would put n^e in, pray 
let me know it. 

Rtifi, I beg leave to fpcak a Word to Jlca-9 
demicus. I am glad, Sir, to fee this Fire of 
Heaven thus far kindled in your Soul • but 
wonder that you fhould want to know how 
you are to keep up its Flame, which is like 
wantii^ to know, how ypu arc to love and 
defirc tl^at, whiph you Ipve and defire. Does 
a blind, or fick, or lame Man want to know^ 
how he fhall wifh and defire Sight, Health, 
and Limbs ? or would he be at a Lofs, tilj 
fome Form of Words taught him how to long 
for tbepi ? Now you qui have no Defire or 
Prayer for any Grace ^ or Help fron^ God,^ 
till you in fpme Degree as furely feel the Want 
of them, and defire the Qood of them, as the 
fick Man fcpls the Want, and defires the Good, 
of JF/caith. But when this is your Cafe, youf 
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want no more to be told how to pray^ than 
the thirfty Man wants to be told^ what he 
fhall afk for. Have you not fully confented 
to this Truth, that the Heart only can pray, 
and that it prays for nothing but tbat^ which 
it loveSy Willi knd wijhes to have ? But caa 
Love or Defire want Art^ or Metbody to 
teach it to be that which it is }, If from the 
Bottom of your Heart you have a fincere, 
warm Love for your moft valuable Friend, 
would you want to buy a Book to tell you 
what Sentiments you feel in your Heart to- 
wards this Friend ; what Comfort, what Joy, 
what Gratitude, what Truft, what Honour, 
what Confidence, what Faith, are all alive 
and ilirring in your Heart towards him ? Afk 
not therefore, Acadetnicus^ for a Book of 
Traycrs 5 but afk your Heart what is within 
it, what it feels, how it ftirs, what it wants, 
what it would have alter'd, what it dcfires s 
and then, inftead of calling upon Theophilus 
for Affiflance, ftand in the fame Form of Pe» 
tition to God. 

For this turning to God according to the 
inward Feelings Want^ and Motion of youp 
own Heart, in Love, in Truft, in Faith of 
having from him all that you want and 
wifti to have, this turning thus unto God, 
whether it be with or without Words, is the 
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bcft Form of Prayer in the World. Now 

no Man can be ignorant of the State of his 
own Heart, or a Stranger to thofe Tempers 
that are aiive and ftirring in him 5 and there- 
Yore no Man can want a Form of Prayer ; for 
'wh^it fliould be the Form of his Prayer, but 
that which the Condition and State of his 
Heart demands? "If yoU know of no Trouble, 
fed no Burden, want nothing to be alter'd 
or removed, nothing to be increas'd or 
ftrengthpn'd in you, how can you pray for any 
thing of tliis Kind? But if your Heart knows 
its own, Pl^ue, feels its inward Evil, knows 
'\v licit jt' wants jto have remov'd, will you not 
let youc pi/lrefs form^thc Manner of your 
'Prayer ?.' Of will yOu pray fnaForm of Words, 



l-c;^/every M^n he'met, to pull him out of a 
ck-p Pit;.^ For Prayersiibt formid according 
to.ihe retl^Stsite of your Heart, afe but like a 
rrrivcr ^o'be'puU'd out 'of a deep Well, when 
you are npt in it. Hence you may fee', hovv 
unrcafonabie.it is to make aMyftery of Prayer, 
or ^n'Art," thkt h^eds fo ranch Inftrudiori ; 
.Iince every Man js, arid only can be, d^- 
reded by his cwn 'inward State and Condf- 
tion, when, and how, and what he is to pray 
Jfor^ as every Man's outward State (hews tim 
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what he outwardly wants. And yet it (hould 
feem, as if a Prayer-Book was highly neeef- 
fary, and otight to be the Performance of 
great Learning and Abilities, fince only our 
learned Men and Scholars make our Prayer- 
Books. 

Acad. I did not imagine, Rujlitus^ thu 
you would have fo openly declared againft 
Manuals of Devotion, fince you can't but 
know, that not only the moft learned, but 
the moft pious Dodors of the Church, con- 
fider them as neceflary Helps to Devotion. 

Rujt: If you, Academicus^ was obliged to 
go a* long Journey on Foot^ and yet thro' 9 
Weaknefs in your Legs could not fet one Foot 
before dnbthcr , you v^ould do well to get the 
beft travelling Gr«/^i&^j that you could.,' 
'- But^ if;'- With found and good Legs,, ryou 
•Would 'n6t- ftir one Step,: tillbyou )had. got 
*Crft/r^^i to hop with J furcly aMan'might 
ihew you the Folly of not walking withi'yoijr 
own Legs, without being tbo?iight a dectar'd 
Enemy to Crutches, or -the Makers. of them. 
Now a Manual is not fo good an Help, as 
Crutches^ and yit you fed* Crutches are only 
proper; when* our Legs tannot do their Of- 
fice. It is, I fay, not fogood an Help as Crutch- 
es, becaufe that which you do with the 
Crutches, i* lliat very fame Thing, that you 
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fhould have done; with your Legs ; you really 
travel ^ but when the Heart cannot take one 
Step in Prayer, and you therefore read your 
Manual, you don't do that very fame Thing, 
which your Heart fliould have done, that is, 
really pray. A fine Manual therefore is not 
to be confidered as a moans of Praying, or as 
fomething that puts you in a State of Prayer^ 
as Crutches help you to travel ; but its chief 
Ufe as a Book of Prayers to a dead and hard- 
ened Heart, that has no Prayer of its own, is 
to fhcw it, what a State and Spirit of Prayer 
it wants, and at what a fad Diffonce it is 
sfrom feeling all that Variety of humble, pe- 
nitent, igrateful, fervent, refign'd, loving 
Sentiments, which are defcrib'd in the Ma- 
nual, that fo, being touch'd with a .View of 
its own ffiiferable State^ it m^y begin its own 
prayer to God for H^p. But I Kacve done» 
Theopbiks may now anfwer your earneft Re- 

Theoph. Your .^aritejfl: Defirc, Academicus^ 
40 live in the Spirit of Prayer, and be truly 
^vetn'd by it, is a moft excellent Defirc ; 
for to be a Matt of Prayer is that which the 
Apoftle means by living in the Spirit^ and 
having our Converfation in Heaven^ It is to 
have done, not only with the confefs'd Vices, 
hut with the qllow'd Follies aiid Vanities of 

th,is 



this World, To tell fuch a Soul of the Inno^ 
cency of Levity, that it need not run away 
from idle Difcourfc, vain Gaiety, and trifling 
Mirth, as being the harmlefs Relief of our 
heavy Natures, is like telling the Flame ^ that 
it need not always be afcending upwards. But 
here you are to obfervc, that this Spirit of 
Prayer is not to be taught you by a Book, or 
brought into you by zny Art from without; 
but muft be an mward Birth, that muft arife 
from your own Fire and Light within you, 
9S the Air arifes from the Fire and Light of 
this World, For the Spirit of every Being, be 
it what or where it will, or be its Spirit of 
what Kind it will, is only the Breath or Spi- 
lit that proceeds from its own Fire and Light. 
In vegetative, fenfitive, and intellectual Crea- 
tures, h,is all in the fame Manner ; Spirit is 
the tbtrii Form of its Life, and is the Birth 
fhat proceeds from the other two ; and is the 
Manifeftation of their Nature and Qualities. 
For fuch ^s the Fire and Light are, fuch and 
po other, neither higher noip lower, neither 
better nor wprfe, is the Spirit that proceeds 
from them. Nqw the Reafon why all a^^4 
every Life does and nauft ftand in this Form, 
|s wholly and fplcly from hence, becaufe the 
Deity, Uie one Source and Fountain of all 
l^ife, is a triufie God, whpf? tb^rJ Fum is, 
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and is called, the Spirit of Gpd, proceeding 
from the Father, and the Son, 

The painful Senfe and Feeling of what you 
9re, kindled into a working State of Senfibi- 
Uty by the Light of God within you, is the 
Fire and Light from whence your Spirit of 
Prayer proceeds. In its firft Kindling nothing 
is found or felt, . but Pain, Wrath, and Dark- 
iiefs,:as is to be feen in the firft kindling 
of every Heat or Fire. And" therefore its 
firft Prayer is nothing, elfe but a Senfe of Pe-t 
nitence, Self-condemnation, Confefiiori^ and 
Humility. It. feels ^ nothing hut its ovvjj^ Mi- 
fery, and fp is all Humility •«.. This, Prayer dE 
Hum^ity is met by the divine t^ove, the MeT-r 
cifulnefs of God embraces it: and, then i^tsi 
Prayer is chang'd into Hymns, |and Songs, an(| 
ThaDkfgivings, When this State qf Fervour has^ 
^pnc its Wqrk,lias melted away all earthly Paf^ 
fipns and AfFedtions, and left no Inclination in, 
the Soul, but to delidit in God alone, then ita 
Praj)'^r. changes, again. It is.qpvv come fo neat^ 
tg^pgd, b^s. fpund fuph Union. with him, th4^ 
it4pp..not fo jjjvch.pray as live ia God, ItSr 
(^i:ay?r. is. nQX 3f^^J>»rtkul^r A<^Uon, i^ not thq 
Wj9^1^ of any. iiartkiilar Faculty, ,not confin'd 
to T^iw^s^ror.,^^^ or PlacQ, but is- the 

Work of his^'ij^h^ePt^iPK, which continually- 
ftands in FplnelV. of Faith, in Piirity of Lpye." 
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in abfolute Refignation, to do, and be, what 
and how his Beloved pleafeth. This is the 
laft State of the Spirit of Prayer, and is ife 
higheft Union with God in this Life. Each 
of thefe foregoing States has its Time, its Va- 
riety of Workings, its Trials, Temptations, 
and Purifications, which can only be known 
by Experience in the Paflage through them. 
The om only and injallihle Way to go fafely 
through all the Difiiculties, T rials, Tempta- 
tions, Drynefs, or Oppofition, of cur own 
evil Tempers, is this : 'Tis to expeft no- 
thing from ourfelves, to truft to nothing in 
ourfelves, but in every thing expeft, and 
depend upon God for Relief. Keep fafl: Hold 
of this Thready and then let your Way be 
what it will, Darknefs, Temptation, or the 
. Rebellion of Nature, you will be led through 
all, to an Union with God : For nothin<r 
hurts us in any State, but an Expectation of 
fomething in it, and from it, which we 
Ihould only exped from God, We are look- 
ing for our e?u7; Virtue, our oum Piety, our 
oum Goodnefs, and fo live on and on in 
our own Poverty and Weaknefs j To-day 
pleas'd and comforted with the feeming 
Strength andFirmnefs of our own pious Tem- 
pers, and fanfying ourfelves to be Jomewbatt, 
To-morrow, fallen into our own Mirc^ we are 
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dejeded, but not humbled ; we grieve, but it 
is only the Grief of Pride, at the feeing our 
Perfedion not to be fuch as we vainly imagined. 
And thus it will be, till the whole Turn of 
our Minds is fo chang'd, that we as fully fee 
and know our Inability to have any Goodnefs 
of our own^ as to have a Life of our own. 

For fince nothing is, or can be, good in us, 
but the Life of God manifefted in us, how 
can this be had but from God alone? Whea 
we are happily brought to this Cdhviftion, 
then we have done with all Thought of being 
our own Builders; the whole Spirit of our 
Mind is become a mere Faitb^ and Hope^ and 
Truji in the fole Operation of God's Spirit^ 
looking no more to any other Power, to be 
formed in Chrift new Creatures, than we look 
to any other Power for the Refurreftion of 
our Bodies at the laft Day. Hence may be 
feen, that theTrials of every State are its greateft 
Bleflings ; they do that for us, which we moft 
of all want to have done, they force us to know 
our own Nothingnefs^ and the jIU of God, 

People who have long dwelt in the Per* 
vours of Devotion, in an high Senfibility of ' 
divine AfFeclions, praftifing every Virtue with 
a kind of Grcedinefs, -are frighted, when 
Coldnefs feizes upon them, when their Hymns 
give no Tranfport, and their Hearts, inflcad 

3 of 
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of flaming with the Love of every Virtue, 
feem ready to be overcome by every Vice. 
But here, keep faji Hold of the Thread I 
nention'd before, and all is well. For this 
Coldnefs is the divine Offsprings or genuine 
Birth, of the former Fervour j it comes from it 
as a good Fruit, and brings the Soul nearer 
to Qod, than the Fervour did. The Fervour ' 
, was good, and did a good Work in the Soul ; it 
overcame the earthly Nature, and made the 
Soul delight in God, and fpicitual Things ; but 
its Delight was t^ much an own Deligbty a 
fanfy'd Self-holinefs, and occafion'd Reft and 
Satisfaction in felf, which if it had continu- 
ed uninterrupted, undifcovered, an earthly 
Self had only been chang'd into a fpiritual 
Self. Therefore I caird this Coldnefs, or 
Lofs of Fervour, its divine Offsprings becaufe 
it brings a divine EiFeft, or more fruitful Pro- 
grefs in the divine Life. For this Coldnefs 
overcomes, and delivers us from, fpiritual Self, 
as Fervour overcame the earthly Nature. It 
does the Work that Fervour did, but in an 
higher Etegree, becaufe it gives up more, fa- 
crifices more, and brings forth more Religna* 
tion to God, than Fervour did ; and therefore 
it is more in God, and receives more from 
him. The devout Soul therefore is always 
fafe in every State, if it makes every thing 

. an 



HbeopB: jfe ^^ould'^bbver'y wrong, Acadt*^ 
micus^ lo cbndemo a Matiud as fuch; or to 
IcUi any Pe^pte'/ leatntd^tit' ^unlearned; that 
they oujght nol f o maSc • iahy tUfe of it; This 
%ould te ijuUerafh and fitly :- Bat ft cannot 
be wrong,' or lidrtfol-tOrlMiy body,: to ihcw, 
*ha< Prayer is- the rfltfit^iJL^ugge of the 
Heart;'aBa, '■ as fuch , d6c5 -ft^t want any Form, 
or 1)orro#ied Woi'dsf. ^Nbw all that ha^ been 
^aid of Mianiials of Pf^yfef ?; only Amounts to 
thtis iitncn ; that th<^;-arfe ^ot ncceflary^ >nor 
^e moft ^rtsrttikl indvei^elfcrit Way. of ' pray, 
ing. /If 4Jfey- h^l^peh Wbfe hesefTary- to- iany 
•Petfon; or to be^his-^o^'excdlent'A^^ • it 
IS* bccaife' llhe hat!*paIV -real Praye/ of ^'Kis 
Heart 
and 

-whitli iSiak^^ h™ foinfenfibleo^fixis ipiri* 
tual Wants, fo blind^hd dead as ft) berthings 
of* God, that he cahri^ pi^yfot theni; blbt fo 
far as the Words of otfeieri People arc put in- 
to hiyMcKitli. If a Matt is blind, aiid kpows 
it noti ht taby be t6td':tio prayi for %Wt j: if 
hd'iis fickj and knows- hofhing of it,: lie may 
be told tb'prajr forHbUh i 'So if the Soul is 
in this State -With regdi-ti to' its fpiritaal Waftb, 
aMarAial may be of gcwd/Ufe to it, not fo 
much b;i^ helping it to pr^^ as by (hawing it 

at 
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at what a miferable Diftance it Is i^om thofe 
tempers which belong to Prayer. 

£ut when a Man has had ib. oiuch Benefit 
from, the Gofpel^ as to know his. own Mife- 
ryi rhis Want of a Redeemer, who he is> 
and how he is to be found j tliere every 
thing ibems to be done, both to awaken anjd 
diredt his Prayer, and make it a-true Pra^y^ 
ing in and by the Spirit. For when the^ 
Heart really pants and longs after God^ its 
Prayer is a Praying, as moved and Animated 
by the Spirit of God j it is the Breath or In- 
fpiration of God, ftirring, moving, and open- 
ing itfclf in the Heart. For though the 
earthly Nature, our old Man, can oblige or 
^ccuftom himfelf to take heavenly Words at 
certain times into his Mouth *, yet this is a 
certain Truth, that nothing ever did, or can 
have the Icaft Defire 01 Tendency to afcend to 
Heaven, but that which came down ftom 
tie^ven j and therefore nothing in "the Heart 
can prayj afpire, and long after God, but the 
Spirit of God moving and ftirring in it. £very 
Breath therefore of the true Spirit of Prayer^ 
can be nothing elfe but the Breath of the Spi- 
rit of God, breathing, inspiring, and moving 
the Heart, in all its Variety of Motions and 
Affedions, towards Godi And therefore eve- 
ry time a good Defire ftirs in the Heart, ^ 
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gMd Ptayer goes out of it, that teaches God, 
as being the Fruit and Work of his Holy Spi- 
tit. When any Man, feeling his Corruption^ 
and the PowSf of 'Sin itr hiis Son!, looks up to 
God, with true Earneftttefe of Faith, and De- 
iirc to Idc delivered froVri'it, whetlier with 
Words,* of without Words, how can he pray 
better? 'What need of any Change of 
Thoughts, or Word^, or any Variety of Ex- 
pfeffioris, when the one Faith and Defire of 
his Heart madfe known to God, and conti- 
nued in, is riot only dl^ bat the moft perfect 
Prajfer he can 'mdce ? ' Again j foppofc the 
Soul in another State, feeling with Joy its of- 
fered Redeemer, arid opening its Heart for the 
fiill Reception of him ^ if it ftands in this 
State of Wiihing and Longing for the BirtH 
of Chrift, how can its Prayer be in an higher 
Degree of Requefk ? Or if it breaks out fre- 
quently in thefe Words, Comej Lord Je/uT^ 
Come quickly J with all thy k/fy Nature^ Spi-^ 
rity and Tempers into my Souly is there any 
Occatioh to enlarge, or alter thdc Words into 
another Form of E^rprcffion ? Can he do bet- 
ter, or pray more, than by xontinfually ftand- 
ing from time to time in this State t)f wiflting 
to have Chrift formed in him ? Nay, is it not 
more likely, that his Heart Ihould be more di* 
vided and difiipated by a numerous Change 

of 
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of Expreflions^ than by keeping united to 
one Expreflion that fees forth all that lie 
wants ? For it is the Reality, the.Steadinefs^ 
and Continuity of the Deiire, that is the 
GoQdnefs of Prayer, and its Qualification to 
receive all that it wants. Our Lord faid to 
one that came to him,What wilt thou that I 
ihould do unto thee? He anfwcred, Lord^ 
that I may receive my Sight : And he re- 
ceived it. Another faid, Lord^ if thou wilf^ 
thou canft make me clean : And he was cleanf- 
<d. Tell me what Learning, or fine Parts, 
are required to make fuch Prayers as thefe ? 
imd yet what Wonders of Relief arc recorded 
in Scripture,as given to fuch (hort Prayers as 
thefe I Or tell me what BleflSng of Prayer, 
or Faith, or Love, may not now be obtain- 
ed in the fame Way, and with as few Words, 
as then was done ? Every Mao therefore that 
has any Feeling of the Weight of his Sin, or 
^ny true Defire to be delivered from it by 
Chrift, has Learning and Capacity enough tp 
make his own Prayer. For Praying is not 
fpes^^ing forth eloquently, but fimply, the 
true Defire of the Heart -, and the Heart, fim- 
ple and plain in good Defires, is in the truefl 
State of Prepar^itiQU for ^\l the Gifts and 
Gmc?8 of Qod. And this I muft tell you, 
that the moft fimple Souls, tl^t have accuff- 
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tpmcd thcmfelves to fpeak • their own Defires 
and Wants to God, in fuch fhort, but true, 
"Breathings of their Hearts to him, will foon 
know rriore of Prayer, and the Myfteries 
thereof, than any Perfons who have only 
their Knowlege from Learning, and learned 
Books. ' 

• Acad. You fcem to me, TheopbiluSy to have 
much Truth in what you fay, and yet to be 
in a Way by yourfelf. I cannot take yon to 
be with thofe who place all in many and long 
Forms j and now I take you to be even more 
againft thofe, who make much Account of 
what they call a gifted Marty and make that 
to be the true Gift of Prapcr when any one 
IS able to pray extempore^ or with his own 
Words, for an Hour or two at a time. 

Tf^eopL'I have (hewn yQUyA€ademcus^ that 
prayer is'purely the Defire of the Heart j that 
It ha^ riot the Nature of praying, but fo for 
as it is^hctrue Language of the Heart. I have 
fhewn you the great Benefit that all People 
muft receive from this true Prayer of the 
Heart. And to remove all Pretence of Want 
of Ability m the loweft Sort of People to pray 
from' flieir cwn Hearts, I have (hewn, that thq 
tho^ytmpU^ fifori Petitions, when truly fpoken 
by the Heart, have air the PerfeiSkioa that 
jPrayer can have. 
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But mark, Sir, why or yAa^n I afcribe 
this Pcrfeaion to it* It is when: the Heart 
, ilands continually iii tbis State of wifhing to 
have that, which is . cxprefled in fo few 
Words. It is tbeiii that I faid there was no 
Occaiion to enlarge or. alter the Wwds into 
another or longer Form, becaufe the: Reality^ 
the SteadinefSy and the Continuity of the De- 
lire, is the Goodnefe.and Pcrfedlipii of the 
Prayer. Now, Sir, let us fuppofe two Men j 
the one is frequently an Hour, or two, or a 
whole Night, on. his Knees, in filent Prayer, 
in high Ads of Love, and Faith, and Refig- 
nation to Cod, not outwardly, fpoken by his 
Mouth ; the other is as long a time pouring^ 
forth the Devotion of his Heart in a Variety 
of fervent Expreffions. May not both thefc 
Men juftly appeal to. me, not only as not con- 
demning, but aa ; afferting^ theQcjodneis of 
their Length and Manner of Prayer, fince I 
make a ftiort iimple Petition to be only tben a 
good Prayer, when it proceeds from 2^ Jleady^ 
continued Dt&re of the Heart ^ It is not there- 
fore- Silence J or sl jimple Petition, or a great 
Variety of outward Expreflions, that altera 
the Nature of Prayer, or makes it to be good 
or better, but only and folely the Reality, 
SteadinefSy and Continuity of the Defire ; and 
^erefore whether a Man offer this Defire to 

M4 God 
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God in 4id fifeAt LotigJflg.cf the Heirt, or 
fei fimple (boftPetitioAs, of in a great Varntf 
ef Wordfii is oif no Cdfefeqocncc j bat aU of . 
tfeetn equdil/ good^ >;^hM 4ie tilie and right 
State of th^ I^rt is With them, 

Thus ydu fee, AcadHnkm^ that I anir fo far 
from, bcifigj ^ you fiiid, in a Way by myfelfj 
that I ^ with every Man in every Way^ 
wbofe Hedf t ftaiids right towards God. Bvrt if 
you wotfld know what I woujd call a true 
?uid great G/// ^fPrayer\zvA what I moft of 
9II wifli fot to inyfelf, it is a^^^^ Hearty that 
Jtandi cbntinuatly indined ttywards God. 

jicud. I am not forty, Tbecpbilt^s, that | 
have made fo unreafonable ^n Obfervation up\ 
on what you iaid, fince it has occi^fion'd yoq 
r6 give fo good and juft an Anfwer to it. But 
yet this ^^w Prayer yoq fpcak of, is what | 
itever reaid n^r heard any thing of before; and 
il feems to me but like a cea/ittg to pray; and 
yet you fcem to like it in i;s T^rn, as well a^ 
ahy other Wtfy of praying. 

Tbeopb. All that I have faid of Prayer, 
Acndemkm^ has been only to this End ; tQ 
fhew you its. true arid real Nature j whence \% 
Ss to arife; where it is to be found ; and hpw 
yoii are to begin, and becooie a true ProScit 
tiA in it." If^ ther efoire^ you was at ppefent 
to look ilo i^flMr) tb^^ h^w (o put yourf^lf 

HI . 
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\n a State of bcgiftnihg to pradife a Prayer 
proceeding from your own Heart, and conti-^ 
fining m it, leaving all that you are farther 
to know of Prayer, to be known in its own 
Time by Experience, which alone can open 
any true Knowlege in you j this would be 
much better for you, than to be aflcing before- 
hand about fuch things as are not your im- 
mediate CoAccra. 

Begin to be a Man of Prayer, in this cafy, 
fimple, and natural Manner, that has been fet 
before yoU;.ahd when yoa are faithful to 
this Method, you will then need no other In- 
ftruftor ill the Art of Prayer. Your own 
lleart thus turn'd to God, will Want no one 
to tell it, when it fhould be ^mpie in its Pe- 
titions, or various in its Eirpreflions, or pro- 
ftrate itffelf in Silefice before God. But this 
Haftinefs of knowing things, before they be- 
come our Concern, or belong to us, is very 
Common. Thus a Man that has but jufl en-i* 
tered upofn the Reformation of his Life, fhall 
want to read or hear a Difcourfe upon Per^ 
feSiion^ whether it be abfolutely attainable or 
not ; and fhall be more eager after what he 
cat! hear of Ais Master, tho* at fuch a Di- 
fiance from himfelf, than of fuch things as 
concern the next Step that he is to take in his 
own ptDperState^ : : • - v 
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you, my Fricftd, have already righdy taken 
the Jirft\Step in the fpiritual Lif ^ ; you have 
devoted yourfelf absolutely to God, to live 
wholly .to his Will, under the Light and 
Guidance of his Holy Spirit, intending, feek- 
ing nothing iR th^s World, but fuch a Paf- 
fege through it,, as may tend to the Glory of 
God, and the Recovery of your own fallen 
Soul. Your next Step is this, 'tis a looking 

to the Continuance of this firfl Refolution. and 

< ■ • ■ ' ■■ 

Ponation of youriiblf to God, to foe that it be 
Jcept alive, that every thipg you do may 
be animated and diredied. by it, and ^11 the 
Occurrences of every Day, from Morning to 
Night, t)e received by you, as becomes a Spi^ 
rit that is devoted to God. Now this fecond 
Sitep cannot be taken, rbut purely by. Prayer 5 
nothing elfe has the lealt Power here but 
Prayer ^ I don't mean ypu muft frequently 
read or fay a N\imber of Prayers ( tho' this 
in its Turn may be good and ufcful to you); 
but the.Prayer I mean, and which you muft 
pradlife, if you would take thisJeconJ Step in 
the fpiritual Life, is Prayer of the Hearf^^ or 
a Prayer of your own, proqeejding from the 
§tate of your Heart, and its own Tendency 
tp God. Of all things therefore look to this 
i^4yer pf the Jleart j . cpnfider it as your in- 
fallible Guide to Heaven ; turn from every 

. thing 
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thing that is an Hindrance of it, that quen*^ 
ches or abates its Fervour j love and like no- 
thing but that which is fuitable to it j and let 
every Day begin, go on, and end, in the Spi- 
rit of it. Confider yourfelf as always wrong, 
as having gone afide, and loft your right Path, 
when any Delight^ Defire^ or Trouble^ is fuf- 
fered to live in you, that cannot be made a 
Part of this Prayer of the Heart to God. For 
nothing fo infallibly fhews us the true State 
of our Heart, as that which gives us either 
Delight or Trouble ; for as our Delight and 
Trouble is, fo is the State of our Heart : If 
therefore you are carry 'd away with any Trou- 
ble or Delight, that has not an immediate 
Relation to your Progrefs in the Divine Life, 
you may be afTured your Heart is not in its 
right State of Prayer to God. Look at a 
Man who is devoted to fome one Thing, or 
has fome one great worldly Matter at Heart, 
he ftands turned from every thing that has 
not fome Relation to it ; he has no Joy or 
Trouble but what arifes from it ; he has no 
Eyes nor Ears but to fee or hear fomcthing 
about It. All elfe is a Trifle, but that which 
fome way or other concerns this great Matter^ 
You need not tiell him of any Rules or Me* 
ihods to keep it in his Thoughts ^ it goes with 
h\txi intd' all Places and Companies ; it has 
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hid fir A Thoughts m the Morning ; and every 
Day is good or bad^ as this great Matter feems 
to fucceed or not. This ouy fhew you how 
eafily» how naturally^ how conftantly, our 
^eart will carry on: its own State of Prayer, 
as foon as God is its great Obje^k^ or it is 
wholly given up to bim„ as its one great Good. 
This may alfb ihew you^ that the Heart can^ 
»ot enter into a State of the Spirit of Prayer 
to Gody till that which I called the firft S/efi 
in the fpiritual Life is taken, which is the 
taking God for its Jtll, or the giving itfelf 
up loboUy to God. But when this Fojtinda- 
tkm is laid, the Seed of Prayer is (own, and 
the Heart is in a continual State of Tendency 
to God ; having no other Delight or Trou^ 
ble in things of any kind, but as they help 
or hinder its Union with God. Therefore, 
jicademicusy the Way to be a Map of Prayer, 
gnd be governed by its Spirit, is not to get a 
Book full of Prayers j but the beft Help yoq 
can have from a Book, is to ^ad one full of 
fuch TruthSi Inftri^Aions, and awakening Iq- 
formations, as fgrce you to fee and know w&o^ 
and wb(»t, and wberty you are ; that God is 
your Mi and that aU is Mijery^ but a Hear^ 
and Life devoted to him. This is the bei^ 
outward Prayer-Book yovi can ' have, as h 
will turn ygu to an iowvd BQok^ and Spirit; 

of 
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of Prayer in your Heart, which is a conti« 
hual longing Dcfire of the Heart after Godi 
hfe Divine Life, and Holy Spirit. Whetij for 
the Sake of thi« inward Prayer, you retire «t 
ahy lia^ of- the Day, never begin till you 
know and feel, why and wherefore you ate 
gokig to pr&ys and let this «i&y and wberefort 
form and ^ireft every thing that oomes from 
ycfo^, whether it be in Thought or Word. As 
ywi cannot but know your own State, fo it 
iwuft be the eaficft thing in the World to look 
trp to God, with fuch Defires as fuit the State 
ybu are in 5 and praying in this Manner, whe- 
ther it be in one, or more, or no Words, your 
Prayer will be always fincere, and good, and 
highly beneficial to you,— -Thus prayings 
you can never pray in vain ; but one Month 
in the Praftice of it, will do you more Good^ 
make a greater Change in your Soul, than 
twenty Years of Prayer only by Books, and 
Forms of other Peoples making. 

No Vice can harbour in you, no Infirmity 
take any Root, no good Defire can languilb^ 
wlien once your Heart is in this Metiaod of 
Prayer ; never beginning to j)ray, till you firft 
iee how Matters ftand vnth you ; afking your 
Heart what it wants, and having nothing in 
your Prayers, but what the known State of 
your Heart puts you upon demanding^ faying^ 
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or offerings unto God. A Quarter of an Houi* 
of this Prayer brings you out of your Clofct 
a new. Man j your Heart feels the Grood of it } 
and every Return of fuch a Prayer, gives new 
Life and Grow til. to al|. your Virtues, with 
more Gertainty, * than the Dew refrefhes the 
Herbs of the Field : Whereas^ overlooking 
this true Prayei< of y<?ur, own Heart, and pn^y 
at certain tiofiesitaking a Prayer that you £bd 
in a Book, you hgve nothings to wonderr,at^ 
if you are eV^y Day praying; andyetcvecy 
Day finking farther and farther .under all 
ypur Infirmities.;, .For your Heart is your 
Life, and your Life can only be altered by 
that which is the real Working pf your Heart 
And if your Prayer is only a Form of Words, 
made. by thcrSkill of other Pepple, fuch a 
Prayer can no more change you into a good 
Maji,.than an JiBor upon, the Stage, who 
fpeaks kingly Language, is thereby made 
to be a King : Whereas one Thought, or 
Word, or Look, towards God, proceeding 
from your own. Heart,: can never be without 
its proper Fruit, or fail of doing a real Good 
to your Soul. Again, another great and in* 
fallible Benefit of this kind of Prayer is thisj 
it is the only Way' to be delivered from the 
Deceitfulnefs of our own Hearts. 

Out 
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Our Hearts deceive us, beciafe » wo feavc 
them to th&mielves,. areabfcnt from them, 
taken ■up>ia'^ outward Things, in ofttward 
Rules and -Forms 6i living and Pra)^!^. 
JBot this /Kind of Praying, which takes aU its 
Thou^ts-afid 'Words only fropi the State of 
diir Hearts, .makes It ioiipoiiible for us to be 
Strangers to. durfelves. The Strength of evc^ 
ry Sin, the. Power of every evil. Temper, the 
moft fccret Working of out Hearts, the 
Weaknefs of any or all our Virtues, is with 
a. Noon-^day. .(Dlearnefs forced to be feen, ias 
ibon as the Heart is made our, Frayer-Boofc, 
and we pray fbr nothing, . but . according to 
what we ready and find there; /I 

AcaJ. 'O TbeopbiluSy . ; you have fhewn 
me, that it is almoft as eafy: and natural a 
^ingjto :pray,Ias to bneatbe-y and that the 
beft Prayer in the World, is ,that which, the 
Heart can thus eafily fend, forth from itfelf, 
untaught hy: any: thing, ; but its own Seh(e 
of God iwditfelf. ' And yet I am almoft 
afraid of loving this kind of Prayer toolihucfal 
I am not free from Sufpidons about it : I ap- 
prehend it to be that very praying by the 
Sfiriiy or' as moved by the- Spirit, or from 
a Light witbiriy which is condemned as ^a^ 
kerifm.. ■.*;.:: . ■ ..:.-/ ..: :;: 






Tbe^^V^. 



^Chiopk There is but one good Pnyerlhai 
3foa can pofSbly jnake ;, ^nd that is a Bnqrer 
M and yrtfi!», QT as the Spirit o£ God montei 
.jEoain it, cm: to it*. Thifi,.this«lone9.is.a 
divStie Prs^er^)/]io .other P!rayd:.:hai^ isr .caiti 
fu)fiibly have^ 'WyCGmamtuijQa.witb Godi 
^ake l^e Matter liaus : Man (is a iireefhU 
fiein'g^ h^ has three Natiirc&;.;h€Lpa£ta|ies laf 
the di*^»€^ the ekmentofy^. and^thei 4iaiolir 
tai I^tupe. Had he not thefe three Natmres 
kk a eer(am Degree in him, hc- could hay« no 
Communionotvrith <Sod, he ixoal^iMit en^ 
tfac^Ekmeti Is, Jior xu»uLd thenevil Spirits haw 
dielcoft^oweruof Acoersto.iiitn^. ... 

Now the aftraij ^kmeniary ^Natumxannot. 
ha^ce .a Longing ^ft^r the pure Dimity ; it can-^ 
not iuinger and thirft after the divine Image, 
nor deiire to bQ {)etie£); a6Gad,is:per&d:| this 
18 as im po^ible, as (for the Beafls of ibt fidd 
to ilohg^ to be Angds* There&ure Fleib and 
Blood in us can up more make a dimm 
Pca$7:er, than in any other Anioaal of.thia 
World. 

- The JiaioiicaJ Nataxre in us can lioiso^ 
tiling but that ^vfaich the DevUs do : It eaqi 
only rife up in its own Pride, EnvyyZn^S^^ 
Sxahation, and only hate all the Gooclnefs 
that is either in Heaven, or on Earth,, , A^tid 
therefore it is a Truth of the grcateft Cer- 

taintyj 
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kiHty; that no Man ever did, or can fend up 
a divine and heavenly Praycl: to God, or fuch 
a F^rayer as can reach God, b\]t in and iy the 
Spirit df God in him. Our ajiral^ elementary 
Man, and oiir proud, fubtle, ferpehtine Na- 
tute, can read or fay a Prayfer full of good 
Words and Wiflifes, as eafily as Satan could 
ttfe Scripture-Language in the Temptation 
bf Chrift ^ but nothing can wiih to be like 
God, or to unite with his Goodnefs and Ho- 
linefs, bilt that Spirit in us, which par- 
lakes of his Divine Nature. Therefore to 
ridicule praying by the Spirit, or as mov'd 
by the Spirit, is ridiculing the me cnly Prayer 
that is divine, or <:an do us any divine Good ; 
and to rejefit and oppofe it, as a v.^in Con- 
ceit, is to quench and fupprefs all that is 
holy, htavenly, atid divine, within us. For 
if this Holy Spirit does hot live and move in 
Us, and bring forth all the praying AfFedtions 
of our Souls, we may as well think of reach- 
ing Heaven with our Hands, as with our 
Prayers. 

Acad. I know not, Theopkilus^ how to 
deny any thing that you have here faid : Yet 
this Account feems to make no Diftin6lion 
between our own good Spirit, and the Holy 
Spirit of God. I took the Infpirations and 
Graces of the Holy Spirit to be fomcthing 
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.that came:in(o us- from 'vifithout^ apd tp^be as 
, diifiin& itQVCi pur awn good Spirit^ . asG^od is 
. dift ii^ft , from the Creature. 

TbeifpL 'The Holy Spirit of GofLis ?Sj*ic- 
ceflary to our divii^e- Life, or the I^fe of Gi^cc^ 
: as the Air of this World is ncceflaiy :tafpur 
animal Ljfe ; and is as diftinSt Svxa ua^c^and 
as mwdti mthout us^as thevf/rof |tJiis;Wgr]d 
is dijiin^ iioticiy and TT/Vi&^ztf^ the C/^atures 
that Uve in it. And yet our ^^fi good ^irit 
.is the verj^ Spirit of God, moving^nd ftirfing 
.in us. No Animal can unite with, or- breatjfiQ, 
the Air of this World, till.it hasiirA 1^ Air 
of this World brought forth as the trve^JSirtb 
of its own:Life in itfelf 3 this is it; on)/ (ii^a-^ 
pacity to live in the Spirit of thjs.\IV^^^ ^ imd 
: the Breath or Spirit that thus arifeStin Itsptvn 
Life, is the very fame Breath . that ia iny<jfpt- 
ward Nature, in which it lives. Jt is finely 
thus with the Spirit of God in our ^^otuls;}. it 
muft firft have a Birth within usy arifiogljicHn 
the Life of our Soub^ and as fuch is our oply 
Capacity to have Life, and live in the Spirit 
of God himfelf, and is the v^ryjBr^^A&,of,the 
iSpirit of God, who is yet as diftinft from 4is, 
-as the Breath of our animal Life, that arifea 
from our own Fire, is diftindt from the; Air 
of the World in which it lives. And thna, 
Academieus^ our cwn good Spirit is the, v^ry 
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fpirif^f tiie Deity, and yetntot God, but 
ihft Spirit of God, breathed or ''indled into a 
c^eaturely Form ; and this gooq (Spirit, divine 

itil^" Origin, a.ni divide in its iVarart, is that 
' ^itec 'in us, that can reach God, unite with 
hlrtli,' co-operate with him, be mov'd ftnd 
- tkfi'd'by'him, as our eatthly Spirit is by the 
•■-:■ litdliWard Spirit of this etcmentary World. 
.'^''■uiviaj.' Indeed, Theopbilui^ you have, in 
'■''.^Svf.yfQidiSj fo gone to "the Bottran of this 
"' Miitterj that nothing is left cither for any fnr- 
tlier Doubt or Inquity about it. My own 
■^ ^od^ Spirit is thfe Brcdth of God in me^ and 
. .> -T*). related to God, is the Breath of myanimai 
r''-l4k is related to the ^> or Spirit of this Out- 
c :■ VgSitfd World. It is frOm'Godj has &it Nature, 
WEprnity, the Spirituality of God, as the 
leajth^'of ray Flclh and Blobd has the Groff- 
j|^''^"i! 'earthly, tranfilOry Nature of theSpi- 
^^^^Woi-ld. AndasaWmyGotnmum- 
lUt^rfi-hh this World arifes from the Breath 
f/^ftijs-^orld, Itiiidlcd in my ovirt Life j fo 
i-iv^y Poflibility of Communication with 
■ ;feoa,';ir!fes folely from the Breath of hisHo- 
'ty'Splnt'i^h^/jf/o'*^'^ in the Life of my Soul; 
i^arifll can only live in God by hiis Spirit having 
-"•a ffifth in me, asl can only live in this World 
■^ having its Spirit born in me. This plain 
Truth fets al! the'Scrfpture-Doftrine, eon- 
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ccrning the NeceJJity^ 'Power ^ and Operation 
of the Holy Spirit^ in the greateft and mofl: 
edifying Dcj^ee of Clearness. Thus what 
can be a more plain, fober, and palpable Trutb^ 
than when the Apoftle faith, Tbey only are 
Sons of God y who are led by the Spirit of Godt 
It is only like faying, that thofe Creatures on-* 
]y belong to this World, who live in and by 
its Spirit. I (hall here, Sir, only add, that 
my Gofpel-Faith (lands now upon a moft fo- 
lic! and comfortable Foundation ; my Ueiart 
is all Ddight and Devotion to God, when I 
coni3der, Firft^ That Chrift my Redeenaer is-:' 
the fir ft Seed of the Woman^ or Power ofSaUy^^ 
yation injpoken into fallen Adam ; the ImmH'-'-' 
nueli the Cod within every Man\ the Light • " 
that light etb every Man that comet b intoihe'^ 
World. Secondly, That the Holy Spirit of G€i^,i:^ 
the Breath of Eternity, hath alio its.. Seed 'df'^* 
Life in my Soul ^ for where the fFord'wS^"\ 
of God is, there is the Spirit of God in the' — 
fame State i if one is only a Seed of JtifeL k . 
Spark of Heaven, the other is fo alio:; find • 
thefe two, thus confidered, are the glorioiii "'^ 
Pearl of Eternity hidden in every Man's Soul, • ' 
and fo often fpoken of before. And thus we ' 
undcrftand, how the Whole of our Redempi * 
tion (according to the plain Language of h 
Scripture) is inwardly and outwardly folcly s^*. 
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the Work of the Light and Spirit of God^ a' 
Kingdotu c{ God both within and ^mtbout uf ^ 
and to which we do not, cannot live, but (o 
far as we arc infpir'd, moy'd, and led, by the 
Spirit erf God* Earncftly therefore to pray, 
humbly to hope, and faithfully to exped, to 
be cmtirmally infpir'd and animated by the 
Holy Spirit of God, has no more of Vanity^ 
FanaHeiJm^ or enthufiaflic Wildnels in it, than 
to hope and pray to a£t in every thing from 
and by a good Spirit. For as fure as the Lip 
of Truth hath cold us, that there is but One 
that is ,good^ fo fure is it, that not a Spark 
of Goodnefs, not a Breath of Piety, can be 
in 8Ay Crciature, either in Heaven, or on Earth, 
but by that Divine Spirit which is the Breath 
of God, breathed from himfelf into the Crea* 
turot . The Matter is not about Appearances 
of Qoodpefs, Fbrms of Virtue, Rules of Re- 
ligKHi, or a prudential Piety, fuited to TimCj^ 
andPlace^ andCharadier; all tbefe are Degrees 
of; Goodnefs that our old Man can as eafily 
trade in, as in any other Matters of this World, 
But fo much as we have of an heavenly and ^/- - 
^/WGoodnefs, or of a Goodnefs that belongs - 
to Heaven, and has the Nature of Heaven in 
it, fo much we muft have of a divine tnfpi-^ 
ration in us. For as nothing can fall to the 
^dx^i but becauic it has the Natv\t^ oi >^^.^ 
' ' ' N ^ ' ^^^ 
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EartU in it;} fo.itis a Trutl^ of die Mtmoft:, 
Certainty^ that nothing c^n afcend towardg 
HfcavenjjOr have the kaft Ppwer to unite with 
it, but that very Spirit vtrhich came down from 
Heaven, and has the Nature of Heaven in it. 
This Truth therefore, that the Kingdom of 
pod js Ayithin us, that its Light is folely the 
Lamt of God, its Spirit fplely the Spirit of^. 
God, ftands upon a Rock, i^gainff which all, ^ 
Attempts are in vain. All that I now farther 
defire to knpw, is only this s how I may keep, 
free from, all Delufions in" this Matter, and 
poj take my own natural Abilities, Tempers^^ 
and^Paffibns, or the Suggeftions of evil Spi- , 
rits, tp be the Working of the Spirit of God , 
ill me. Pray, Sir,, tell me, how I fliall fafb-i 
ly know when, and how far, I am. Ie4 an4 
governed by the Spirit of God ? 

Theoph. You may know this, Academkui^ 
jpft as you know when you are governed Sy 
|Jbe Spirit of Wrath, Envy, Guile, Craftjor 
Covetouifnefs. Every Man knows this of 
himfelf,^as eafily, and as certainly, as he knows 
when he is hungry, pleas'd, * or dilpleas'c^ 
Now it is the fame thing with regard to, the 
Spirit erf God ; the Knowlege of it is as per- 
ceptible in yourfelf, and liable to rib more 
Dclufion. For the Spirit of God is more dif- 
t/;3gui£hable from all other Spirits and Tem- 
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pcrs, than a»y.of your natural AfFedions or 
Tcnipefs are from one another ^ as I Will 
h^c plainly /hew you. 

** God is unwearied Patience ^ a Meeknefs 
"'that cirihot be proVbk'd; he is an ever 
^'endoring Mercifuhtefs i he is unmix'd * 
•* Gooinefiy impartial, univcrfal lAve j his 
*^ Delight is in the Comniunicatidn of him- * 
** felf, his own Happinefs, to every thing, 
*' according to its Capacity. He docs every 
** thing that is gaod, righteous, and lovely, 
** for its own fake, becaufe it is good, righ- 
** teous, and lovely. He is iho Good from 
** which nothing but Good cometh, and r^ 
« 'fifteth all Evil onfy with Goodnefs/' This, 
Sir, is the Nature and. Spint of 'God, and 
here you have your infallible Proof, whether 
you are mov'd and led by the Spirit of God. 
Here is a Proof that never cart fail you • 1$. 
always at hand \ and is liable to no Miftake or 
Dclufion, If it be the earneflr Defire and 
JuOriging ofyour IJeart; to be merciful\% he 
is mcrcifiilj to be full of his uvweaHed Pa^, 
tiencej to dwell in his unalterable Meekhefs% 
if you long to be like him in univerfaly im'-r^ 
partial Love ; if yoit defire to communicateL 
every G$od to every Creature that j^ou are. 
able ; if you love and praftife every thing that 
is good J righteous, and lovely, for its own fake ^ 

N ^ bccaufo!^ 
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becaviCe it is good, righteous, and jovelv % a()4 

- « ■ ■ ' • ■ 

reSfl: no Evil, but with Goodpie/s j thjui yc^- 
have the utmofl Certainty, that ^he ^jrUipf 
God liyeth^ dvyellctji, and goverflcth ia you^ 
Now aU thelb Tempers are a^ knpwable. tOt 
everv Man as his own Love and Hatred y andv^ 
thctrefor^ no Man can be deceived as to. the :^ 
PoflefHon of them, but he that choofesrtor 
deceive himfcif. l^Iow if you want any ofs 
thefe f empers, if the ivhole Bent of yodr ? 
Heart and Mind is not fet uppn them, alL. 
Pretences to an immediate Infpiratiopj^ ^pd^ 
continual Qpcration of the Spirit of. God in , ^ 
pur Soul, are vain and groundlefs. Fqr the ii 
Spirit of Go J is tkat which I have here der ? 
fcribed ; and y^here his Spirit dwells and go- - 
vcrns, there all thefe Tempers are .brought • 
focth, or fpringing up, as the certain Fmitfi 
of it. What room, therefore, AcademicuSy i 
for^fo. much Uncertainty, or Fear of Dclii-, 
fion, 10 'lh48 Matter ? Keep but within the 
Bounds here fet you ) call nothing b. Proof oi :• 
the Spirit pr Work of God in your SouJ, but -; 
theje TfWp^rSy and the Works whic;h they .i; 
produce i-apd then, but not till then, you - 
mvf fafely and infallibly fay, with St, John^. 
Hereby ^we know that he dbtdeth in uSy by, . 
tie Spjrh nvblcb he hath given us. 
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jicad. Indeed, Tbeophilus^ you have givoa 
p)e a (hort, but very fuUand fatisfaftory, 
Anfwer to pqiy Queftion, I now perceive, that, 
^s a fpiritual Man, or one devoted to the Spirit 
of God, I am not to look after any Extraof'^ 
dinarles^ any ne\y Openings, IllunainationS, 
Vifions, or .Voices, inward or putward, from 
pod, as Proofs of the Spirit of God dwelling 
and working in me; but that all my Proof 
and Security of being governed by the Spirit 
of pod, is to be grounded on other Matters : 
That the boundlefs Humility and Refignation 
pf the Holy Jcfus 5 the unwearied Patience, 
the unalterable Meeknefs, the in^partia), uni- 
verfal Love of God, manifefted in my Soul ; 
arc its only Proofs, that God is in me of a 
Truth. Thus &r all is right and good. 

But yet. Sir, furcly it muft be faid with 
Truths that the Spirit of God often difcovcrs 
itfclf, and operates in good Souls in very extra- 
ordinary ^Vays, in qncdmmon Illuminations, 
and Openings of divine Light and Knowlcge, 
in the JLevelatioij of Myfteriey, in ftrbnglm- 
pulfes and Sallies of a wonderful Zeal, full of 
the higheft Gifts and Graces of God : And 
th^t thdfe have frequently been God's gracious 
Methods of awakening a finfiil World. 

Tbeopb. What you fay, jicademkusy \s ve- 
ry true s and almoll every Age of the Church 
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{siSi fiifficient Proof of i(/ By tbe^ Goodneffi 
€>( Gcuithe Cliurcblnas always^ had iis extras 
Ordinary P4:rfon^i highly gifted irom above, 
Diade burning- and ihining Lights^ and carry'd : 
iiHo as uncommon Ways of Liffe^ by: the fame 
Spim, and for the fame Ends^ as John the; 
B^ifi was; and^ as* different from connhon 
Chciftiant;) as hc^at from the common "Jenvi; 
But, my Friend, theft extraordinary Opera* . 
tions of God's Holy Spirit, and the Wonders 
oi his Gifts and Graces {hewing themfelucs- . 
at certain time$^ and upon certain Pcrfons, * 
through all the Ages of the Church, are not 
Matters of common Inflru^lion ; they belong 
not to ouf Subjeft; it would- bfr Ignorance 
and Vanity in me-to pretend to letyou into 
the Secret of them ; it would he the fame 
thing in you to think yourfelf ready for it. 

■Would you knowthe iy«3/iwf , the Exalted^ 
the Angefici in the Chriftian Liie^ fee- what 
the Son of God faith j Tbafc Jb^lt love the 
iMtd thy God -with a/I thy Hearty wtb all thy 
Stmly nvitb all thy Mind^ and with all thy 
Strength I andthy Neighbor a%^ thy felf Qn 
thefe tW9^ faith he, hang all the Law and the. • 
Prophets. And without thefe two things, no 
good Light ever can arifc, or enter into your 
Soul. Take all the Sciences, fhine in all the 
Accomplilhmcnts of tlie lettcr'dWoild, they 

wiU 
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anothpr ; every- thing you fend out from withiji/ 
you is felfiflb, vain, and. had ; every thing yon^- 
fee or repeivc frpm without^ will be received', 
with i bad Spirit ; till tbe/e two heavenly^ 
Tempers have overcome the natural Perverfe^^ 
nefs of fallen Naturt. TiU then, nothing pure 
can propeed fiom wlthiti, - nor any thing be 
receiv-d in Purity from without. 

Think yourfdf dierefore unfit, incapable»^ 
pf judging rightly, or afting virtuoully, till 
thefe two Tempers have the Government of - 
your Heart. Then every Truth will meet 
you ; no hurtful Error can get Entrance into 
your Heart ; you will neither deceive, nor be 
deceived/ but will have a better Knowlege of 
all divine Matters, than ail the human Learn^ 
ing in the Wojrld can help you to. 

Would you know what it is to love God 
with all your Heart and Soul, &c. you need 
only look back to that which has been faid 
pf the Nature and Spirit of God *. For 
when with all ybur Heart and Soul yon love, 
^ and long to have, that Nature znd Spirit, to 
be wholly united to it, poffefs'd and governed 
by it, then you love God with all your Heart 
and Soul, &c. And then you arc firft capa- 
ble of loving yourfclf and your Neighbour 
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rightly. For fo much as you have of the Di- 
vine Nature and Spirit in you, juft fo'm|ch' 
Pbwei' have you of loving younclf and your 
Neighbour aright i that is, of Idving t)nly and 
equally that in yourfelf and your NcighDour, 
which the Deity' ^«/y and equally loves; bcfth ' 
iii you and him. But .it is timft to part, 
when we have only told our filent Friend, 
Humanus^ that if we live to meet again, vvc 
ihall, with all our Hearts, receive Him as a 

Speaker amongft us. And (o^ Gentlemen, ■ 

phtie more, Adieu^ 
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^thEdit. 8vo. 

• 17. -*-*— Chriftian Thoughts fbreveiy Day of the 
Month ; wherein isreprefcntra the JVatUte of u&feigned 
"llepehtance, and of perfe£l Love tofwafds God. 

ig. . The phin Man's* Guide' to Heaven ; don- 

fiining his Duty^ i. Towards Gdd. 2: Tov^ards'his 
KFdgl5)0ur. With proper Praycrsi Meditations^ and Eja- 
culations I defigned-chieflv'for thcfCoontrytnan, Tlradef- 
man. Labourer, and the like. lamo. Price 4 d. 
' 19. ' ■ Twenty- foul- Sermons oh feveral Oeca* 
fions, a Vols. 8vd. 

20. Dr. Rogers's Neceffity of Divine Revelation, and 
the Truth of the Chriftian Revelation afferted : In e%Ht 
Sermons. To which is prefixed, a Preface, with fome 
llemarks on a late Book, intituled^ Tie Scheme tfLitfhral 
Prophecy confidered^ Set. 8vo. 

21. Twelve Sermons on feveral Occafions. gvo. 

' si2. Nineteen Sermons oh feveral OatofiOns. To 

which is prefix'd the Author's Life, with an ElogiUm,* 
n^ritten by John Burton, B. D. Fcll6w of Eton Colfegfe. 

23. i—— Seventeen Serrtons on federal Occafions. To' 
which are added, two Trafb ^ vit, t, Reafons againft 
Convetfion to the Church of Rome. 2. A Perfuafive to 
Conformity, addreffcd to the Diflcnters, never before 
printed. N. B. THe two Tra^ may b^ had fepafate, 
Price 6 d. each. 

24. ~ A Perfuafive to Confofnrity, addreffed td the 
Quakers. Price 6 d. 

215. — -^ Difcourfe of the vifibleand ittvlftble Chufth 
of ChriA : To which is joined, a Review of the feme. 
Bang a Reply to Dr. Sy keif's Anfwer to thut Difcootfe 
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2^6. T/ytif>^i^&ifi3X DifcojUfifcs conceinidg the.^eat 
Duties of Prayer and Charity. By Richard Csoffing# 
B.D.Jate FellovrOf F^m)»r<ike Hall in Cmbridge^ . 

27. The Beauty of {]oUQe& in the Contoion Prayer. 
.By ThoiPM.Bi!(ret D.. P.? late Preacher of the. Rolls* 

ihe L3th:£dit.. 8vo. 

28. A Courie of Sermons on the Lord's -Prayer, 
preach'd .at the Roils by the fame Author. 

29. Dr. Mangey's pra£lica].idifcourfe upon tfaeLnrd^^ 
Prayer, pr«^cb!d before the Honourable Society of Xin- 
coln'slnn.. The 3d £dit. SvO. 

30. The Devout Soul. In two Parts. Confiding of 

Meditations, Poems, Hymns, and Prayers, upon feveral 

•Occafions. By Thomas Coaey,:D. D. The2dEdit, 8vo* 

3 1 . Chrjftiao Infiitutes ; or^ t^ie fincere Word of God* 
Being a plain and impartial Ajccount of the whole*' Faith 
and Duty of a Cbrifti^n. CoUeded. out of the Writings 
of the OU and New Teftanent. By the Right. Rev. 
Francis late Lord Biihop of Chefter. 1 2mo. 

32. The Principles of Deifoi truly reprefented, and fet 
in a true Light. In two Dialogues between a Sceptick 
and a Deift ; the firft concerning the Chriftian Revela* 
tion, the fe^ond concerning Natural Religion. 5th Edit. 
8vo. Price x s. 

. 33* A iQoral Proof of the Certainty of a future State. 
3d Edit. 8vo. -Price i s. 

34. Mr. Ray*s three Phyfico-Thcological Diicourfes^ 
concerning, i« The primitive Ciiaos, and Creation of 
the Wo^U. a. The general Deluge, .its Caufes and 
£^e£ls. 3. The Difiblution of the World, and future 
Conflagration. 8vo. 

^5. ■ \^ ■* The Wifdoqi of God manifclled in the 

urks of the Creation. The 11 ih Kdit. . 8vo. 

^6. _^ A Perfuafive to an hcriy Lifp, from the 
Happiness which attends it both in this. World, and the 
World to come« 8vo. 

37. Sixty Sermons on feveral Occafions. By Bifliop 
Smallridge. Fol. 

38. A Difcourfe on Schifm, By Thomas Bennett 
D. D. 4th Edit. 8vo. 

^9. A Treatife concerning the Operation of the Holv' 
Spirit. B Hen. Stcbbing, !)• D. ad Edit. 8vo. 
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40* Fourteen Sermons preach'd on fetrenl Occafions, 
By W^ Shorcy, M. A. 8vo. 

41. A Collection of SertnonSy formerly preach'd by 
the Rev. George Hickes, D. D. In 2 Vob. 8v6. 
. 42. Eight Sermons, (Preach'd at Lady Moyer's Lec- 
ture, in Defence of the Divinity of our Lord Jefus Chrift. 
By the fame Author ; with a Preface, containing Re- 
marks upon two Pamphlets ; one intituled, Medejl PUa 
tantinuti^ &c. the other. Unity of God not inconfiftent 
with the Divinity ofChriJi^ &c. The id Edit. 8vo. 

43. An Eflay concerning rational Notions. To which 
IS added, the Proof of a God. By the late Charkd 
Mayne, Efq; 8vo. 

44. Sermons preach'd on feveral Occafions in the 
Royal Chapel at St. James's; By Andrew Trebcck, 
D* D, The 2d Edit. 8vo. 

45. The Chriftian Patterri ; or, a Trcatife of the Imi- 
tation of Jefus Chrift: In 4 Books; written originally 
in Latin by Thomas a Kempis, now rendered into En|<- 
]i(h. To which are added. Meditations and Prayers ^r 
fick Perfons, by George Stanhope, D. D. 8vo. 

46. Pious Breathings, being the Meditations of St. 
Auguftine, his Trcatife of the Love of God, Soliloquies, 
and Manual. To each are added feled Contemplations 
from St. Anfelm and St. Bernard. Made Englifb by G« 
Stanhope, D. D. The 4th Edit. 8vo, 

47. Parfons's Chriftian Direftory j being a Treatife 
of holy Refolution : In two Parts. Put into modern 
Endim, and now made public for the Inftrudion of 
the Ignorant ; the Conviction of the Unbelieving ; the 
awakening and reclaiming the Vicious ; and for confirm^ 
ing the Religious in their good Purpofes. By George 
Stanhope, D. D. The 7th Edit. 8vo. 

48. The Rule and Exercifes of holy Livings and holy 
Dying. By Jcr. Taylor, D. D. 25th Edit. 8vo. 
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